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FOREWORD 
 
 
 

This dissertation was written in an intellectual spirit perhaps best summed up by 

this passage in Michel-Rolph Trouillot’s Silencing the Past: “History is the fruit of 

power, but power itself is never so transparent that its analysis becomes superfluous.  The 

ultimate mark of power may be its invisibility; the ultimate challenge, the exposition of 

its roots.”1  This project has been a challenging yet rewarding journey that has taken me 

from the origins of the Haitian Revolution all the way to the “white city” in Jackson Park.  

Throughout this investigation, I found myself rewriting and reconsidering every angle of 

the project in order to tease out what I eventually came to identify as the Haitian 

Question.  That job was made infinitely easier by my interdisciplinary training in 

American studies.  I have always supported the transdisciplinarity of the field, but until I 

started working on Haiti, I had never been forced as a critic to adopt such a wide range of 

approaches in order to respond to a particular research question. 

 In many ways, I am a reluctant Haitianist.  Part of my reluctance stems from the 

fact that my scholarship cannot be categorized as a form of nationalist or area studies 

(which is not a condemnation of such modes of inquiry).  Instead, I have, since my 

earliest days in graduate school, been influenced by transnationalism.  From my initial 

considerations of Paul Gilroy’s black Atlantic paradigm to my engagement with Earl 

Lewis’s overlapping diasporas theory, I have been drawn to this “turn” in literary and 

cultural studies.  Paul Jay suggests that this new paradigm has allowed critics to 
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recognize that places “are not fixed, static, or unchanging.” In fact, he argues, “we create 

the locations we study, and this recognition ought to encourage us to continue to remap 

the geographies of literary and cultural forms.”2  Although I certainly did not create Haiti, 

in the literal sense, through the writing of my dissertation, I have followed the ways that 

others have mapped and re-mapped it.  As a result, I have, perhaps, created a Haiti—but 

only insofar as I have let Haiti, and the many iterations of the Haitian Question, speak 

through me.      

   



vii 
 

Notes 
 
 
 

1 Michel-Rolph Trouillot. Silencing the Past: Power and the Production of History. Boston: 
Beacon Press, 1995, xix. 
2 Paul Jay. Global Matters: The Transnational Turn in Literary Studies. Ithaca: Cornell 
University Press, 2010, 4. 
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ABSTRACT 
 
 
 

Salt, Karen N. Ph.D., Purdue University, May 2011. The Haitian Question. Major 
Professor: P. Ryan Schneider. 
 
 
 
This dissertation shows how late-nineteenth-century U.S. politicians and diplomats, 

including Frederick Douglass himself, sought to re-shape rhetorical constructions of Haiti 

such that it could be considered a vital member of the Atlantic world.   Their goal was to 

ensure that even though Haiti began the nineteenth century as a country disavowed, 

ignored, feared, and rejected by almost every Atlantic nation-state, it would end that same 

century—at least in the form of its pavilion at the Chicago World’s Fair of 1893—as 

something quite different.   As I demonstrate, the Fair was meant to reposition Haiti not 

only within the Atlantic region but also within constructions of global modernism:  not as 

an antithesis to or problem of modernity, but rather as an exemplar of its possibilities for 

political, social, and economic advancement.    

 This alternative history conflicts with the “narrative[s] of stigma” that tend to 

surround Haiti.   While I agree with Caribbeanist Colin Dayan’s assessment of Haiti’s 

stigmatization, I argue that this stigma accounts for some but not all of the assumptions 

that undergird what I identify in a larger sense as the Haitian Question. Although I call it 

the Haitian Question, it is actually neither one question, nor a singular issue phrased in 

the form of a problem or query.  Rather, the Haitian Question is best understood as a 
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collection of inferences or suppositions concerning Haiti, some but not all of which 

signify a lack or deficiency.   

 In the chapters that follow, I explore the ways that other rhetorics—those of 

economic reciprocity, political equality, and racial inclusion—share space with the stories 

of stigma and degeneracy under the broader umbrella of the Haitian Question. In so 

doing, this dissertation urges critics to expand their considerations of the narratives of 

Haiti to include rhetorical forms and historical moments that stand in opposition to the 

notions of dysfunction and abjection.  It is by analyzing these complex forms and 

moments that we will be able to fully chart the possibilities, the perils, and the price of 

Haiti’s identification as a modern nation-state.  As I argue in my dissertation, examining 

Haiti’s participation at the Chicago World’s Fair is an important first step in this larger 

process of re-assessing the economic, political, and racial dynamics that have 

determined—and continue to determine—its role both in the Atlantic region and on the 

modern global stage.   

Such a perspective allows us to see how crucial Haitian proximity was—and 

remains—to U.S. militarized zones and key trade sites.  Throughout the nineteenth 

century, this proximity would translate into a series of often-conflicting desires on the 

part of the U.S.: to denounce, to isolate, to protect, to possess, and to control Haiti.  These 

desires are connected not only to U.S. domestic, political, and cultural concerns (i.e. 

anxieties about a Haitian-style revolution on North American soil), but also to external 

pressures and tensions as the U.S. sought to limit the presence of Europeans in territories 

and trade zones of the Americas.  Efforts to limit Europe’s presence often involved 

extending U.S. political friendship and trade reciprocity to Haiti—an extension made 
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tangible in Haiti’s invitation to the Chicago World’s Fair—in an effort to control traffic 

in the Windward and Mona Passages, the two shipping lanes that bracket the island of 

Hispaniola (on which Haiti is situated) in the Caribbean.  This dissertation argues that for 

these and other reasons, Haiti would be an essential location from which the U.S. could 

expand its reach even further into Latin America and the Caribbean. 
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INTRODUCTION 
 
 
 

On March 2, 1891, Frederick Douglass, acting in his capacity as the U.S. Minister 

to Haiti, delivered a letter to Anténor Firmin, the Haitian Secretary of State for Foreign 

Affairs, that included an “especial invitation” from U.S. President Benjamin Harrison 

offering Haiti a prime spot in the assembly of nations to be represented at the upcoming 

World’s Columbian Exposition in Chicago.  This invitation eventually led to the 

construction of a grand pavilion for Haiti in an area of the Expo known as the “white 

city”: an awe-inspiring collection of buildings that showcased the histories, cultural 

achievements, and economic strengths of the most prominent and powerful countries in 

the world at the time.   

President Harrison’s offer might seem somewhat perplexing given the long-

standing narrative of Haiti as politically corrupt, financially inept, and culturally abject.   

And it is true that Haiti’s revolutionary beginnings led to decades of very real economic 

and political turmoil.  But it is equally true that alternative—and far more positive—

narratives emerged in the wake of the violent conflict that resulted in Haiti’s 

independence.  Douglass illuminates the basis for these alternative notions in the 

conclusion of his letter to Firmin. He states: “it is felt that it will be particularly 

appropriate for Haïti1, in whose bosom the first flowers of European civilization in the 

Western Hemisphere were planted to be represented at the proposed great International 

Exposition, and thus remind the nations of the world of her remarkable history and 

resources and progress.”2 
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This dissertation examines the events and processes that helped re-cast Haiti’s 

history as a “remarkable” sign of “progress” in the Western Hemisphere and that 

redefined the nation’s origins in terms of growth and prosperity rather than chaos and 

dysfunction.  In particular, I show how late-nineteenth-century U.S. politicians and 

diplomats associated with the Chicago World’s Fair, including Douglass himself, sought 

to re-shape rhetorical constructions of Haiti such that it could be considered a vital 

member of the Atlantic world.   Their goal was to ensure that even though Haiti began the 

nineteenth century as a country disavowed, ignored, feared, and rejected by almost every 

Atlantic nation-state, it would end that same century—at least in the form of its pavilion 

at the World’s Fair of 1893—as something quite different.   Moreover, as I demonstrate, 

the Fair was meant to reposition Haiti not only within the Atlantic region but also within 

constructions of global modernism:  not as an antithesis to or problem of modernity, but 

rather as an exemplar of its possibilities for political, social, and economic advancement.    

This alternative history conflicts with the “narrative[s] of stigma” that tend to 

surround Haiti.3  According to American studies and comparative literature specialist 

Colin Dayan, these narratives promulgate stories of Haitian degeneracy, deficiency, and 

inadequacy. 4  Haiti, such accounts claim, lacks the cultural conditions, the political 

acumen, and the moral directive to be a “real” nation.  It was understood as deficient 

from the very start (so this storyline goes) insofar as other Atlantic states responded to its 

independence in 1804 with trepidation and condemnation. While I agree with Colin 

Dayan’s assessment of Haiti’s stigmatization, I argue that this stigma accounts for some 

but not all of the assumptions that undergird what I identify in a larger sense as the 

Haitian Question.5  Although I call it the Haitian Question, it is actually neither one 

question, nor a singular issue phrased in the form of a problem or query.  Rather, the 
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Haitian Question is best understood as a collection of inferences or suppositions 

concerning Haiti, some but not all of which signify a lack or deficiency.   

In the chapters that follow, I explore the ways that other rhetorics—those of 

economic reciprocity, political equality, and racial inclusion—share space with the stories 

of stigma and degeneracy under the broader umbrella of the Haitian Question. In so 

doing, this dissertation urges critics to expand their considerations of the narratives of 

Haiti to include rhetorical forms and historical moments that stand in opposition to the 

notions of dysfunction and abjection.  It is by analyzing these complex forms and 

moments that we will be able to fully chart the possibilities, the perils, and the price of 

Haiti’s identification as a modern nation-state.  As I argue below, examining Haiti’s 

participation at the Chicago World’s Fair is an important first step in this larger process 

of re-assessing the economic, political, and racial dynamics that have determined—and 

continue to determine—its role both in the Atlantic region and on the modern global 

stage.  To study Haiti’s position, in both a literal and figurative sense, at the Fair is to 

begin writing a more comprehensive history of how accounts of dysfunction came to be 

interleaved with (and sometimes supplanted by) visions of Haiti as the place where the 

“first flowers of European civilization” were planted in Columbus’s “new” world.    

My dissertation shows how the Fair provided an opening, even if temporary, for 

Haiti to stand on the cusp of the modern era as an equal among the most influential and 

powerful nations of the late nineteenth century.  I argue that this opportunity—created 

and fostered by rhetorics of political equality, economic reciprocity, and racial 

inclusion—literally and figuratively re-mapped the Atlantic region vis-à-vis both the U.S. 

and the other global powers.   In linking the U.S.’s economic and political designs for 

Haiti with the republic’s inclusion at the World’s Fair, I respond to literary critic 
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Chandan Reddy’s call for researchers to “situate the formations of modern knowledge 

within global histories of contact, collaboration, conflict, and dislocation, examining in 

each instance how the category of the modern has distorted those global histories, 

producing unities out of hybridity and development out of displacement.”6  If the World’s 

Columbian Exposition engendered a ‘complex fiction’—to borrow art historian Diane 

Dillon’s terminology—where ‘ideas about selling and owning could literally and 

figuratively be mapped onto ways of seeing and knowing,’ then examining the epoch-

shaping Fair of 1893 through the lens of Haiti offers a new perspective on the formation 

of modernity.7 

Such a perspective allows us to see how crucial Haitian proximity was—and 

remains—to U.S. militarized zones and key trade sites.  Throughout the nineteenth 

century, this proximity would translate into a series of often-conflicting desires on the 

part of the U.S.: to denounce, to isolate, to protect, to possess, and to control Haiti.  These 

desires are connected not only to U.S. domestic, political, and cultural concerns (i.e. 

anxieties about a Haitian-style revolution on North American soil), but also to external 

pressures and tensions as the U.S. sought to limit the presence of Europeans in territories 

and trade zones of the Americas.  More specifically, efforts to limit Europe’s presence 

involved extending U.S. political friendship and trade reciprocity to Haiti in an effort to 

control traffic in the Windward and Mona Passages—the two shipping lanes that bracket 

the island of Hispaniola (on which Haiti is situated)—in the Caribbean.  For these and 

other reasons, Haiti would be an essential location from which the U.S. could expand its 

reach even further into Latin America and the Caribbean. 

The friendly overtures of the U.S., qualified as they were by the inferences and 

suppositions of the Haitian Question, were often presented to Haitian officials as acts of 
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charity.  Such a rhetorical strategy was certainly not new or unique.  After all, France 

“offered” to recognize Haitian independence after the Revolution—but only in exchange 

for the payment of a 150 million francs indemnity meant to compensate French planters 

who lost property, in the form of both land and people, as a result of the struggle.  The 

recognition of Haiti’s independence was, in truth, a gold chain that tethered Haiti, for a 

very, very long time, to a complex series of debts owed to French banks—banks that 

were more than willing to loan (at exorbitant rates) the money needed to pay the 

indemnity.8   

The legacies of Haiti’s debt have been given sustained attention by critics 

interested in charting the history of U.S. involvement in economic crises of the 

Caribbean.9  What has not yet received scrutiny—and what constitutes another key 

element of my study—is the role that Haitian politicians and intermediaries played in 

shaping the narrative of U.S.-Haitian relations in response to what could be identified as 

Haiti’s “stillborn liberation” into the Atlantic world.10  Grateful in some instances, 

combative in others, Haitian politicians and their intermediaries often sought to utilize the 

rhetorics of economic reciprocity and racial inclusion for their own gain.  As such, 

Haitians demonstrated their own modern impulses and enterprises that worked against, as 

well as in concert with, U.S. interests.   

That Haiti—given its status as France’s “pearl of the Antilles”—continued to 

figure prominently in the U.S.’s commercial and trade plans after the revolution should 

not be surprising.  According to anthropologist Michel-Rolph Trouillot, trade with 

Haiti—for all the claims of trade embargoes and containment in the nineteenth century—

remained big business for Atlantic merchants who operated with or without their 

respective governments’ formal approval of their actions.11  Although early nineteenth-
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century U.S. officials ostracized the republic, the government would, by the end of the 

century, engage in explicit endeavors to link—commercially and politically—each nation 

to the other.  

As the U.S. sought to strengthen its hemispheric presence, Haiti took on even 

greater importance, much of it tied to the nation’s position on the shipping route from the 

eastern coast of the U.S. to the city of Colón and the area that would become the Panama 

Canal (Colón was founded by Americans in 1850 and strategically placed at the Atlantic 

end of the Panama Railroad).12  The idea of constructing an isthmus canal—although 

imagined in the 1890s as situated in Nicaragua instead of Panama—gained significant 

U.S. support as the nineteenth century came to a close and the country found itself in the 

midst of annexation questions and another international war.  In this unstable geopolitical 

climate, Haiti’s strategic location would be an invaluable asset to the development of 

U.S. economic interests.             

As important as Haiti became to the U.S.’s re-mapping of the Americas, the 

notions of inferiority and instability that shaped (and still shape) the Haitian Question 

remained in play.  As a result, by the end of the nineteenth century, the notion of trading 

with Haiti was often based on agreements between the U.S. and Haiti that promised 

economic equality between the nations, but which, in practice, put Haitian enterprises 

under the control of U.S. official and unofficial governmental representatives.  According 

to Michel-Rolph Trouillot, this played out as trade with Haiti, “but only on terms that 

[…the other Atlantic nations] themselves imposed.”  Not mincing words, Trouillot 

suggests that “if, in retrospect, the Haitian revolution [and Haiti as a nation, in general] 

appears to have been a failure, it is in part because Western powers—notably France, 
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England, [and] the United States […] wanted it to fail”13 in order to save it from Haitians 

and build it anew for themselves.   

The desire to save Haiti from Haitians by rebuilding it to reflect and enhance U.S. 

values—a desire that, as I illustrate, Haitians themselves both fostered and rejected—is 

further evidence of the need for scholarship that focuses on how the impulses of 

modernity distort history by (and here I quote Reddy again): “producing unities out of 

hybridity and development out of displacement.”  As such, my study seeks to 

contextualize and historicize this desire to save Haiti from Haitians by re-making it in the 

U.S.’s image.  And thus, for me, Haiti’s invitation to participate in the Chicago World’s 

Fair and the resulting construction of its grand pavilion in the “white city” demand 

attention and deserve analysis in greater measure than scholars have heretofore provided.  

To be clear: I am not the first to recognize the Americanization of Haiti’s pavilion.  

Frederick Douglass would make note of this in an address to commemorate the opening 

of Haiti’s pavilion in which he described the building, in its position on the grand avenue 

of the “white city,” as “not a candle put under a bushel, but a city set upon a hill.”14  In 

linking John Winthrop’s sermon on the Arbella to Haiti’s representation at the Fair, 

Douglass draws Haiti’s past and its future into the U.S.’s symbolic matrix of 

exceptionalism, progress and civilization.  But even Douglass is not fully cognizant of the 

complex consequences of Haiti’s participation in the Expo.   

In chapter one, I analyze the personal and public letters, speeches, and writings of 

three key people affiliated with the Fair’s Haiti pavilion: Douglass, William Eleroy 

Curtis, and Charles A. Preston.  I take these understudied archival papers and link them 

with government documents, photographs, and maps that chronicle Haiti’s figurative and 

actual mapping within the “white city.”  I then trace the origins of Haiti’s Fair invitation 
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back to the U.S.-led First Inter-American Conference, an event that was the precursor to 

the formation of what is now known as the Organization of American States.  By reading 

across these texts and events, I examine Haiti’s importance within the U.S.’s commercial 

and military expansion into the Americas, and consider, specifically, the role that Haiti’s 

pavilion played in the articulation of a U.S.-centric Atlantic economy. 

Chapter two provides a new context for understanding Haitian-U.S. relations by 

investigating Haitian President Jean-Pierre Boyer’s plan to sell a form of Haitian 

citizenship to freeborn and emancipated African Americans in the 1820s.  I explore this 

scheme through an analysis of the largely unexamined letters between and among Boyer, 

agents of the American Colonization Society who acted as his supporters, and Boyer’s 

Haitian representative—Citizen J. Granville—who traveled throughout the U.S. 

marketing this scheme and presenting (even through his own dress and deportment) an 

impressive and attractive example of what African Americans might gain and become if 

they chose to heed Boyer’s call.  

I detail how what seems like an expansive and idealistic project of racial inclusion 

was in actuality a mechanism for enlarging Haiti’s labor force and ensuring the 

production of specific goods.  I show how this citizenship project used the positive 

rhetorics of economic reciprocity and racial inclusion undergirding the Haitian Question 

to mask the fact that the ultimate goal of Boyer’s plan was the importation of cheap labor.  

Through this analysis, I demonstrate how Haiti was publicly re-mapped and re-imagined 

by Boyer as a haven for African Americans, even as he privately constructed a new labor 

force to serve Haiti’s post-slavery plantation economy.  Finally, in revealing how this 

U.S.-Haitian relationship repositioned Haiti as agent and instigator as opposed to a mere 

respondent or actor, I also illuminate the complex relation it established between the 
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politics of race and the possibilities for commercial gain—aspects of which played out, in 

troubling ways, with Haiti’s inclusion in the “white city.” 

Chapter three addresses these links between racial exploitation and economic 

progress through a comparative analysis of visual evidence—specifically archival 

photographs of Haiti’s pristine white pavilion and the racial iconography of the Midway 

Plaisance, where Fair organizers had arranged exhibits featuring actual Dahomey 

villagers who were depicted as wild black barbarians.  In presenting these two sites—and 

their diverging messages regarding race, inclusion, and progress—I note the ways that 

Haiti’s pavilion was portrayed as a seemingly neutral, blank space with no evidence of 

the racial tensions so central to the nation’s history. Through this de-racialization, Haiti is 

made anew—a better, whiter, and more American place than before.  

This change in Haiti’s representation and image seems incongruous given the 

“narrative[s] of stigma” surrounding the republic that have pivoted on racist assumptions 

and suppositions linking Haitian degeneracy and deficiency to an inherently racial—and 

specifically, black—defect.  Philosopher and Marxist critic Peter Hallward would 

undoubtedly recognize this incongruity.  Known for tracking the racialized “politics of 

containment” that have limited Haiti’s existence and progress, he notes in Damming the 

Flood: Haiti, Aristide, and the Politics of Containment that although Haiti’s position in 

the Atlantic world reflected its economic importance—and the fear that its national 

creation would disrupt other economic systems predicated on the labor of African and 

African-descended slaves—its most dangerous attribute was actually its racial dynamics.  

He argues that after independence, “the slave-owning [Atlantic] world immediately 

closed ranks and locked the island in a state of economic isolation.”15   Likewise, 
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historian Bruce Dain argues that Haiti’s post-revolution status as a racialized specter 

“fundamentally changed and heightened American public discourse regarding race.”16   

As chapter three demonstrates, notions of Haiti as a dangerous black specter had 

to be reconfigured—and the racial dimensions of the Haitian Question had to be 

temporarily obscured—in order for the pavilion to “pass” as it did within the “modern” 

space of the “white city”.  Moreover, it shows, through stark comparison with the 

explicitly racialized exhibits on the Midway, just how temporary such passing would be.   

 As chapter three notes, Haiti has been—and continues to be—raced in intriguing 

and contrapuntal ways.  One notable American deeply engaged in creating an alternative 

narrative for Haiti was Frederick Douglass.  A former slave, writer, editor, and orator, 

Douglass would add U.S. diplomat to his resume when he assumed the role of U.S. 

Minister Resident and Consul General to Haiti from 1889-1891.  In this role (taken up 

before he would represent Haiti at the World’s Columbian Exposition), Douglass played 

a major part in the U.S.’s failed attempt to use Haiti to gain control of shipping lanes that 

led from the Eastern coast of America to the port of Colón.  After resigning his position, 

Douglass gave two speeches to commemorate the completion of Haiti’s pavilion at the 

Fair and used that platform to revisit the above-mentioned diplomatic negotiations, chart 

the past and future progress of Haiti, and—critical to my project—engage, once again, 

with the Haitian Question.   

My analysis of these speeches forms the core of chapter four.  In examining these 

two orations—one given in the “white city,” and the other at one of the oldest black 

churches in Chicago—I highlight the vexed nature of Douglass’s position and the 

intractability of the negative assumptions and suppositions that constitute the Haitian 

Question.  In these talks, Douglass portrays Haiti as a violent and inherently unstable 
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nation that needed—in fact, would be doomed if it did not receive—protection from 

itself.  And if Haiti could not create order for itself, he contends, then order must be 

brought to it.  Douglass was indeed prescient: two decades after he gave these speeches, 

the U.S. would militarily (and economically) invade Haiti under just such a guise: saving 

Haiti from itself—and “bettering” it in the process.   

As I have stated above, Haiti’s inclusion in the World’s Columbian Exposition 

provided an opportunity for U.S. politicians, business leaders, intellectuals, and activists 

to craft a different future for Haiti.  Set in the “white city” among the global powers, 

Haiti’s pavilion announced to the world: “I am here.  I belong.”  This dissertation 

contextualizes this important moment in the history of the Haitian Question and seeks to 

illuminate the real-world causes and implications of its “complex fictions” in order to 

better perceive their long-lasting impact on Haiti and Haitian-U.S. relations.    
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CHAPTER ONE: MAPPING HAITI’S PLACE IN THE “WHITE CITY”  
 
 

 
The sheer volume of archival material and scholarship related to the Chicago 

World’s Fair of 1893 suggests the importance of this cultural moment to the development 

of American exceptionalism and the forging of a modern world-order in which 

commercialism became increasingly intertwined with notions of democracy and 

progress.17  According to Latin Americanist and cultural critic Camilla Fojas, the displays 

and the buildings of the World’s Fair in Chicago “offered a postured modernity that 

exposed U.S. anxieties about not being modern enough […amongst the many] nations on 

display.”18  This “postured modernity” appeared in a variety of forms, including buildings 

swathed in temporary grand façades.  As Fojas stresses, the “white city” of the 

Columbian Exposition “imagined, ordered, and hierarchized from the perspective of an 

equally imagined U.S. dominance” a new, new world order.19  Few people know that the 

independent, self-avowed black nation of Haiti was included in this “new, new world 

order” as part of the “white city.”  

A map from Rand McNally and Co.’s A Week at the Fair (1893) shows the 

location of Haiti’s pavilion on the grounds of the exposition. (Figure 1.1).  Its position in 

the “white city”—on a main avenue in Jackson Park near Lake Michigan and in the midst 

of exhibition halls representing Great Britain, Spain, Canada, and Germany—is evidence 

of the significant and complex part Haiti was expected to play in an emerging 

transnational economy.  Yet it is a part that scholars of the Fair have not yet fully 

recognized or explored.    
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Although Haiti emerged in the early nineteenth century as a nation disavowed, 

ignored, feared, and rejected by almost every Atlantic nation-state, it would end that same 

century in a quite different position—at least as represented at the World’s Fair of 1893.  

Haiti’s presence in Chicago suggested that it belonged not just as an equal player in the 

Atlantic world, but also within constructions of global modernisms: not as an antithesis or 

problem of modernity but as an example of its possibilities for economic and political 

progress.   Any previous questions or concerns about Haiti’s position within the Atlantic 

world were answered by its presence in the “white city.”  It had arrived.  And this arrival 

brought with it an opportunity to craft Haiti’s image anew.  Instead of a nation 

characterized by dysfunction and deficiency, Haiti appeared on an equal plane with the 

well-established and ostensibly progressive European and American republics and 

empires that displayed their national goods and industries within their respective 

pavilions in the “white city.”   

Frederick Douglass, a Co-commissioner of the Haiti pavilion, gave a speech to 

commemorate the completion of the building that makes this point even clearer.  He 

reads Haiti’s presence amongst the other “civilized” nation-states as more than a mere act 

of charitable inclusion.  In his eyes, Haiti’s participation marked a sea-change in world 

opinion concerning the self-avowed black nation.  “[Haiti’s] presence,” he stresses, in the 

“white city” of the World’s Columbian Exposition was “a reaffirmation of her existence 

and her independence, and of her place among the sisterhood of nations.”20   

Haiti, Douglass implies, belonged among the “great” nation-states of the Atlantic 

world.  But, as I argue in this chapter and those that follow, Haiti’s inclusion was 

predicated on the assumption that it could and would serve the commercial and trade 

interests of the U.S. I show that Haiti received such a high-profile location within the 
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“white city” not because it was accepted as a politically and culturally viable nation, but 

because of its proximity and access to commercial spaces in Latin America and the 

Caribbean.  Haiti would be regarded by politicians and government representatives as 

equal in stature and power to the U.S. and the other independent republics of the 

Americas, yet this rhetorical construction of equality and reciprocity was as much a 

façade as the white-washed plaster cast that gave the “white city” buildings their 

gleaming presence.  As I illustrate in this chapter (and in the chapters to come), the 

appearance of belonging and its attendant rhetoric of reciprocity carried a steep and long-

lasting price which Haiti is still paying off today.   

In this chapter, I analyze archival private letters, photographs, government 

documents, and published essays that illuminate how and in what manner Haiti would be 

spatially represented in the “white city.”  Specifically, I read the personal and official 

papers of William Eleroy Curtis, the Director of the Latin American Department at the 

World’s Columbian Exposition and the first Executive Director of the Bureau of the 

American Republics; Frederick Douglass, the ex-U.S. Minister Resident to Haiti and Co-

commissioner of Haiti’s pavilion at the Fair; and Charles A. Preston, the former Secretary 

to the Haitian Minister to the U.S. and (along with Douglass) Co-commissioner of Haiti’s 

Fair pavilion.  I examine these papers alongside the public documents that chronicle 

Haiti’s shifting role within U.S. trade and economic machinations in Latin America and 

the Caribbean.   Through an analysis of these texts I reveal a previously-obscured history 

of U.S.-Haitian relations that plays out in Haiti’s invitation to and representation in the 

“white city” of Jackson Park. 
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As illustrated by the map found in Figure 1.1, Haiti’s pavilion—positioned on the 

prime avenue of the well-ordered “white city”—was presented to Fairgoers as of-a-piece 

with those of Great Britain and Spain.  Such positioning, especially given the immensity 

and intensity of claims of racial inferiority proliferating throughout the Atlantic world in 

the late nineteenth century, deserves careful scrutiny and critical evaluation, neither of 

which has occurred among critics whose research focuses on the Chicago World’s Fair of 

1893.    

And this omission has not occurred for lack of resources.  A reexamination of 

well- known materials produced during the Fair for attendees (and after the fact to 

commemorate the event) offer considerable evidence of Haiti’s prominence at the 

Exposition.  Take, for example, the original map that provides the diagram shown in 

Figure 1.1 Haiti’s pavilion and its environs. Rand McNally & Co.’s A Week at 
the Fair (1893) 

Haiti’s Pavilion
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Figure 1.1.  This map, as I have noted, comes from Rand McNally & Co.’s A Week at the 

Fair (1893), a book that includes a detailed calendar of Fair events; a daily itinerary for a 

week’s visit to the Fair; information about travel to and accommodations in Chicago; and 

extensive information about the various exhibits, buildings, and Fair activities.  Rand 

McNally & Co. marketed this text as the definitive guide for Fair attendees, claiming in 

the opening pages to “afford to its readers the fullest, clearest, most concise, and, above 

all, the most reliable information upon every subject embraced within its scope.”21  

Included within this category of “every subject” would be Haiti and its pavilion.  A Week 

at the Fair provides a detailed write-up on the building as well as an oversized map that 

clearly identifies its location within the “white city.”   

The map, in its original version, offers grids that allow the viewer to quickly 

locate the various indexed items, such as the foreign sites and buildings (the first listed 

category); the Midway Plaisance exhibits; the sites and buildings of that represented by 

various U.S. states; and a more general index that includes statues, cafés, and other 

special houses. This list is broken up with a two-dimensional representation of the 

Midway Plaisance as a long line of exhibits, complete with the individual titles and at 

least some indication of the size variation among the different camps, villages, and 

booths.  Edged by Lake Michigan, the largest structures of the “white city”—the grand 

buildings that appear near the famous Peristyle and the Statue of the Republic—dominate 

the page.  With numbers underneath each building’s title that specify its dimensions, the 

map presents these buildings—such as the Electricity, Manufactures and Liberal Arts, 

Horticulture, and Mines structures—as the main points of interest for the Exposition.  (It 

is possible to see examples of this in the blown-up detail that I have included in Figure 
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1.1; the dimensions of the Art Galleries and its two Annexes, the Illinois, and the 

Fisheries buildings appear beneath the outlines of the buildings’ structures.)        

Figure 1.1 also illustrates the collection of buildings just north and northwest of 

the Fisheries building.  This space, as well as the area between the shore of Lake 

Michigan and the North Pond, was of critical importance because it included the 

structures and pavilions of major world powers.  Intriguingly, in terms of the scale of the 

map, Haiti’s site area appears larger than those of Great Britain, Canada, New South 

Wales, the East Indies, Colombia, Norway, Costa Rica, and Japan.22  Rather than make 

claims about the actual size of Haiti’s pavilion relative to its neighbors, I suggest that this 

figurative re-mapping—whether accidental or intentional—is in keeping with the larger 

re-mapping project that I believe undergirds Haiti’s invitation to and presence at the Fair.   

The seeming incongruity of Haiti’s presence in the heart of the “white city” has 

been missed or ignored by most scholars who have studied the Fair.23  While critics have 

examined a wide range of subjects and ideas (the various architectural styles and 

movements that influenced the look of the Fair’s buildings; the increasing 

cosmopolitanism of Chicago; the racial taxonomies evident in the Fair’s exhibits and 

performances), those who make reference specifically to Haiti suggest that its presence 

was neither significant nor surprising.  This is especially telling in the research of those 

scholars who focus on the representation and participation of African Americans at Fair.  

For critics such as historian Christopher Reed, Haiti’s presence is a sidenote to what he 

considers the more significant project of chronicling the role of Americans of African 

descent in the Fair.  In describing those who traveled to the pavilion to give talks or 

exhibit various forms of art, Reed fails to ask why Haiti would be there at all.  Reed is not 

alone in failing to consider why Haiti was there in the first place—which is all the more 
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striking, given the prevalence and prominence of public discourse about racial 

classification at the end of the nineteenth century in America.   

This elision may be due in part to the lack of a transnational or hemispheric 

consideration of race at the Fair.  The kind of work discussed above—such as Reed’s and 

historian Robert Rydell’s—seeks to comprehend race and racial formation from an U.S.-

centric perspective.  Put another way, race matters in such scholarship, but only as it 

relates to the experiences and the cultural productions of African Americans.24 Using the 

context of U.S. racial politics—and the experiences of black U.S. citizens—as a lens 

through which to study the global racial dynamics present at the Fair means that stories 

such as those involving Haiti’s inclusion and location within the Expo remain largely 

unexamined.   I argue, by contrast, that investigating the World’s Columbian Exposition 

through the lens of Haiti provides a more complete portrait of the racial politics on 

display within the “white city.”  Ironically, such a transnational approach is in keeping 

with the Fair’s actual goals.  According to historian Donald L. Miller, “the fair drew an 

estimated 27 million people, 14 million from outside the United States, making it the 

greatest tourist attraction in American history.”25  As such, the Chicago Exposition was 

crucial to the transformation of the U.S. into a global powerhouse.   

Attending to the transnational elements of the Chicago Exposition should be a 

primary concern for scholars—if only for the fact that, by the late nineteenth century, 

such expositions had clearly established the importance of a global rather than a strictly 

national vision.   In other words, while Miller is correct in suggesting that the Chicago 

Fair would be “a cultural phenomenon of profound importance” due to its size and 

spectacular content, it was not the first exhibition with a significant international 

dimension.26 It is true that expositions dating back to at least the eighteenth century in 
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London and Paris presented themselves as national gatherings for their respective 

countries and included few international participants.  And by the early nineteenth 

century, national expositions were still the rule as grand celebrations of arts and industry 

took place in such varied sites as Vienna (1820), Berlin (1822), and Switzerland (1837).  

By mid-century, however, national gave way to international as expos brought together 

representatives and visitors from across the globe to marvel at the grandeur of human 

progress manifested by cosmopolitan cities pushing ever forward toward a more perfect 

society.27   

The first exposition to demonstrate a truly international and modern sensibility 

was held in London in 1851.  This event included nearly 14,000 exhibitors from around 

the world, grouped around and within the impressive Crystal Palace, with its nearly one 

million square feet of exhibition space.  According to the Smithsonian Institution, the 

iron and glass Crystal Palace had “nearly 294,000 panes of glass fitted into a cruciform 

design that covered 18¼ acres.”  Opened by Queen Victoria, the Crystal Palace would 

become the symbol of Victorian England.28  With receipts of over $1,700,000, and an 

estimated income surge to London of about $20,000,00029, the London exhibition set the 

stage and the tone for subsequent international fairs—including the extravagant and 

successful Paris Exposition Universelle of 1889.   

The Paris exposition--featuring the iconic Eiffel Tower--was a testament to the 

vision and ambition of its organizers.  It lasted 183 days, covered over 200 acres, and 

included 55,000 exhibitors.  The Paris exposition would be, up to that point, the largest 

and grandest gathering of its type.  It would also be a global magnet, attracting more than 

twenty-eight million people from around the world to its grounds during the dates of the 

exposition.30  And this cosmopolitan tide of visitors generated a truly impressive amount 



20 
 

of revenue.  According to historian H. H. Bancroft, the exposition was a phenomenal 

commercial success:  “So great,” he notes, “was the influx of gold, that the reserves in the 

Bank of France were larger than ever before.”31   

Paris’s commercial success (which dramatically increased U.S. interest in hosting 

an exhibition) was due in part to its three-dimensional exhibitions of live participants: its 

centerpiece was a collection of actual working villages in which indigenous peoples 

performed their daily rituals for public view.  While Paris still included traditional 

monument-style buildings and two-dimensional exhibits, it was clear from the revenue 

distribution that the colonial villages and their related concessions were the stars of the 

show.  Living villages provided ethnological content—and entertainment—for which 

fairgoers were willing to pay a premium.32  As the Smithsonian Institution asserts, the 

villages at the 1889 Paris exposition exerted tremendous and lasting influence on future 

international expositions, as “no subsequent world’s fair lacked a variation on this 

ethnological exhibit.”33            

It is important to note that while interest in global exhibitions increased in the 

U.S. after the Paris exposition, the actual staging of fairs in America was not something 

new.  A number of U.S. cities (Philadelphia in 1876, New Orleans in 1884) put on large, 

nationally-focused expositions prior to Paris.  Although these events were essential in 

positioning the U. S. on the world stage, it would be the four-hundredth anniversary of 

Columbus’s arrival in the Americas that provided the opportunity for the U.S. to prepare 

an international gathering that would rival the Paris Universelle Exposition of 1889.   

Initially, the idea of commemorating Columbus’s landing in the Americas 

generated interest among only a handful of business leaders and historians.  Once the 

financial success of Paris became more widely known, however, a number of disparate 
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factions quickly coalesced around a proposal for an exhibition that caught the attention of 

President Benjamin Harrison and the U.S. Congress.  As interest grew, various U.S. cities 

engaged in intense battles to assemble and represent the industrial and commercial 

accomplishments of the nation on a global stage. 

Four cities eventually would become frontrunners for the honor of hosting the 

event, with Chicago ultimately getting the nod over New York, Washington, D.C., and 

St. Louis.34  While Chicago could not match the other cities in terms of history or 

prestige, it projected a progressive forward-looking spirit that seemed entirely appropriate 

for a Fair meant to signal not only the anniversary of Columbus’s landing but also the 

dawning of a new century.  H. H. Bancroft argues that it is “most fitting” that “an 

Exposition which is to represent the progress of the world in science, industry, and art, 

should be held amid this the most progressive of all our New World communities.”35  The 

definitive A History of the World’s Columbian Exposition (1897) describes late-

nineteenth-century Chicago in these terms: 

There was once a [Spanish empiric] dream of a Golden Circle whose center 

should be Havana, and whose radius twelve hundred miles.  This illusive vision 

has long since passed away; but we have learned that there is in reality a golden 

circle whose center is not on any island of the sea, but in the very heart of the 

continent, whose radius is at least five hundred miles, and whose golden products 

are those most necessary to the welfare and enjoyment of the human race.  Here, 

for the present epoch at least, is the seat of empire, and here was properly placed 

the great Exposition that fitly marked the closing years of our century.36        

To many entrepreneurs and businesspeople of the late nineteenth century, Chicago’s 

status as the center of the “golden circle” provided an opportunity to profit from 
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globalization: to cash in on the foreign and exotic exhibits that were arranged—especially 

on the Fair’s Midway—into an extended visual peepshow that allowed visitors a view of 

the everyday “real life” experiences of individuals from other--mainly colonized--parts of 

the world. (These same visitors paid additional sums to witness decidedly more risqué 

forms of entertainment along the Midway, such as belly-dancing—an atmosphere that 

contrasted sharply with the ordered tranquility and formal splendor of the “white city”.)37   

Although the Exposition celebrated 400 years of industry and progress within the 

Americas since Columbus’s arrival in 1492, it also offered a glimmering portrait of the 

world as imagined by the many architects and builders who participated in its 

construction.  With buildings designed in the magisterial Beaux Art style—and with its 

Midway Plaisance of “educational” entertainment—the Chicago World’s Fair of 1893 

was a showcase for the 27 million people who visited during the exposition’s six-month 

run.  This dichotomy of “white city” order and Midway vice would help draw significant 

numbers of people to Chicago.  Moreover, just thirty years after a bloody and violent 

civil war ripped the country apart, the Chicago Fair served as a declaration to the world 

that the U.S. had fully recovered from its internal, cultural, and political conflicts and was 

now open for business on a global level.38 

Yet such a declaration belied the fact that many of the key tensions associated 

with the war—including race relations—were far from resolved.  Indeed, one of the most 

consistent criticisms of the World’s Columbian Exposition is the fact that racial 

minorities had a significant presence only on the Midway Plaisance—and that this 

presence was entirely commercialized. Midway organizers such as Sol Bloom brought in 

whole tribes to perform for those fairgoers who briefly sought to enter the various 

“worlds” on display and transport themselves from a strip in Chicago to a Dahomey 
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village, a street in Cairo, or a cliff in the American Southwest (to name but a few of the 

staged places and performances one could experience for the price of admission).  As 

cultural critic and historian Curtis Hinsley notes, “the nature of the peoples at the 

peripheries was of some interest [….] they tended to be imagined and evaluated in terms 

of the market and its functions.  In other words, the ultimate judgment of these peoples 

was levied not on aesthetic or cultural grounds but on economic ones: Do these people 

know their price?”39  Bloom’s machinations, and the very real exoticism on display at the 

Midway Plaisance, has meant that critical discussions of race at the World’s Columbian 

Exposition have typically centered on that mile-long strip at the Fair. 

Paid to be different, the performers of the Midway were encouraged by their 

handlers to display themselves for a consuming public.  For cultural historian Robert 

Rydell, this process was predicated on a specific confluence of racist assumptions and 

desires.  He notes that “the vision of the future and the depiction of the nonwhite world as 

savage were two sides of the same coin—a coin minted in the tradition of American 

racism, in which the forbidden desires of whites were projected onto dark-skinned 

peoples, who consequently had to be degraded so white purity could be maintained.”40 

Rydell is right to highlight the troubling typologies that were presented and marketed 

along the Midway.  It is hard not to examine the plethora of images and ephemera from 

the Midway without recoiling, intellectually and emotionally, from the racist assumptions 

that allowed the fair’s organizers and visitors to treat the groups, tribes, and communities 

gathered from around the world as if they were a museum exhibition (at best) or a 

carnival sideshow (at worst) of human difference.  Even so, I argue that it is crucial to 

recognize that arguments such as Rydell’s are inherently limited by the scope of their 
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evidence—a scope that does not extend beyond the disturbing exhibits of the Midway 

Plaisance.41   

What critics have not yet managed to do is account for the presence of racial 

difference elsewhere at the Fair—specifically at sites such as the “white city” where such 

presence would seem most incongruous.  In other words, as disturbing as the Midway’s 

racial dynamics are, it is not (sadly) a surprise to encounter them in such a space.  By 

contrast, encountering Haiti’s pavilion in the “white city” should be surprising. Or, at the 

very least, it should be enough of a curiosity to give pause to those scholars who 

investigate constructions of race at the Fair.     

Indeed there is much to be gained from examining Haiti’s pavilion.  Such 

attention offers not only a more complete picture of the racial dynamics of the Fair as a 

whole, but also, and perhaps even more important, a new access point from which to 

study the key sources and forms of rhetoric that seemed to allow Haiti pride of place in 

the late nineteenth-century Atlantic world and membership in, to use Douglass’s terms, 

the “sisterhood of nations.”  Of course, Haiti could join the “sisterhood of nations” only 

on the U.S.’s terms—and those terms did not include Haiti wielding power or operating 

independently in a manner that was counter to U.S. interests in Latin America and the 

Caribbean. As I explain in more detail below, the figurative re-mapping of Haiti as part 

of the “sisterhood of nations” and the “white city” would be prompted by U.S. endeavors 

to literally re-align the shipping lanes from the U.S. and Europe to the Americas and take 

control of the trade in these zones.  Such endeavors would engineer—at least 

temporarily—a different set of race relations between the U.S. and Haiti.  In order to 

understand their import, I consider how the literal map of Latin America and the 

Caribbean (and its importance to American business and military interests) would be 
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figuratively rendered in Haiti’s representation at the World’s Columbian Exposition.  

Attending to these mappings allows a more complete—and complex—portrait of Haiti’s 

position and role as a modern nation-state in the nineteenth-century Atlantic world to 

emerge.      

With its palatial white-washed buildings and well-appointed halls and cafés, the 

“white city” of the Chicago World’s Fair was meant to appear, from a visual perspective, 

as an ideal urban environment.  It was the perfect city: inherently cosmopolitan and 

conspicuously white.  Like nearly every building in the “white city,” Haiti’s pavilion 

received a generous coating of white plaster to set off its shape and design.  And while 

this color is not apparent on any of the maps of the Fair, maps and other visual 

representations were nonetheless crucial components of the white city’s presentation. 

According to art historian Diane Dillon, “the first visualizations of the World’s 

Columbian Exposition, the spectacular world’s fair staged in 1893 on 686 acres of 

reclaimed swampland in Chicago’s Jackson Park, took the form of maps.”42 These maps, 

as Dillon asserts, charted the socio-spatial relations of those participating in—and those 

viewing—the exhibitions.  They also documented how the space of the Fair as a whole 

was produced—a space “resembling—and intimately connected to—that of commodities, 

money, and capital.”43   To fully grasp Dillon’s point—a point central to my argument—

one has to look at other visual renderings of the Fair as well.  
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A Week at the Fair contains an illustration of the pavilion (recall that this text 

offers a detailed itinerary and description of the many features to be seen at the Fair 

during a week’s visit).  This particular illustration (Figure 1.2) presents the pavilion as an 

isolated space removed from the other buildings that surround it.   The people included in 

the illustration do not appear engaged with the building so much as placed next to it.  And 

while this off-set illustration gives some sense of the dimensions of the structure, it 

provides little information about the nation of Haiti itself.  The pavilion could be any 

building, and this bland quality appears intentional.  

In addition to such illustrations, there exist a sizeable number of photographs of 

Haiti’s pavilion that were taken by the official fair photographer, C. D. Arnold.  These 

prints—and negatives of additional amateur shots—are available in the Chicago Public 

Library’s C. D. Arnold Collection in the Special Collections Division.   From these 

photographs and the official published directories of the Fair, we know that Haiti’s 

pavilion was built in the Greco-Colonial style, had a gilded dome, eight Doric columns, 

and a three-sided piazza. A number of the official prints share the same original negative.  

Figure 1.2 Illustration of Haiti’s pavilion, A Week at the Fair 
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The only difference in these printed versions is the addition of color to the Haitian flag, 

the addition of an American flag in lieu of the Haitian standard, or the addition or 

removal of people moving outside the front of the building.  Close examination of the 

print in Figure 3 suggests that it was taken before the completion of the landscaping 

around the pavilion. The grounds lack grass and formal walkways.  The guard before the 

building watches the viewer as opposed to the grounds.  This blandness—a feature that I 

noted in the illustration from A Week at the Fair—is apparent in all the photographs of 

Haiti’s pavilion taken by Arnold.  Again, this photograph offers no visual iconography by 

which to identify the pavilion’s national affiliation. Nothing is there to signal how and in 

what manner the viewer should categorize the structure and its inhabitants.  This is a 

point that I shall return to at length in chapter three as I link the bland emptiness of the 

pavilion to U.S. economic fantasies about Haiti’s status as a kind of blank space to be 

developed and exploited for commercial gain.   

 

 

Figure 1.3 Hayti pavilion. C.D. Arnold Photographic Collection. Chicago Public 
Library Special Collections. 1893.
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Although C. D. Arnold produced additional prints that contain glimpses of Haiti’s 

pavilion, amateurs and other un-official photographers took images of Haiti’s pavilion 

that illuminate how it may have been experienced by Fairgoers and attendees.  What I 

have uncovered is a small sampling of what I assume is a far larger body of prints that 

may currently exist in private collections or other archives.  For example, in the “Illinois 

in the Gilded Age” area of the Northern Illinois University Library’s Digitization Unit—a 

source that brings together primary sources from Illinois libraries, museums, and archives 

such as the Chicago Historical Society, the Newberry Library, and the Illinois State 

Library—there is a print of the Haiti pavilion that showcases the building and depicts the 

crowds that traveled throughout the “white city.”44 (Figure 1.4). Taken by an unidentified 

photographer, this image includes a greater number of fairgoers and is different in style 

from the Arnold print, but it conveys the same sense of emptiness.  

I should note that while these visual representations suggest a kind of blank-space 

quality to the external structure, the pavilion itself did contain an interesting collection of 

objects. Within the exhibition space visitors could find agricultural products; works by 

Haitian artists; texts by Haitian writers; and national relics such as the anchor of 

Columbus’s Santa Maria and a sword belonging to Toussaint Louverture.45  Just above 

the entry-way, three dates were arranged near each other to form a triptych: 1492, 1804, 

and 1892.  The first date corresponds to the “discovery” of America (and Haiti’s shores) 

by Christopher Columbus—a date that is ubiquitous in Fair-related materials.  The 

second undoubtedly signals Haiti’s founding in 1804.  The last corresponds, of course, to 

the 400th anniversary of Columbus’s arrival—and what I call Haiti’s “Inter-American” 

birth, insofar as it linked Haiti’s participation at the Fair to its approaching commercial—

and eventual political--demise.  It had become a viable nation able to be included in the  
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parade of foreign exhibitors at the World’s Columbian Exposition, but coterminous with 

its arrival was the loss of nearly all ability to craft its own image in the Atlantic world.  It 

would soon become an extension commercially—if not fully politically—of the U.S. as 

the latter took steps to cohere and direct the republics within the Americas.  Haiti would 

be vital to this enterprise.   

The initial absorption of Haiti into American trade and commercial fantasies in 

the Americas can be mapped—literally and figuratively—through the efforts of U. S. 

government intermediaries working within the Fair’s administrative structure to steer and 

monitor the republics within the Americas.  Although I remain intrigued by the 

absorption of other Latin American and Caribbean spaces into the commercial U.S. grid 

of the late nineteenth century, I focus specifically on Haiti, as its inclusion seems 

particularly paradoxical given the U. S. government’s troubling interactions up to that 

point with the self-avowed black nation.           

As soon as Haitian President Hyppolite received U.S. President Harrison’s 

invitation to the Fair in 1891, he began organizing a national committee of political 

Figure 1.4 n.a. “Haiti and South Wales.” Reminiscences of the Fair (1893). Illinois in 
the Gilded Age. Northern Illinois University Library’s Digitization Unit.
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luminaries to oversee internal preparations and tapped two additional governmental 

representatives who would act as Co-commissioners at the Fair.  One of these Co-

commissioners is well known in American cultural history—the world-famous former 

slave, orator, and writer Frederick Douglass.  The other Co-commissioner, Charles A. 

Preston, was the son of a Haitian diplomat who spent large portions of his adult life in the 

U.S.  It would be Preston, not Douglass, who would be involved in most of the planning 

for the pavilion, including interacting with the Fair’s official directors and the Director of 

the Latin American Department, William Eleroy Curtis.  Yet, Douglass’s participation 

was crucial in several respects.    

The triptych of dates on the outside of the Haiti pavilion situate Haiti within the 

broader context of the history of the Atlantic world and the Americas, but does so by 

aligning Haiti more specifically with notions of U.S. exceptionalism and cultural and 

commercial progress.   Frederick Douglass helped solidify this specific alignment when 

he uttered these revealing words about Haiti’s presence in the “white city”:  “[The 

pavilion’s] location is a desirable one.  It is not a candle put under a bushel, but a city set 

upon a hill.”46  Here Douglass evokes the lay-sermon given by John Winthrop aboard the 

Arbella as he and his fellow Puritans crossed the Atlantic en route to their future home in 

the Massachusetts Bay Colony.47  By linking Haiti’s pavilion with Winthrop’s declaration 

of the destiny of a providentially chosen people who had the eyes of the world upon 

them, Douglass offers a striking parallel about fate, futures, and symbols.  He suggests, 

through this yoking, that America’s future would be realized not only with but through 

Haiti.   

Countless political documents suggest that since Haiti’s founding in 1804, various 

nation-states within the Atlantic world had considered Haiti as a racial and a national 
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problem.  Too revolutionary and too black, it experienced systematic political rejection 

and economic (as well as military) incursions.  Still, while few nations may have been 

prepared to acknowledge Haiti, many were willing to commercially profit from its 

existence.  Reading Douglass’s positive sentiments regarding Haiti’s future as a “city 

upon a hill” provides an important perspective from which to consider the U.S.’s own 

conflicting political and commercial relations with Haiti.  Only by examining the 

underground links between commercial entities and politicians, and the intermediaries 

engaged in moving Haiti into this new category of belonging, can Haiti’s actual presence 

at the Fair—and in the late nineteenth century—be critically mapped.   

My interest in this strategic mapping of Haiti responds to literary critic Chandan 

Reddy’s call in Keywords for American Cultural Studies for researchers to “situate the 

formations of modern knowledge within global histories of contact, collaboration, 

conflict, and dislocation, examining in each instance how the category of the modern has 

distorted those global histories, producing units out of hybridity and development out of 

displacement.”48  If the World’s Columbian Exposition engendered a “complex 

fiction”—to borrow art historian Diane Dillon’s terminology—where “ideas about selling 

and owning could literally and figuratively be mapped onto ways of seeing and 

knowing,” then examining the epoch-shaping Fair of 1893 through the lens of Haiti 

should offer new perspectives on the formation of U.S. modernity in the late nineteenth-

century.49    As an American studies scholar trained in sociology and literary studies, I 

have found the interdisciplinary turns in both fields toward investigations of globalization 

and modernity illuminating to my scholarship.  In recent years, a wide range of critics 

have worked through these processes in tandem, and in the process, moved outside the 

binary of modernity’s totalizing incompleteness or death.  As a critic interested in Haiti’s 
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status within global markets and international trade relations, these turns and re-turns to 

the modern—and their interpenetrations with globalization—have deeply influenced my 

considerations of the processes that continue to situate Haiti within competing 

geopolitical interests in the Atlantic world.50    

The Fair may have been about the positioning of the U.S. in relation to the 

Americas and to other sites and zones far afield from the Atlantic region; however, the 

story of Haiti at the Fair is about more than the assertion of a dominant U.S. force and an 

acquiescent Haitian response.  Haitians had their own modern impulses and enterprises 

that worked against, as well as in tandem with, U.S. interests.  As Reddy and Dillon 

suggest, accounting for such complexity is the key to understanding modernity’s 

distorting effect on knowledge of a place’s (or a people’s) history.  It is crucial, then, to 

employ a method that considers the ways U.S. and Haitian social and political actors 

utilized the rhetorical assumptions of the Haitian Question for their own economic aims.  

As a result, my research moves back and forth from the specifics of the “white city” to 

the power dynamics that shape much of the geopolitical interactions between official and 

unofficial representatives of Haiti and the United States of America.  These power 

dynamics are reconstituted in the Chicago World’s Fair, and the letters and other artifacts 

of the Fair illuminate how Haiti’s position as a critically important trade and commercial 

zone vital to the expansion of capitalism within and beyond the United States both 

required and fostered rhetorical alternatives to the narratives of dysfunction and 

inferiority that exist under the broader umbrella of the Haitian Question.   

In 1891, just two years before the opening of the Fair, Haitian Minister to the U.S. 

Hannibal Price displayed a sharp and keen awareness of the price and perils for Haiti of 

political and economic inclusion in the Atlantic world in his essay The Haytian Question.  
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Published in New York under the pen-name Verax, The Haytian Question was the 

minister’s public response to U.S. claims of Haitian duplicity two years after a violent 

civil war rumbled through the Haitian countryside and the Haitian coast—a war 

instigated in part by U.S. commercial and military machinations.  Price stresses that Haiti 

would continue to be trampled on by the “greed and jealousies already awakened” within 

“the Colossus of the North.”  In light of America’s long history of meddling in Haitian 

political and economic affairs, Price anticipates only increased contestations of power 

between the two countries.  He predicts that “the piercing of the Central American 

isthmus, sooner or later, by an inter-oceanic canal—whether at Panama or at Nicaragua—

with the enormous economic interests engaged with and to be developed by that 

enterprise, must inevitably make the sea of the Antilles,” Haiti, and the nations that exist 

within and around it, “the cynosure and strategic point of the principal maritime and 

commercial powers […] of the great Republic of the United States of America.”51  Price 

does more in The Haytian Question, however, than offer this Haitian-centric version of 

U.S. foreign relations.  He imagines what form future socio-political relations between 

the U.S. and Haiti will take as long as Haiti remained at the center of the U.S.’s Antillean 

fantasies.  According to Price, the U.S.’s desire and greed for the Antilles was about more 

than commercial concessions for individual merchants.  Haiti, he argues, had to contend 

with coordinated and concentrated attacks by entire industries (e.g. shipping) as well as a 

history of diplomatic machinations by the U.S. that extended back, with some minor 

alterations, to early efforts in the 1870s and 1880s that focused on acquiring territory 

within the West Indies.   

Price asserts that the real reason Haiti was important to the U.S. was because of 

the value of its trade with—or more accurately through—Haiti.  According to figures 
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from 1891, Haiti imported nearly $6.5 million dollars worth of goods from America, yet 

exported to the U.S. only $2.2 million dollars worth of goods.52    Although the 

population would total only 1.5 million by 1910, Haiti would import, by the turn of the 

century, almost 70% of its goods from North America.53  This trade imbalance meant that 

U.S. businesspeople and traders needed to constantly impart to Haitians—specifically the 

Haitian elite—that they needed America and American goods to maintain and expand 

their prosperity.   

  Haiti’s potential for a prosperous future would also be on the minds of those 

politicians and reformers within Haiti who wrestled with the rise of foreign brokers and 

the role of foreign investment in Haiti’s politics and future.  Some reformers believed that 

true prosperity within Haiti could only come to fruition once the country removed the 

foundational constitutional prohibition on foreign ownership of land.  They believed that 

only with the repeal of this provision could the government, commerce and industry, and 

Haiti’s allies in the global trading and investment community, infuse Haiti’s markets with 

much-needed capital.  For many of these advocates, this investment in Haiti’s economic 

future prosperity could be done without the loss of Haiti’s freedom.   

This investment, though, depended on the needs of those who used foreigners—

and foreign intervention—as a way to maintain or acquire national power.  For this 

reason, many merchants and government representatives realized that the best way to 

gain influence in Haiti was to manipulate these political groups.  David Nicholls suggests 

that this foreign game-playing would “prove fatal to the country’s independence” in the 

twentieth century.54  Although Haitian politicians and merchants argued that laws could 

be made that would control or constrain the many foreigners targeting their country, the 

enactment and application of these laws would prove difficult to ensure as burgeoning 
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imperialists within and beyond the Atlantic rim sought to solidify and increase their 

control and consumption of goods and spaces—and targeted Haiti in the process.55   

 French, Germans, British, and individuals solely identified as Syrians (although 

mostly Lebanese Christians) all vied for economic power in Haiti; U.S. merchants, 

though, were not willing to abandon the potential market for trade in and through Haiti 

without a fight.  According to intelligence specialist Ludwell Lee Montague in his classic 

Haiti and the United States, 1714-1938, the rise of the U.S.’s influence in Haitian trade 

was nothing short of miraculous.  It is no risk to argue that the inclusion of the Haiti 

pavilion in the “white city” was both symbol and catalyst for this drastic change in 

market share.  In 1893, the year of the Fair, “Great Britain had commanded four fifths” of 

the sale of textiles in Haiti, “but in 1903 the United States dominated it in the same 

degree.”56  These foreign importers would use the changes in global capital at the end of 

the nineteenth century to forge alliances with Haitian intermediaries and Haitian 

politicians vying for national control of the government.   

It would be these same foreigners who would—when faced with various Haitian 

policies that aimed to contain or limit their investment and involvement—turn to their 

respective governments for “aid”57 that often involved warships and military 

demonstrations in the waters off the Haitian coast.  Although some Haitian politicians 

fought these foreigners, others courted them for their money and influence.  These 

political and economic shifts were fueled by a steady flow of capital through this area.  

According to sociologist Alex Dupuy, this capital flow would be substantial.  Dupuy 

notes that “by 1913, the value of U.S. exports [to Latin America and the Caribbean] 

increased to 1.7 billion,” and “the value of imports went from $850 million to $1.2 

billion.”  Access to these funds and these markets motivated the U.S. to create the 
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conditions necessary to allow Haiti to temporarily pass as an equal within the “sisterhood 

of nations.”58     

Haiti, then, emerged at the World’s Fair of 1893 within the “white city” as an 

intriguing example of progress, civilization, and advancement in the 400 years since 

Columbus’s landing in the Americas.  Erected in order to meet the demands of global 

commerce, Haiti’s pavilion would represent the contradictory modern impulses that could 

transform a self-avowed black Antillean nation into a symbol and vehicle of U.S. global 

capitalism.  This process would be given form and meaning by political forces at the level 

of the U.S. nation-state—specifically, through the office of U.S. Secretary of State James 

G. Blaine; his able World’s Fair/ State Department/ Bureau of the American Republics 

intermediary William Eleroy Curtis; and their work on behalf of the First Inter-American 

Conference to craft and conceive a confederation of American states that included Haiti.  

This overtly capitalist organization provided a conceptual road-map and vital rationale 

for Haiti’s inclusion in the “white city.”      

 

How the Inter-American Conference carved out a capitalist space for Haiti at the World’s 

Columbian Exposition 

 Known by its twenty-first century iteration as the Organization of American 

States (hereafter referred to as the OAS), the Inter-American conferences emerged in the 

1880s, following decades of false starts to organize and strengthen ties among the nations 

of the Americas.  Although a number of meetings and conferences were held beginning 

in the 1820s—mostly at the instigation of the newly formed governments of the Latin 

American republics—the organization and its goals took concrete form in the 1880s with 

the formation of a more permanent political and economic confederation of American 
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states.59  It was led and organized by U.S. Secretary of State James G. Blaine, who called 

for the creation of such a pan-American enterprise during his first of two terms as U.S. 

Secretary of State.60  This enterprise went by a number of names—including the Bureau 

of the American Republics.  I will refer to it as the First Inter-American Conference—the 

name that appears on the published documents from the initial meeting—when discussing 

the conference itself, and use its subsequent name, the Bureau of the American 

Republics, when referring to the organization that grew out of the conference.   

The First Inter-American Conference of 1889 and 1890 would, as the name 

suggests, be the first of several meetings that drew together delegates from the Americas 

in order to create a coordinated political and economic bloc that would effectively curtail 

European commercial trading--while at the same time elevating the power of the U.S. 

within the region.  This first conference was convened and paid for by the U.S. and took 

place in Washington, D.C.  According to Minutes of the International Conference, 

representatives came from the Argentine Republic, Bolivia, Brazil, Chili, Colombia, 

Costa Rica, Ecuador, Guatemala, Honduras, Mexico, Nicaragua, Paraguay, Peru, 

Salvador, Uruguay, Venezuela, and Haiti.  Santo Domingo—or the Dominican 

Republic—was also invited, but declined the invitation.61  Authorized by Congress, 

financed by the U.S., and presided over by the intrepid Secretary of State James G. 

Blaine, the First Inter-American Conference would encourage the republics of the 

Americas to discuss and plan how they could help each other prosper within various 

global markets.   

As reciprocal as such discussions and planning seemed, U.S. politicians were not 

above punishing those who tried to finagle deals for their own benefit.  For example, 

when Haiti refused to change its tariffs on U.S. goods just after the First Inter-American 
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Conference (but before the Chicago World’s Fair), President Harrison imposed 

retaliatory duties on Haitian goods that included coffee, the most important Haitian 

export.62  U.S. government officials made it clear that, in order for these tariffs to be 

lifted, Haiti would have to fall in line with the U.S.’s plans for the Americas.  Haiti could 

participate—on U.S. terms—or be pushed out of the collective.   

Still, the fact that the U.S. sought as a general rule to dictate the terms of capitalist 

development within these spaces is less of a point of interest for me than the particular 

emphasis these policies placed on simultaneously recognizing Haiti’s independent status 

and attempting to undermine it (a key step, as I demonstrate later in this dissertation, in 

subsequent formulations and manipulations of the Haitian Question).  As Figure 1.5 

shows, the Windward Passage (between Cuba and Haiti) and the Mona Passage (between 

the Dominican Republic and Puerto Rico) connect the Atlantic Ocean with the Caribbean 

Sea and provide direct access to Central America, and what is now known as the Panama 

Canal.  The lane that crossed close to Haiti’s shores would prove influential and highly 

lucrative to the expansion-minded U.S. as it sought to wield greater power within the 

Americas.  Haiti, then, would be a critical asset in this endeavor, specifically due to its 

independent status.  Rather than having to interact with France, England, or Spain, Haiti 

could be manipulated directly—to greater effect and with less expenditure and risk.  As 

Figure 1.5 illustrates, Jamaica, Cuba, and the Bahamas may reside closer to U.S. shores 

than Haiti, but the fact they were controlled by another empiric nation made them less 

attractive to U.S. interests, and this fact was clearly understood by Secretary Blaine. 63    

Blaine was not alone in his efforts, of course; according to naval historian 

Benjamin Franklin Cooling, “while Blaine dreamed of trade and Pan-American union, 

[President Benjamin] Harrison worked closely with the Senate Foreign Affairs 
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Committee to strengthen the Maritime Canal Company of Nicaragua […] and [Naval 

Secretary Benjamin] Tracy sought a practical way to secure a base to service Atlantic 

naval units which policed trade lanes in the area as well as the eastern approaches to the 

potential canal.”  Cooling goes on to note that Harrison’s and Tracy’s efforts centered on 

the U.S.’s control and influence on one specific place—Haiti.  For these and other 

reasons, the First Inter-American Conference would be an essential platform from which 

the U.S. could implement its plans for Haiti and the rest of the Americas.64  

 

 

Blaine, designated as the Conference’s Chairman, opened the proceedings with 

the following: 

Gentlemen of the International American conference [….] Your presence here is 

no ordinary event.  It signifies much to the people of all America today.  It may 

signify far more in the days to come…The delegates whom I am addressing can 

do much to establish permanent relations of confidence, respect and friendship 

Figure 1.5 Windward Passage and Mona Passage, U.S. Department of the Interior, 
United States Geological Survey 

Windward Passage 
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between the nations which they represent.  They can show to the world an 

honorable, peaceful conference of seventeen independent American Powers in 

which all shall meet together on terms of absolute equality; a conference in which 

there can be no attempt to coerce a single delegate against his own conception of 

the interests of his nation; a conference which will permit no secret understanding 

on any subject, but will frankly publish to the world all its conclusions; a 

conference which will tolerate no spirit of conquest, but will aim to cultivate an 

American sympathy as broad as both continents; a conference which will form no 

selfish alliance against the older nations from whom we are proud to claim 

inheritance; a conference, in fine, which will seek nothing, propose nothing, 

endure nothing that is not, in the general sense of all the delegates, timely and 

wise and peaceful.65 

Sounding a refrain of respect, friendship, and equality, Blaine stresses that the Inter-

American Conference brought together equal nation-states, ready and eager to develop 

and strengthen their political and economic relations within and throughout the Americas.  

Although Blaine professes that a sentiment he calls “American sympathy” permeates the 

proceedings, he quickly moves away from affect and begins talking about space.  He 

devotes considerable attention to the spatial proximity between the republics within the 

Americas.   Although not labeled on the map in Figure 1.5, the lands directly to the right 

of Mexico—Guatemala, Honduras, Salvador (now El Salvador), and Nicaragua—lie in a 

direct line from the Windward Passage.  The other republics in the Americas were just as 

close.  Blaine suggests that the geographical proximity of the American republics to each 

other—and ostensibly to the U.S.—offered the collection of countries a chance to become 

a powerful family of nation-states.  Blaine constructs a new formation of U.S. modernity 
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in the late nineteenth-century in which, as Dillon notes, “ideas about selling and owning 

could literally and figuratively be mapped onto ways of seeing and knowing.”66  He saw, 

essentially, a new America emerge from the map of individual states.  According to 

Blaine, the geographical proximity of the nations gave rise to a strange sensation or 

“type” of shared feeling that could serve as the inspiration for timely and wise economic 

development.  It would be this sympathy that would enable the First Inter-American 

Conference delegates to create an organization devoid, or so Blaine claims, of the 

infighting, secret alliances with former colonizers, or coercions of any kind.  This would 

be a meeting of nation-state equals, he insists, drawn together for the benefit of all. 

 The conference delegates met for a series of seventy sessions from October 2, 

1889 through to April 27, 1890.  According to missionary, reformer, professor, and the 

U.S.’s “Good Neighbor” policy co-creator Samuel Guy Inman, the Conference convened 

to consider: “measures to promote the prosperity of the American States”; “measures to 

promote the formation of an American Customs Union”; “the establishment of regular 

communications between the American ports”; and the “establishment of a uniform 

system of customs regulations” amongst other topics.67  Coming to fruition a mere six 

years after Blaine first proposed a Pan-American Congress in Panama, the First Inter-

American Conference in Washington, D.C. marked a new era in foreign affairs.  

According to political historian Allan Peskin, this development “was nothing less than a 

fundamental reorientation of American foreign policy.”  Peskin goes on to note that “the 

United States was now to assume the moral and political stewardship”—even if they 

were never actually asked to do so—“of the entire Western Hemisphere.”68  This 

paternalism—the desire to safeguard, protect, and watch over the other republics—relied 

in part on the rhetoric of reciprocity.  Yet it also carried a warning.  Any nation-state that 
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refused to acquiesce to the global capital dreams of the United States would be 

economically isolated and politically rejected—not only by the U.S. but by the other 

participants as well.  In essence, this language of reciprocity masked the possibility that 

the respect for sovereignty offered by the new American scheme could easily be 

dismissed if the nations participating in this endeavor did not respond in the manner 

expected of them by U.S. officials. 

 Economic endeavors such as the First Inter-American Conference were pivotal to 

the future expansion of U.S. trade into new markets, and many U.S. officials—like 

Blaine—believed that the country could expand its power by dominating global trade.  

Although Blaine’s opening address at the First Inter-American Conference occludes this 

desire, other documents published at the time by American representatives of the First 

Inter-American Conference explicitly take up this theme.   

The monetary impetus undergirding Blaine’s rhetoric of respect and reciprocity 

can be found in a contemporaneous document written by William Eleroy Curtis. In an 

essay titled “Friends in South America” that appeared in an 1889 issue of The North 

American Review, Curtis tries to convince his audience that South America is an 

important territory for the U.S. to control.  Written just before the First Inter-American 

Conference meeting, this essay stresses that while no one expects the conference 

attendees to “fall upon one another’s necks with embracios and vows of eternal peace and 

affection,” the U.S. must nevertheless try to draw Latin American and Caribbean markets 

away from Europe.  This, Curtis emphasizes, is the real import of the First Inter-

American Conference.69 The link between Curtis and Blaine is intriguing.  As I noted 

earlier in this chapter, before the Conference was organized, Blaine appointed Curtis to a 

commission charged with gauging the interest of Latin American republics in such an 
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event.  And at the Conference itself, Blaine took the opportunity, as the host organizer, to 

nominate Curtis as Secretary.  This nomination was immediately challenged by delegates 

who—despite Curtis’s friendly overtures—detected in his essay for the North American 

Review a dangerous and threatening undercurrent.  Blaine sidestepped the controversy by 

setting Curtis up as the Executive Officer of the Conference—a position that would turn 

into the Executive Directorship of the Bureau of the American Republics.70   

Although reports from Latin American delegates suggest that they did not 

understand the significance of Curtis’s designated title, Curtis understood exactly what 

authority he could wield as the Executive Officer.  In 1890, under this mantle, Curtis 

published a document for delegates of the Conference that was subsequently presented to 

the U. S. Senate Committee on Foreign Affairs.  Titled Trade and Transportation 

Between the United States and Latin America, this 300+ page treatise describes specific 

circumstances and directives for trade between the United States and other states within 

the Americas.  It also clarifies why this trade matters.  Curtis states:  

People who have not studied the subject have very little conception of the 

magnitude and value of the foreign commerce of Central and South America.  The 

fifty millions of people south of the Rio Grande and the Gulf of Mexico are 

engaged in a trade which amounts to $1,000,000,000 annually, nearly evenly 

divided between exports and imports [….] The total value of the foreign 

commerce of these countries increased from $709,000,000 in 1870 to 

$1,014,000,000 in 1884, a gain of $304,732,000, or 43 per cent.71 

Money, it seems, was destined to make new friends out of former strangers.  The 

potential to acquire some of the one-billion dollars in Latin American trade motivated 

U.S. officials to finance the aims of this grand inter-American project.   
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After specifying the amount of trade money being generated by the nation-states 

participating in the Conference, Curtis goes on to note that a number of European 

countries were controlling the terms of trade for these nations.  These terms, Curtis 

implied, were orchestrated and conceived to the detriment of U.S. plans for global market 

ascension.  In a section titled “Our Share of the Latin American Trade,” Curtis stresses 

that “the share of the United States in the commerce of Latin America during the year 

1888 was $244,219,000; of which our imports were valued at $175,229,000, and our 

exports $68,990,000.  In other words,” he argues, “we bought 35 per cent. of what our 

neighbors had to sell, and sold them less than 15 per cent. of what they purchased 

[sic].”72  This imbalance, the report urges, must be addressed, specifically through the 

creation of new trade infrastructure and transhemispheric transportation networks.73   

I must note here that Trade and Transportation Between the United States and 

Latin America devotes chapter-specific analyses to sixteen of the seventeen nations 

participating in the Conference.  The one participant without its own chapter is Haiti, and 

the omission is telling.  Rather than give Haiti its own analysis, Curtis focuses on its 

status as a shipping and transportation depot for the movement and flow of global capital.  

Moreover, he outlines the mechanisms by which such capital could be channeled through 

Haiti’s system of credit.  He states that in Haiti, “credit is essential to trade,” but the 

“system of credit is so deeply rooted in this community that merchants sell to retailers 

principally on credit, and these in turn sell to most of their customers on similar terms.”  

Curtis stresses that this unlimited system of exchange could enable U.S. investors to 

advance their capitalist aims exponentially—but also points out that “this credit system is 

restricted by neither law nor regulations.”74  To put all this another way, Haiti is 

presented to the other Conference participants less as a fellow trade partner and more as a 
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zone for the extension of commerce that could be wildly profitable—but only with proper 

oversight by the U.S.  Essentially Curtis performs a balancing act, one that both draws 

upon and amplifies the various rhetorics of the Haitian Question, by emphasizing the 

nation’s viability as a site for trade while, at the same time, making clear that such 

viability would be dependent on U.S. control (lest the credit system’s lack of law and 

regulation lead to chaos and dysfunction).     

Curtis’s investment in and extension of the rhetorics of the Haitian Question is 

driven in part by what he sees as a precarious credit-commerce situation that required 

U.S. intervention and protection so as to avoid destabilization by a host of agents and 

players beyond and within Haiti’s geo-political borders.  Historian Brenda Gayle 

Plummer states that the rise of commission and credit houses in Haiti led to the increase 

in the power of foreigners—especially Germans—who, she notes, “vigorously promoted 

commercial expansion in the Americas.”  They would be joined by French Antilleans, 

Corsicans, Italians, and Syrio-Lebanese immigrants and merchants.  These newcomers to 

Haiti might have only stayed on Haiti’s shores for a limited time, but they would 

constitute a significant commercial force, especially after Haiti’s internal traders and 

brokers declined in influence and power.75  This long-standing circular economic system 

of exploitation, consumption, and corruption included Haitian officials, foreign leaders, 

merchants, and traders with complicated national ties throughout the Atlantic world.  

Plummer notes that this particular trading community included not just people directly 

from the metropole or fixed national locations in the circum-Atlantic, but also those from 

territories within and between these zones—including individuals from or born in the 

Turks and Caicos Islands, Martinique, Guadeloupe, Jamaica, St. Thomas, and Curaçao.  
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These individuals may have been colonially-born and/or paracolonially ruled, but they 

were tied in often complex ways to various transatlantic ports and communities.76    

The vision of Haiti articulated by Curtis appeared to offer a stable alternative to 

the existing credit structure, but the language in which this vision was articulated 

obscured the extent of U.S. control that would be necessary to implement it.  This vision 

not only determined Haiti’s status within the First Inter-American Conference, but also 

its position within the “white city” of the World’s Columbian Exposition—even before 

the “white city” was fully formed.  Report 1454 to the 52nd U.S. Congress (1st session) 

details the amounts of money that various countries and states within the Americas 

planned to spend on their Fair exhibits.  Conspicuously, nearly every nation-state that had 

delegates at the First Inter-American Conference appeared on the list: Paraguay, Ecuador, 

Honduras, Nicaragua, Bolivia, Uruguay, Mexico, Brazil, Argentina, Colombia, 

Guatemala, Peru, Venezuela, and Haiti.77  Of the nations on this list, only Guatemala, 

Colombia, Venezuela, Brazil, and Haiti would go on to erect free-standing special 

buildings—or foreign pavilions—designed and constructed to showcase each nation’s 

products, goods, and cultural development.  And while it was neither the largest nor the 

most opulent of these pavilions, Haiti’s would be located in the most prominent spot 

among the foreign structures of the “white city.”   

 

Haiti’s Pavilion at the Chicago World’s Fair of 1893  

By examining texts such as Curtis’s essay in the North American Review and his 

Trade and Transportation Between the United States and Latin America in conjunction 

with official government documents such as Congressional Report 1454, it is possible to 

see how the goals of the First Inter-American Conference extend into the planning and 
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representation of Haiti and the other Latin American republics at the World’s Columbian 

Exposition.  Indeed, Curtis’s essay hints at the connections he hoped to make: “tourists 

[from America] are beginning to visit Central and South America, where they have never 

gone before, and each returning traveler beings back intelligence that tempts others to 

follow in his footsteps.  The coming conference will greatly increase this new-born 

interest […] and the proposed exposition to commemorate the discovery of Columbus 

will be a great international educator.”78   

The nations from the First Inter-American Conference—including Haiti—made a 

strong showing at the Fair and included some of the grandest and most talked about 

pavilions.  The Official Directory of the World’s Columbian Exposition (1893) describes 

Guatemala’s pavilion as measuring 12,500 square feet over two floors that had “in the 

center of [the…] building a large court” that “resembles the old patios in a Spanish house, 

and gives freshness and ventilation in the entire structure.”  The entry in the directory 

adds that “in the center of the court there is a fountain from which the water plays as from 

a big rock.”79  The Guatemala pavilion was joined nearby by other First Inter-American 

Conference nation-state delegates.  American studies critic David F. Burg states that 

while these foreign buildings “could hardly have been expected to arouse people’s 

interest quite to the extent that the Court of Honor did […] they were [still] integral to the 

grounds, purposes, and nature of the White City as a whole.”80 

Grouped near each other on pathways that veered only slightly away from 

Germany’s and Spain’s grand pavilions, the First Inter-American Conference nations 

consolidated the collective trade power of Latin America and the Caribbean.  What 

emerges from this collective, then, is a form of über-American state—forged by the 

U.S.—that would break away from the controlling power of Europe and situate the 
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Americas as the center of the world.  What may have been abstractly conceived in the 

chambers of the First Inter-American Conference sessions, and reaffirmed when the 

delegates embarked on a multi-week train excursion from Washington, D.C. to Chicago 

and back, took on real and tangible representation in the distinct buildings that brought 

each of these nations to life in the “white city.” 

William Eleroy Curtis worked expressly to shape the presence and representation 

of these nations in his capacity as the Director of the Latin American Department for the 

Fair.  Curtis, in this position, sent letters to the foreign pavilion commissioners of the 

Latin American republics—such as the Co-commissioner of Haiti’s pavilion, Frederick 

Douglass.  In a letter from the Frederick Douglass Papers in the Library of Congress, 

dated March 8, 1892, Curtis writes to Douglass to inform him that he has learned, 

through an official despatch [sic] to the [U.S.] Department of State” that Douglass was 

appointed as a World’s Columbian Exposition Commissioner representing Haiti.81  

Curtis’s letter demonstrating his insider knowledge of Douglass’s appointment comes just 

seven days after John Hurst, the Haitian chargé d’affaires ad interim to the U.S. (a 

temporary diplomatic position similar to an envoy), wrote to Douglass to inform him that 

the president of Haiti had appointed him as a commissioner to represent Haiti at the 

exposition.  The timing between these two letters suggests that Curtis used his 

connections within the U.S. State Department in order to gather information that he could 

use to his advantage in his capacity as the Director of the Latin American Department.  

Curtis, in this same letter, states that he knows that Douglass had yet to accept the 

appointment as one of Haiti’s commissioners at the World’s Columbian Exposition.  In 

order to influence Douglass’s decision, and—I contend—help steer Haiti’s “showing” at 

the Fair, Curtis asks Douglass to meet with him to confer about Haiti’s presence at the 
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Fair at his offices at the Bureau of the American Republics.82  You will recall that Curtis 

was the first Executive Officer of the First Inter-American Conference.  His position 

would be extended once the First Inter-American Conference formally became the 

Bureau of the American Republics.  He would fuse these two roles in order to further one 

cause: U.S. expansion into the Americas.  Curtis directly links the goals and activities of 

the First Inter-American Conference to the Fair, and he would use his new position as 

Director of the Latin American Department to advance the global capital aims of the 

U.S.-led and U.S.-financed Bureau of the American Republics.   

While this influence can be traced in the March 8, 1892 letter to a period before 

Frederick Douglass agreed to take on the position of commissioner, Curtis exercises even 

more authority as time moves on.  In a series of generic letters addressed to “sir,” Curtis 

instructs this sir or sirs—who appear to be the foreign commissioners of the Latin 

American republics—to “send all packages intended for this Department” to him, care of 

the U.S. Despatch Agent in New York.  His goal, he states, is to keep a running list of the 

contents of every package that can then be turned over to the U.S. Secretary of the 

Treasury.83  This seems to indicate Curtis’s concern about tariffs and custom fees—two 

of the key points addressed during the sessions of the First Inter-American Conference.   

Curtis was interested in more than just tariffs and exhibit content.  In another 

letter in the Frederick Douglass Papers in the Library of Congress, dated April 25, 1892, 

Douglass informs the former Haitian Minister of Public Works, Dalbémar Jean-Joseph—

one of the members of Haiti’s internal committee for the Fair—that he and Charles A. 

Preston had “called at the Bureau of [the] American Republics for the purpose of making 

application for suitable space for the exhibits to be presented from Haiti at the 

exhibition.”  Douglass goes on to note that Mr. Curtis informed them “that the space 
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allotted to the Argentine Republic had been vacated and he advised us to make immediate 

application for the same, which application we there and then made.”84  This application, 

though, did not finalize the location of Haiti’s pavilion.   

Additional letters on May 2 and 3 between Curtis and Douglass suggest that they, 

in conjunction with Preston, were to meet in Chicago to—the May 3rd letter states—

“receive any assistance” from Curtis that would help the commissioners obtain “suitable 

space for the exhibit at the Columbian Exposition, which shall be sent there by the 

Republic of Haiti.”85  Curtis, it is implied in the letter, would use his influence with the 

Fair organizers to establish Haiti’s pavilion in a suitable position.  Although additional 

material in the archives may show in more detail exactly what transpired during that visit, 

the outcome suggests that Curtis was more than effective in his efforts, as Haiti’s pavilion 

was positioned in a prime location within the “white city.”   

It is possible to read Curtis’s efforts to influence Frederick Douglass’s decision to 

accept the appointment as Co-commissioner and eventually situate Haiti’s pavilion within 

the “white city” as a distorted form of reciprocity: a position in the “white city” in 

Jackson Park would be offered in exchange for access to and through Haitian territory for 

U.S. goods and investors.   In extending his influence as Executive Director of the Bureau 

of the American Republics into his position as the Director of the Latin American 

Department of the World’s Columbian Exposition, Curtis was able to bleed the goals of 

these two organizations into one and use his power to assist in locating Haiti at the Fair.  

Curtis, then, brought Haiti to the Fair exactly as Haiti was imagined at the First Inter-

American Conference: as a site central to the U.S.’s commercial goals and desires in the 

Americas.   
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Through the efforts of Curtis, the “white city” was turned into a physical 

reflection of the financial links and capital networks at the heart of the First Inter-

American Conference and the Bureau of the American Republics.86  This group did not 

take the place of the state, but instead, was orchestrated by a state—the U.S.—for its own 

economic benefit. 

 

Conclusion 

This chapter has focused on the movements, networks, and socio-spatial relations 

that determined the planning and location of Haiti’s pavilion at the World’s Columbian 

Exposition.  I argued that this mapping occurred due to the global capitalist forces that 

strategically situated Haiti as a site among, and yet conspicuously detached from, the 

newly-aligned confederation of republics within the Americas that formed at the First 

Inter-American Conference.  This figurative mapping would in turn shape the literal 

mapping of Haiti within the “white city.”  I have demonstrated that the Fair charted 

“complex fictions”—to borrow Dillon’s term once again—of Haiti that were envisioned 

at the First Inter-American Conference and put into practice by the Bureau of the 

American Republics. 

Yet, even as the foreign pavilions in the “white city” made visible the trade routes 

and commercial networks being forged by the Bureau of the American Republics, Haiti 

remained on the outside of this new world order.  As such, its position within this matrix 

was as vexed as its position within the “white city” of Jackson Park.  This is not 

surprising given that much of the rhetoric of reciprocity that drew Haiti to the Fair was 

premised—still—on the assumptions embedded within the Haitian Question.  Acting as 

Haiti’s savior, its “sister” nation, and its friend, the U.S. masked its actual political and 
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economic work as Haiti’s gatekeeper, its police force, and its judge.  It would be through 

the competing aims of reciprocity and debt-inducement—as mapped at the Fair—that 

U.S. merchants and industries would situate Haiti in the midst of their commercial 

desires.   The economic and trade opportunities, and the potential to control crucial 

transcontinental shipping lanes, increased Haiti’s importance to U.S. creditors and trade 

seekers.  But Haiti, itself, remained problematic.   

Blaine and Curtis understood something fundamental about the U.S.’s quest to 

control the Americas.  They knew that real manipulation of these nation-states began on 

the seas.  The only way to control the seas was to control the lanes that enabled ships to 

reach various ports.  These lanes by-passed either side of Haiti.  As a result of this 

proximity, Haiti became a central feature in the U.S.’s plans to manipulate and advance 

its interests in the Americas through what would become the Bureau of the American 

Republics.  As I demonstrated above, the First Executive Director of this organization 

was appointed to the Directorship of the Latin American Department at the Fair.  He 

fused these roles in order to advance U.S. interests through Haiti.  As a result of his 

actions, Haiti received a strategic site in the “white city.”  This literal mapping reinforced 

the figurative mapping of Haiti in the U.S.’s plans for expansion into the Americas.  At 

the Fair, this re-imagining took on additional racial iconography in order to represent 

Haiti in a vastly different form, and I return to the racial dimensions of Haiti’s 

representation in chapter three.  Before examining these racial issues, I historicize their 

development in chapter two through an examination of another moment of the re-

mapping of Haiti.  Looking back to the early decades of the nineteenth century, chapter 

two examines another form of “stillborn liberation” involving Haiti—one that centered 
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on free-born and emancipated people of African descent in the U.S. who were “invited” 

to exchange their labor for Haitian citizenship.  
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CHAPTER TWO: EXTENDING THE QUESTION: THE ILLUSION OF POLITICAL 

EQUALITY AND INTRA-RACIAL INCLUSION 
 
 
 

 In 1825, debates raged within the United States government as to whether or not 

Haiti should be recognized as an independent nation.  Only two decades removed from 

the violence and destruction of the revolution, Haiti remained, in many politicians’ eyes, 

a warning of the potential fragility of white-over-black hierarchy; moreover, many did 

not want the U.S. to be perceived as rewarding Haiti’s overthrow of French colonial rule 

by granting it diplomatic recognition.   Senator Benton from Missouri expresses this view 

in contributions to the Congressional debates at the time: “We purchase coffee from 

[…Haiti] but we interchange no consuls or ministers [….] And why?  Because the peace 

of eleven states will not permit the fruits of a successful negro insurrection to be 

exhibited among them.”  The U.S., he states, would “not permit the fact to be seen, and 

told, that for the murder of their masters and mistresses, […Haiti] are to find friends 

among the white people of these United States.”87  Benton’s speech demonstrates the 

historical reach and political implications of the Haitian Question as the rhetorics of 

racial violence and economic instability became more and more deeply-ingrained in the 

articulation of U.S. foreign policy with regard to Haiti.  As Benton notes, a white U.S. 

could never truly befriend a black Haiti, and while the U.S. could buy Haitian goods, it 

would not expand or develop such commerce into economically-reciprocal trade policies 

with the republic. In Benton’s view, such reciprocity was neither practical nor desirable 
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because, at the end of the day, Haiti’s racial profile—or, more simply, its blackness—was 

too much of a threat to the racial status quo in the U.S.    

Views that differed from Benton’s did not become fully integrated into U.S. 

foreign policy until later in the century—when figures such as William Eleroy Curtis 

sought to define Haiti not as a threat to the U.S. but as means for extending its political 

and economic power in the Atlantic region.  But alternatives to Benton’s vision did exist 

even in the 1820s—although, as I argue below, they were articulated by Haitian 

governmental officials during a moment in which narratives of the republic’s political, 

economic, and racial dynamics were being actively re-written by Haitians themselves.  

As my readings show, these counter-narratives were effective to some degree in 

reshaping Haiti’s image and reputation.  But ultimately I am less interested in their 

relative success or failure than in the mechanisms they relied upon and the audience they 

reached out to—or, to be more specific, how they utilized the rhetorics of the Haitian 

Question in an effort to target not white U.S. citizens but African Americans.  

In 1825, Haitian President Jean-Pierre Boyer (1818-43) and his representative in 

the U.S.,  Citizen J. Granville, conceived and began to implement a remarkable project 

designed to convince African Americans to emigrate to Haiti and settle there 

permanently.  This project was, in essence, a migratory scheme that targeted free-born 

and emancipated African-descended peoples in the U.S. who would, in exchange for 

coming to Haiti and establishing themselves as productive, orderly members of society, 

receive three things: title to parcels of land, full possession of whatever capital they 

generated from working on that land, and Haitian citizenship.  The plan would be highly 

successful for Haiti insofar as it enticed upwards of 13,000 people of color to leave the 

U.S. and make the republic their home.  The subordinate racial position of blacks in the 
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U.S., the political agency represented by Haitian citizenship, and the economic 

opportunities associated with land-ownership were powerful factors in driving this 

enterprise—even though, as I demonstrate below, such prizes were more illusion than 

reality and blacks who emigrated to Haiti often found themselves exploited for their labor 

rather than rewarded with the bounties of land and citizenship.   

In this chapter I examine Boyer’s scheme and give special attention to the ways it 

was marketed in the U.S. by his representative Granville.  I show how they made use of 

the rhetorics of the Haitian Question and adapted aspects of it to strengthen the appeal of 

their message to African-descended people.  This illumination is important in and of itself 

as means of better understanding the development of the Haitian Question in the 1820s 

and 30s (an era that has received some attention from scholars of Haiti but still remains 

understudied). It is also my contention, however, that examining Boyer’s plan and 

Granville’s implementation of it—especially the assumptions about race that they relied 

upon and promulgated—can help us better contextualize and comprehend the 

whitewashing of Haiti’s history that took place several decades later at the Chicago 

World’s Fair by figures such as William Eleroy Curtis who engineered the republic’s 

invitation to take its place among the leading nations of the world in the “white city” of 

Jackson Park.   

In this chapter, I show how Boyer and Granville marketed and sold a citizenship 

scheme based on a “complex fiction” of racial inclusion strikingly similar to the one that 

allowed Haiti to be represented at the Fair in 1893—only in this case, the fiction was 

composed by Haiti for its own benefit, enabling the republic to position itself on its own 

terns within global markets still fueled and formed by Atlantic slave economies.  As I 

demonstrate, the rhetorics of the 1825 scheme would be echoed at the Fair, illuminating 
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how fictions of racial inclusion, political equality, and economic reciprocity were 

channeled via the Haitian Question across the nineteenth century—and how that 

channeling worked both ways as Haiti and the U.S. each took on, at different times, the 

roles of author and audience, transmitter and receiver.  

As chapter one noted, these roles were made more complex by the processes of 

global capital that could transform the negative rhetorics of the Haitian Question into 

positive stances—such as political equality, racial inclusion, and economic reciprocity—

yet, still, aim to disempower, control, and exploit Haiti in the process.  Boyer and 

Granville prove that this type of rhetorical flexibility was not utilized solely by the U.S.; 

Haiti had its own vision of its role in the Atlantic world, and, tragically and ironically, 

this vision depended upon the exploitation of African Americans.       

I argued in chapter one that the re-making of Haiti as a safe, stable, and valuable 

asset to U.S. interests was due in large part to the actions and writings of William Eleroy 

Curtis.  In this chapter, I argue that Curtis has a forerunner—an 1820s equivalent—in the 

person of Citizen J. Granville. Intermediaries such as William Eleroy Curtis and Citizen 

J. Granville played significant roles (largely overlooked by scholars) in the 

manufacturing and selling of Haiti’s reputation and image in the Atlantic world.   They 

also transformed ideas and images of Haiti into something tangible and real; for Curtis it 

was the construction of the pavilion at the Fair, and, in the case of the Haitian citizenship 

scheme, it was the importation and exploitation of actual bodies—bodies that provided 

labor by which Boyer and Granville hoped to pay off Haiti’s debt and move the republic, 

in economic terms, from a position of dependence to one of dominance.  

What emerges in the temporal shift from chapter one to chapter two is a more 

complete portrait of the power and scope—historical and geographical—of the rhetorics 
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of the Haitian Question because it shows how Haitian mediators and provocateurs have 

worked with—as well as against—its tenets.  I mention what seems like an obvious point 

to underscore the fact that Haiti was not a passive receptor or vehicle for U.S. interests in 

the nineteenth century.  Haitian politicians and their intermediaries collaborated with and 

just as frequently undermined various U.S. plans for the Americas.  

In writing about power hierarchies within and between respective locations, 

geographer Doreen Massey argues that “different social groups and different individuals 

are placed in very distinct ways in relation to […global] flows and interconnections.”  

Massey stresses that in these flows and interconnections, it is not just important “who 

moves and who doesn’t,” but also the “power [wielded] in relation to […these] flows.” 88  

Extending Massey’s arguments to the cultural and political work of figures such as 

Granville and Boyer reveals how these representatives are, in a general sense, influenced 

just as much by the processes that they are attempting to manipulate as they are by the 

constraints and limitations of their particular political, cultural, and economic position 

within society.   Thus Boyer’s attempts to engineer a form of Haitian citizenship to be 

marketed and sold to free-born and emancipated Americans of African descent must be 

understood not only as a function of his particular position of political and social power 

but also as evidence of the extent to which he himself had accepted some of the 

assumptions about race—specifically the inferiority of African-descended peoples—that 

are constituent elements of the Haitian Question.   To demonstrate Boyer’s investment 

and manipulation of these assumptions, I examine his efforts to link the rights and riches 

of Haitian citizenship to the nation’s abundant, productive soil—and then associate the 

soil itself with some inherent quality of African-ness, as if its richness and fertility can be 

truly appreciated through the soles of African Americans’ feet.  This environmentally-
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manufactured sense of racial inclusion, though, obscures Boyer’s primary goal of 

acquiring a labor force and increasing the economic productivity that drove the entire 

enterprise.   What seems like an expansive form of racial connectivity across territorial 

boundaries was, in actuality, a mechanism for enlarging Haiti’s pool of available labor 

and ensuring the cultivation of specific capital goods, such as, coffee, cotton, and cocoa.  

This project purported to associate Haitian citizenship with the generative properties of 

the soil, but this belied the reality that Haitian citizenship was actually being exchanged 

for the labor that went in to cultivating the land.  

Set up through a complex relationship with agents and supporters of the American 

Colonization Society (although not officially endorsed by this organization), Boyer’s 

Haitian citizenship scheme was cast as the solution to Haiti’s economic problems and 

America’s racial problems.  In this unstable economic and cultural environment, 

Granville endeavored to re-brand and sell Haiti as Boyer imagined it: as a haven for those 

with African blood and the spirit of African-ness that would allow them to connect with 

Haitian soil.  Boyer’s and Granville’s hope was that Haiti would, through this enterprise, 

obtain the labor and economic capital that it needed to establish some kind of economic 

power in the Atlantic world of the 1820s.   

I consider Boyer’s plan, and Granville’s selling of it, to be a nineteenth-century 

manifestation of the contemporary marketing idea of place-branding, a phrase coined by 

marketing and development theorist Simon Anholt.  According to Anholt, place-branding 

can focus on products, resources, citizens, history, or even ideas.89  Although place-

branding explicitly deals with places, these places do not have to exist in the world in the 

manner that the brand portrays it.  In essence, brands can make places up, as well as make 
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existing places visible and unique, including making “complex fictions” legible, in the 

process.   

Although place-branding originates from twenty-first century marketing theorists 

who are engaged in describing contemporary phenomena, I find Anholt’s 

conceptualization of place-branding equally apt as a conceptual frame for Boyer’s 

attempts to craft a new international persona of Haiti through his citizenship plan.  Re-

branding Haiti was a big task.  In the 1820s, Haiti’s international reputation as a nation of 

“blood-thirsty slaughterers” was as pervasive as it was persistent.  Ever since the fires 

began at the start of the Haitian Revolution, Atlantic nation-states condemned it as a 

violent place, even as some politicians and commercial agents sought ways to establish 

some type of influence over its markets and trade patterns.  In order to facilitate his 

Haitian citizenship plan for African Americans—and sell more Haitian goods to the 

Atlantic world—Boyer had to alter the transnational persona of Haiti from a land of 

“blood-thirsty slaughterers” to a land of opportunity and abundance.  This may seem like 

an ahistorical application of place-branding, since the term comes out of contemporary 

global situations; however, it is my contention that what Anholt identifies by name is not 

a new phenomenon, but rather a much older practice that is as relevant to Boyer’s scheme 

in 1825 as it would be to Curtis’s efforts in Chicago in 1893. 

Advertising and corporate brand expert Wally Olins offers additional theoretical 

support for treating the process of re-branding as both a transnational and transhistorical 

phenomenon.    Olins—a leading advocate of and professional advisor for nation 

branding—notes that “the truth of the matter is that nations have always tried to create 

and modulate their reputations in order to create domestic loyalties and coherence and 

promote their own power and influence in neighboring countries.”  Olins differs from 
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Anholt in that he embraces the marketing aspects within nation or place-branding and 

offers his services to various nation-states in crafting brand identities.  Although I would 

distance myself from Olins’s corporate and wealth-oriented approach to nation or place-

branding, I cannot help but agree with his assessment that “there is in reality nothing new 

about national branding, except the word ‘brand’ and the techniques that are now used.”90  

Anholt and Olins may come at this from different perspectives, but both recognize 

the timelessness of place-branding and its power to enhance and redress the profiles of 

nation-states throughout the world.  Anholt links this form of change-making with the art 

of persuasion and what he optimistically describes as a nation’s “truth.”  He notes that 

“political parties, governments, good causes, state bodies, even non-governmental 

organizations […] understand that profound truth about human endeavor which marketers 

always knew: that being in possession of the truth is not enough.  The truth must be 

sold.”91  It is this critical issue that I identify as central to the citizenship scheme of 

Boyer.  He would, as I noted above, sell one image of Haiti—and its landscape—to 

African Americans in order to market another image (economic powerhouse) to other 

nation-states.  Publicly, Haiti would be a black economic paradise; privately, it would be 

a black workstation that Boyer claimed would turn idle African-descended people into 

orderly and productive citizens—thus overcoming (he hoped) the reluctance of other 

Atlantic nation-states to recognize Haiti’s status as an independent republic and 

displacing the rhetorics of deficiency and dysfunction that other countries, especially the 

U.S., continued to associate with Haiti’s government, culture, and people.92       

 Boyer gave additional form and substance to his scheme by aligning Haiti’s 

future economic prosperity with the granting of citizenship to African diasporic peoples. 

This citizenship was also marketed in part as a means of redressing the supposed social 
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and cultural deficiencies of people of color.  By combining citizenship with a notion of 

racial inclusion and commercial productivity, Boyer created a product that could be 

packaged, marketed, and sold.  And, in the process of selling Haitian citizenship, Boyer 

re-cast Haiti itself as an African-sensitive environment in which the natural landscape 

was linked in a physical sense to black bodies (especially their feet) and in a spiritual 

sense to black souls. In this manner, the soil, the sole, and the soul would be intriguingly 

merged as the site for Haitian citizenship.   

What gave this mystical merger traction—what allows it to progress—are the pre-

existing assumptions and suppositions about blackness it is pressing against:  disorder, 

laziness, and deficiency—all of which are already deeply-ingrained aspects of the Haitian 

Question, even in 1825.   This view was expressed by the very agent sent to the U.S. to 

recruit free-born and emancipated people of color: Citizen J. Granville. I will return to his 

views about African Americans later in this chapter, after I lay the groundwork for the 

ways Boyer and Granville negotiated U.S. commercial and social networks in order to 

situate Haiti as a viable Atlantic nation-state.   

 

Boyer, Granville, and the re-branding of Haiti 

  Boyer rose to power in Haiti after the assassination of Jean-Jacques Dessalines 

(1806), the yellow fever death of Alexandre Pétion (1818), and the suicide of Henri 

Christophe (1820).  These events effectively removed from power a group of figures who 

stood as both the last leaders of the Haitian Revolution and the first political leaders of 

the young nation.  Villainized, at times, by self-identified black Haitian politicians for not 

being black enough, Boyer would also be simultaneously championed by Haitian 

mulattos and some African Americans because of his efforts—however dictatorial—in 
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uniting all of Hispaniola into one island nation and guiding that united republic to the 

forefront of the Atlantic world.   

 Drawing on evidence of these supportive sentiments, historian John Edward Baur 

offers a positive portrait of Boyer in a mid-twentieth century article in The Journal of 

Negro History devoted to the Haitian president.  In this essay, Baur describes Boyer as “a 

colored Machiavelli,” noting that he earned this title because “only a Machiavelli would 

have been ready, willing, and able to lead his country against the greatest obstacles any 

new nation had faced in modern times.”93 In the early 1820s—after a series of internal 

events led to the unification of what been up to that point a politically (and racially) 

divided Haiti—Haitian President Boyer faced another significant conundrum: how to 

move the young, self-avowed black republic into global markets still dominated by 

Atlantic slave economies.  Isolated and disavowed after declaring its independence, Haiti 

needed a means to become more economically prosperous in an Atlantic world that had 

no precedent for entering into major commercial relations with a black-led nation-state. 

Focused on recapturing the wealth that earned colonial Saint-Domingue the nickname of 

the “Pearl of the Antilles,” Boyer reached out to nation-states in the Atlantic region and 

declared to them that the “Pearl” had now become the “Queen of the Antilles.” This 

power-play demanded a significant amount of rhetorical flourish and persuasion, 

especially given the extent to which the U.S. worked to isolate Haiti and the extent to 

which France schemed to recapture it. 

In order to wield any sort of power, Boyer had to frame Haiti in such a way that 

other places would be willing—and eager—to trade with and acknowledge the young 

nation.  Boyer initially tried to sell Haiti not as a black republic racially linked to the 

African diaspora, but as a francophone nation still culturally tied to France.  Surveying 
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the economic situation within the Atlantic, Boyer concluded that creating some type of a 

reciprocal relationship with a supportive European nation would be the quickest and most 

effective way to establish a presence in Atlantic economic markets.  To put this idea into 

action, Boyer encouraged diplomatic relations with France that would create beneficial 

political and economic links between both countries.  But in the 1820s, France was not as 

favorably disposed to revolution-born republics as it had been a few decades earlier.  

Although the French Revolution played a significant role in the formation of both Haiti’s 

and France’s republican beginnings, by the time Boyer came into power, France had 

altered its political orientation and was once again under the control of a monarch—a 

political shift that would prompt it to rewrite and edit its history with Haiti.94   

Just as French officials attempted to erase the French Revolution from the 

country’s collective memory, so too would they engage in erasing the Haitian Revolution 

and the subsequent nation-state formation of Haiti from the historical record.  Many 

French documents during this time continued to refer to Haiti as the French-controlled 

colony Saint-Domingue.  Historian Jeremy Popkin suggests that moves such as this 

illustrate the ways that France sought to dis-remember the loss of Haiti, even as some 

plotted to re-gain control of it.95  These attempts to force a kind of historical amnesia 

fueled rumors within the Atlantic that France planned to invade Haiti.  Although never 

fully actualized, the rumors forced Boyer to fortify the surrounding ports and the interior 

from attack.96  This fortification demanded significant amounts of money.  Keeping 

soldiers armed and prepped for a potential invasion proved costly, and significant 

amounts of money were spent to expand and arm the military for the widely anticipated 

and feared French attack.   
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For strategic reasons, then, a transnational alliance with another Atlantic nation-

state made sense, and Boyer sought to secure protection from a powerful ally who could 

send additional arms and forces to assist the Haitian soldiers in the event of a French 

assault on the island.  According to theologian and Caribbeanist David Nicholls, Boyer 

recognized that “foreign protection from one power might at least prevent arbitrary 

intervention” by another more dangerous power.97  The trick would be in controlling the 

terms of this transnational marriage of convenience.  Boyer would have no time to figure 

out a plan.  In 1821, French diplomatic agents offered Haiti what amounted to a 

paracolonial relationship with almost no provisions for Haitian agency.  This proposal 

was immediately refused by Haitian politicians.98  Although he and his administration 

were francophone in many cultural respects, they had no desire to entertain political 

connections with their former colonizer. Boyer knew, though, that his choices were 

becoming more and more limited, so he continued negotiations with France while also 

looking elsewhere for assistance, beginning with the U.S.  But before Boyer could initiate 

any negotiations with U.S. officials, he first had to get their attention.   

James Monroe—then President of the United States—would make the task of 

forging a Haitian-American alliance difficult, if not impossible.  Having just finished 

with the Missouri Compromise (passed by Congress in 1820), Monroe was disinclined to 

deal with Haiti.  Although the tenets of the Monroe Doctrine (1823) would seem to imply 

that Haiti would be one of the many lands protected by the U.S. from interference by 

European nations, Monroe and his administration asserted that Haiti was not included 

under this new policy.  This view was apparent as early as June of 1823, when, in a letter 

to Thomas Jefferson, Monroe acknowledged having received a formal application from 

St. Domingo (one of Haiti’s former colonial names) for recognition, but avoided giving 
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any sort of response, preferring instead to offer silence.99  While Monroe might have been 

able to control his administration’s stance regarding Haiti, he could not stop the rest of 

his citizens from taking a keen interest in the republic.   

The Niles’ Weekly Register, a leading nationally-circulated U.S. news magazine 

(established and edited by Hezekiah Niles and committed to “fairness and balance in the 

editorial agenda”) reprinted a letter written by Boyer to John Dodge, a Boston-area 

trader.100  The prefatory editorial offered by Niles establishes the importance of this 

moment for the reader.  He notes that the people of Haiti are not fully understood by 

people in the U.S. and that this condition needs to change.  The article goes on to state 

that “the day, we trust, is not far distant when the United States will acknowledge 

[…Haiti’s] independence, with the full consent, not only of the philanthropist, but of the 

sagacious statesman.”101 

According to Niles, establishing an economic and military alliance in the West 

Indies with Haiti—an independent and ostensibly resource-rich Haiti—made strategic 

sense for the U.S. given its intent to enlarge its strategic share of the global market.  The 

editor understood that this recognition also included a more practical issue: spatial 

proximity.  In another editorial in the Register, Niles suggests that rather than sending 

thousands of “colored people” from the U.S. to Africa while many more were born in the 

slave states, the U.S. could send every single person of color to Haiti.  “This republic,” he 

argues, had enough space to “receive all the colored persons of the United States, bond or 

free, at once.”  In Niles’s worldview, African Americans could provide the vehicle by 

which a U.S.-Haitian trade alliance could be forged.102   

While Niles proposed this type of migration with the specific goal of benefitting 

African Americans, his views were largely in keeping with those expressed by white 
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Americans—such as those in Philadelphia—whom historian Julie Winch notes “were 

convinced the city—their city—was being overrun by hordes of lawless and lazy ex-

slaves, who contributed nothing to the [city’s] general well-being.”103  To these folks, 

free-born and emancipated blacks were a dangerous and uncontrollable force.  They 

believed that it would be in the best interests of everyone to send these African-

descended peoples elsewhere.   

The desire for emigration was apparent on the other side of the color-line as well; 

various African Americans in the first few decades of the nineteenth century investigated 

and considered Haiti as a potential utopic home in terms of the economic opportunities it 

offered.  Historian Julie Winch notes that in 1818, New York African Americans sought 

out opportunities to settle in Haiti.  In Philadelphia, that process was conducted through a 

complex relationship involving Englishman and abolitionist Thomas Clarkson, African 

American educator and activist Prince Saunders, and successful and influential African 

Americans such as James Forten.  Although Winch investigates these relationships and 

some of these individuals’ ties to Boyer in her A Gentleman of Color: The Life and Times 

of James Forten, the book is more of a biographical examination of the “life and times” 

of one man and not a critical examination of the marketing of a certain image of Haiti to 

African Americans and the price of that marketing scheme. 

A more critical examination of Haitian and African American migration can be 

found in the work of historian Chris Dixon.  He has produced one of the most sustained 

critiques of Boyer and his correspondence to the ACS agents, and his research clearly 

identifies the economic aims of Boyer’s migration scheme.  Dixon’s primary topic is 

Boyer’s plan to bring African Americans to Haiti, and he focuses, in particular, on 

African Americans’ support or critique of migration, as opposed to Boyer’s actions and 
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the actual product and place-brand being sold. As such, his investigation assesses the 

creation of various societies in the U.S. in support of migration to Haiti and the historical 

movements of particular African Americans to Haitian territory.  Interested more in the 

articulations of African Americans about their limited political and economic future 

within the U.S., Dixon does not comment on the particular establishment of a Haitian 

brand and the selling of its citizenship; instead, he considers the effects of this plan on the 

lives of African Americans.  In other words, Dixon’s interest is less on the actual selling 

of Haiti and more on the choices of African Americans to support or reject migration to 

Haiti.104   

I have taken something of the opposite approach insofar as I devote the bulk of 

my attention to examining the version of Haiti that was marketed and sold to African 

Americans.  In other words, I am interested in the new image of Haiti as an African 

Mecca that Boyer packaged for his audience—one that occluded the capitalistic 

enterprise at the heart of the scheme.  And although Monroe refused to respond to 

Boyer’s letters, many other Americans, such as Niles, understood that Haiti offered an 

intriguing financial opportunity for traders, merchants, and politicians willing to engage 

with it.   

For these commercially-driven individuals, Haiti’s untapped riches and financial 

opportunities were far more compelling than the political and racial elements of the 

U.S.’s refusal to recognize Haiti’s independence.  Boyer sought to profit from that 

economic desire.  In the previously mentioned letter from Boyer to John Dodge that 

appeared in the Niles’ Weekly Register, Boyer stresses that “it cannot be denied that Hayti 

is of great importance in the scale of commerce.”105  Alluding to Haiti’s past place of 

prominence as France’s “Pearl of the Antilles,” Boyer reminds his reader that engaging 
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with the republic would grant the U.S. a share in Haiti’s projected future wealth and 

avoid the old bureaucratic and diplomatic hurdles that France inevitably erected when 

Haiti was still its colony.  This opportunity, though, went both ways.  According to 

Boyer, Haiti would not be a blank slate for other nation-states’ economic schemes.  As a 

result, any trade relationship between Haiti and another nation would have to recognize 

that the former “Pearl” had now become “the Queen of the Antillee.”106  Boyer warns that 

if the U.S. refused to hail the Queen, then the Queen would find another powerful nation 

that would recognize its political independence and potential for economic development.  

His terse tone suggests that while Haiti may need the U.S., that need is not so pressing 

that Haiti is willing to ignore the U.S.’s disavowal of its independence.  Boyer’s 

argument is that Haiti’s future profits—based on its past wealth—could and should be 

sold to the highest transnational bidder, but only so long as the bidder treated Haiti as a 

sovereign nation.        

To all this, Monroe and his administration offered no response.  Rejected and 

disavowed by the U.S., Boyer would again turn to France, and this time, try to come up 

with an agreement that would not bind the republic in subordinate position to its former 

master.  And while he was successful in fighting off French attempts to reassert political 

control, Boyer failed to protect Haiti from the economic control that France ultimately 

exerted in tandem with its recognition of Haitian independence.107   

In 1825, the King of France, Charles X, decreed in his infamous Ordonnance that 

Haiti’s independence from France would be recognized in exchange for a payment of 150 

million francs as an indemnity to be given to the French planters who lost property 

during the Haitian Revolution.  In the lead-up to Charles X’s decree, Boyer—recognizing 

from early negotiations that if France could not get Haiti’s land, then it would take Haiti’s 
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money—reached out to those tied to Haiti through the legacies of slavery, migration, and 

displacement: African Americans.  Boyer reached this audience in multiple ways: 

through letters to commercial agents, abolitionists and their supporters; via African 

Americans who already had migrated to Haiti and reported back to those at home; in 

editorials and letters to African American newspapers; and, what I will focus on here, an 

unlikely alliance with agents of the ACS. 

Founded in 1816, the ACS dedicated itself to—as one pamphlet states—

establishing “colonies, by voluntary contribution, on the western coast of Africa, and thus 

[restoring…] free people of color to their kindred and country; […and encouraging and 

producing] an entire emancipation of that race from America.”108  A supposed 

humanitarian group that counted Francis Scott Key, Henry Clay, and Thomas Jefferson 

among its supporters, the ACS brought together slave-holders, philanthropists, Christian 

moralists, abolitionists, and crafty politicians under the umbrella of an aide society that 

not-so-innocently sought to remove free-born African Americans and emancipated 

former slaves to places far away from white Americans.109  According to historian Julie 

Wench, African American intellectual James Forten vigorously rallied against the ACS.  

She notes that “the problem he had with the ACS was not that its leading men advocated 

emigration but that they insisted people of color must leave because they had no place in 

America.”110  Members of the ACS would publicly designate these “elsewhere spaces” as 

African, suggesting, in the process, that African Americans belonged and would only 

ever advance there.  This argument about belonging and advancement served as a 

rationale for the ACS’s efforts to acquire land in these new spaces.  Through a series of 

arrangements with American officials, the ACS was able to turn these ideas into reality.   
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By the early 1820s, the ACS had founded a colony with the financial assistance of 

the U.S. government at Cape Mesurado on the coast of West Africa.  Ravaged by disease 

and facing intense animosity from the local inhabitants, the colony—and the ACS—

quickly lost support within the U.S. and soon began to encounter significant public 

opposition.  Annoyed at the increasing difficulties presented by African colonization, 

Loring Dewey, an ACS agent from New York, decided to explore a much closer 

colonization opportunity after a chance encounter with a Haitian citizen.  In March of 

1824, Dewey sent a vague and misleading letter full of questions directly to Boyer 

inquiring about the possibility of creating an ACS colony in Haiti.  Boyer wasted no time 

in responding and turning what Dewey initially instigated as a potential ACS endeavor 

into an opportunity to change the financial stakes for Haiti. 

None of this is immediately apparent in Boyer’s response to Dewey’s letter.  

Boyer merely answers Dewey’s questions, which included inquiries about education, the 

place of marriage within Haitian society, and the possibility of Haiti funding all or part of 

the emigrants’ voyage to Haiti’s shores.  Eventually, Boyer addresses the major issue: the 

possibility of an ACS colony in Haiti.  He rejects Dewey’s idea with a simple “that 

cannot be,” but follows up this dismissal with these important lines: “Those who come 

[to Haiti], being children of Africa, shall be Haytiens as soon as they put their feet upon 

the soil of Hayti: they will enjoy happiness, security, tranquility, such as we ourselves 

possess.”111 

This passage is significant because it offers the first evidence of Boyer’s intent to 

construct Africa as the cultural link between African Americans and Haitians.  While 

Boyer does not tie his own ancestry to Africa, he makes it clear that those Americans 

who are somehow identified as “children of Africa” immediately become Haitians upon 



72 
 

physical contact with the nation’s fecund soil.  But this vague ecological transference 

raises more questions than it answers, such as, does the designation of “Haytien” come 

with limited privileges or full citizenship?  If full citizenship is accorded—and this is 

what I believe Boyer would like to imply—then why the shifting pronouns towards the 

end of the phrase?  Based on Boyer's word choices, it would seem that he believes that 

these new Haitians would be somehow different than Haitians born within the republic.112  

While he may try to finesse the issue of shared racial identity of Haitians and African 

Americans, it is clear that Boyer supports the idea of bringing colored (and deficient) 

African American bodies to Haiti and allowing them to better themselves through labor 

and cultivation.   

Boyer suggests that once African Americans place their “feet upon the soil” of 

Haiti, the natural environment grants them security and tranquility—and during this 

process, the soil metaphorically conveys citizenship to “the children of Africa.”  Yet, this 

process describes more than just recognition of ancestral belonging and racial affiliation.  

In Boyer’s re-branding narrative, the soil serves as a protective barrier between Haitian 

citizens and (white) foreign others, and holds the ability to distinguish between those that 

do and do not belong within the nation.  Moreover, this protection has economic benefits.  

In Boyer’s dream, the environment prevents non-Africans from acquiring any wealth 

from it.  It is not a land ripe for anyone’s plundering; as Boyer re-casts Haiti, it becomes a 

place that evokes—quite literally through the soil’s productive output—social and 

political order.  The land also has the ability to alleviate the pain of past traumas; to 

Boyer, Haiti’s soil not only recognizes those “scions” of the African diaspora, it also 

mends their damaged souls.  
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All of these tropes should sound familiar to Americanists of the nineteenth 

century who undoubtedly recognize in this racial and environmental narrative what 

American studies and literary critic Amy Kaplan identifies as the link between Manifest 

Destiny and domestic discourse.  It is a narrative in which space—and gender, for 

Kaplan—“are linked in complex ways that are dependent upon racialized notions of the 

foreign.”113  In Haiti, the foreigner is always blanc (or white), except when manufactured 

into a citizen by Boyer.  By having the natural landscape create and validate African 

Americans’ sense of belonging in Haiti, Boyer allows the government to merely follow 

along the path nature had already marked—using his citizenship scheme as a vehicle.  

None of this racial particularism mattered to ACS agent Loring Dewey.114  He 

used this opportunity to cast himself as the liberator of African Americans and Haiti.  He 

activated this fantasy by initiating the printing of Boyer’s letters in New York.  By 

promoting the citizenship scheme as primarily Boyer’s idea, Dewey appeared as an 

intermediary to a project that did not originate from white Americans. As a result, Boyer 

was publicly commended by ACS members and African American intellectuals and 

activists for his emigration plan, and these commendations drew the attention of the 

media.  The North American Review offered an assessment of the correspondence 

between Boyer and Dewey.  It states: 

Nothing can be more fair and honorable, or indicate a better spirit, than the part 

which President Boyer has acted, respecting the emigration of our people of color 

to that country.  He invited them first by a proclamation, offered them lands, 

citizenship, and all the privileges of native Haytians [….]  Whatever may be the 

motives of interest with which he is influenced, in wishing to increase the 

population of the island, and extend the growth of its agriculture and commerce, 
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all his communications and all his actions prove that he has a higher motive; that 

he feels deeply for the condition of the colored people in this country, and that he 

is ready to make any reasonable sacrifice for their relief.115   

Rejecting the notion that Boyer stands to gain in any material sense from the citizenship 

plan, the reviewer suggests that “a higher motive” guides his actions.  Such divine 

motivation, in turn, allows Boyer to be interpreted as selflessly offering Haiti’s “black” 

land to black people—which is, of course, exactly what he needed his U.S. audience to 

believe.    

In his letters to the ACS agents, Boyer pushes the religious rhetoric even further.  

He stresses that Haiti’s soil would baptize African Americans anew and turn them into 

new and better human beings.  According to Boyer, African Americans were by nature 

idle and unvirtuous, but, happily, these traits would disappear once African Americans 

migrated to Haiti.  Laboring on its land would grant them virtue as well as material 

wealth.  He extends this point in a letter to another U.S. philanthropic agent, Charles 

Collins.  Here, Boyer ties Haiti’s soil to cultivation, cultivation to citizenship, and 

citizenship to virtue.  He states: 

What joy will it give hearts like yours, to see these scions of Africa, so abased in 

the United States, where they vegetate with no more utility to themselves than to 

the soil which nourishes them, transplanted to Hayti, where they will become no 

less useful than estimable, ennobling them in their own eyes, [where they] cannot 

fail to attach them to regular habits, and the acquisition of social virtues, and to 

render them worthy by their good conduct, to enjoy the benefits which their new 

country will bestow upon them!116 
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Boyer argues that once on Haitian soil, African Americans could finally transform into 

the morally strong citizens they were always meant to be.   

Still, coming to Haiti and stepping on the soil, while necessary, would not be 

sufficient to actually make one Haitian.  According to Boyer, Haitianness had to be 

earned.  And not just by the new arrivals engaging in certain types of “good conduct”—as 

implied in Boyer’s letter to Collins.  Boyer articulates just what African Americans 

would need to do for their citizenship in his instructions to Citizen J. Granville.117  In 

these instructions, Boyer eschews the flourishes that characterize his earlier exchange of 

letters with the ACS agents.  Casting aside the language of citizenship, Boyer literally 

and figuratively gets down to business.118 

Part of Boyer’s instructions to Granville serve as attempts to police the social and 

civil liberties promised to the “new” Haitians by tying their habitation to certain 

plantations and their labor to the production of certain crops.  In other words, what Boyer 

suggests in his precise and practical calculations is that while the soil “reads” blackness 

in the soles and souls of all those of African descent that step on Haiti’s shores, it also 

binds the “new” Haitians to a system of material production in which orderly labor results 

in orderly-made products, and orderly-made products lead to economic stability.  By 

selling the soil—and an image of Haiti—as abundant, rich, and generous, Boyer attempts 

to hide—except from his own agent—the fact that only through the labor of cultivating 

and tilling the soil to fill the government’s coffers could these “new” Haitians become 

citizens.  And as I have noted above, the transformation of these new citizens, and the 

sense of order that labor would grant them, depended upon pre-existing assumptions that 

African Americans were abject beings lacking in all of the things that Haitian citizenship 

would temporarily provide them.    
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An explicit link between labor and orderly citizens is made in another 

contemporary document published in New York that was less a propaganda piece than a 

preparatory pamphlet for free people of color who considered going to Haiti. This 

document was appropriately titled, Information for the Free People of Colour, who are 

Inclined to Emigrate to Hayti (1824). Rather than offer a narrative of physical and 

spiritual encounters with the soil and the granting of political rights and economic 

benefits based on racial descent, the Information notes the land restrictions imposed on 

the new citizens.  Instead of being able to occupy any unoccupied site, the Information 

states that the new transplants would only feel the healing properties of the soil after 

“improving uncultivated or neglected lands”—ones the pamphlet is at pains to stress are 

not synonymous with lands in the U.S. that were identified as “wild and uncleared 

land[s].”   

This was not an open invitation to settle anywhere.  Instead, the new citizens were 

limited to spaces that had been “deserted, and are running up in bushes, intermingled with 

coffee plants, cotton & c.”119  In other words, the lands most likely abandoned by former 

French and Creole planters—which would not necessarily be a terrible thing except that 

the pamphlet then describes the kind of relation the new citizens will have with these 

plots. It notes that those who went “in small communities of not less than 12 in number, 

for the purpose of improving uncultivated or neglected lands” would be identified as 

“First Class.”  After having their passages paid for them by the government of Haiti, 

these “First Class” individuals received three acres per person, or thirty-six in total.  They 

would become sole owners only “after they […had,] by their own industry, well 

improved the same, together with as many more acres as the government may judge them 

entitled to, as a reward for their sobriety, industry, and economy, so as not to be less than 
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fifteen acres for every sober, industrious farmer.”33 The vision of transnational racial 

inclusion and political equality that Boyer imagines begins to deteriorate once the 

realities of space allotment and the problematics of crop development set in; Boyer 

needed these new citizens to stay and work together to turn the neglected—and variously 

situated—plantations into profitable spaces, and so Haiti was not entirely ready to throw 

open the gates to these new citizens and let them choose their own professions and 

habitations, no matter how similar Haitians’ and African Americans’ racial genealogies.   

Those who merely wanted to work—identified by the document as being of the 

“Second Class”—had to repay the Haitian government the cost of their passage from 

America (within six months) and take on the task of working land already planted with 

crops such as sugar.  Members of this group could call themselves farmers only after a 

year of cultivating the land.120  After that time, they could seek land of their own.  There 

was also a category set aside for those who did not participate in cultivation activities.  

These individuals—identified in the document as clerks, school masters, and traders—

would also be required to repay the cost of their passage within six months of their 

arrival. 

Boyer clearly recognizes the need to manage the labor of these “new” citizens and 

control their participation in Haitian society.  He makes their labor a central feature of his 

instructions to Granville, even to the point of including where specific numbers of 

African Americans should live in Haiti, and what commodities they should produce.  In 

Figure 2.1, I have included a portion of the instructions that designate these figures.  

Written in ledger form, the instructions demonstrate how precisely Boyer links the bodies 

of these new citizens to certain habitations and their labor to the cultivation of certain 

crops.  As a business plan, this Haitian citizenship scheme was extensive and 
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coordinated.  In mapping out how and in what manner African Americans who migrated 

to Haiti would earn their citizenship, Boyer tied citizenship to labor and labor to ordered 

forms of production.  Through the government’s “resources,” the former African 

Americans would “find cleared lands, civilized and habitable regions, [and] the resources 

of life.”121  This would be a bit of an exaggeration.  
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Figure 2.1 List of Places in Hispaniola Where African Americans Would Live, 
Including Crops and the Population Assigned to Each Location, Correspondence 
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Map data © OpenStreetMap contributors, CC-BY-SA 
Figure 2.2 Map of Hispaniola (Haiti + Dominican Republic) with Numbers 
Corresponding to Lands Designated by Boyer in Figure 1 for African American 
Habitation/ Labor122 
 
Key: (The place-names below may differ from contemporary spellings on the map) 
1 Port-au-Prince, Mirebalais, Lescaobe, Hinche, Orangers, Crochus, Arachie; 2 Cape 
Haytien, Grand Riviere, Dondon, Marmelade, Limbe, Plaisance, Borgne, Port Margot; 3 
Porte Plate, Altamire, St. Yague, Moca, Marcoris, Lavega; 4 Samana; 5 St. Domingo, 
Seybo, Higoey, Monteplate, Boya, Bayaguana, Los Llanos, St. Christophe, Bany; 6 
Jacquemel, Marigot, Neybe, Baynet; 7 Les Cayes, Jeremie; 8 Gonaïves     

 
As Figure 2.2 notes, these new citizens would cover the entire island of 

Hispaniola.  It is worth remembering that Boyer had unified—however tenuously—Santo 

Domingo and Haiti into one nation early in his tenure.  As such, Boyer had a vast 

territory that needed cultivation and tending.  As Figure 2.1 notes, only 6000 persons 

were targeted in the citizenship scheme.  This figure is nowhere near the estimate of the 

nearly 500,000 slaves who labored in Saint-Domingue at the end of the eighteenth 

century.  That low target number did not seem to matter to Boyer.  He notes, in his 

instructions to Granville, that the figure of 6000 corresponded to what would be year one 

of the plan.  The year(s) thereafter might look entirely different. 
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Within that first year, Boyer wanted cotton, coffee, and other produce and 

provisions cultivated by nearly 1000 of the new citizens in a wide area around Port-au-

Prince that extended out to the southwestern territory and projected into the Caribbean 

Sea (numbered 1 on the map).  A much tighter area around Cap Haïtien (a critical 

northern port) would receive another thousand to cultivate only one crop: coffee.  These 

were undoubtedly lands abandoned by former French and Creole planters, as it would be 

in this territory that the first fires burned at the beginning of the Haitian Revolution, 

sending scores of refugees to Cuba, Louisiana, Philadelphia, and other Atlantic ports 

(numbered 2 on the map).  The areas that correspond to 3, 4, and 5 on the map—a wide 

expanse in territory now designated as the Dominican Republic—would have 2400 

people to cultivate a mix of goods—from coffee and tobacco to cocoa and sugarcane.123  

The rest of the free-born and emancipated people of color would reside in the south of 

present-day Haiti (numbers 6 and 7) and in a central coastal area to the southwest of Cap 

Haïtien (number 8).  Although cotton was encouraged for cultivation in both of these 

zones, coffee was the primary crop.    

It seems unlikely that Granville would have mentioned in his recruiting tour the 

numbers of people of color desired by Boyer and the crops attached to their laboring 

output.  Although he was selling Haitian citizenship, he was also selling an image of 

Haiti that began, ironically enough, with him.  Educated in Paris, and having seen 

military service in Austria and France with Napoleon’s forces, Granville was an 

intriguing choice to represent the nation as Boyer’s proxy or broker for African American 

migration to Haiti.  A musician and poet, Granville would represent a Haiti that was far 

different than the revolutionary war zone so familiar to people in the U.S. Cultured, 

learned, and physically attractive, Granville arrived in the U.S. and immediately became 
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a public star.  According to historian Julie Winch, Granville forged relationships with 

“Nicholas Biddle, president of the Bank of the United States, merchant prince Stephen 

Girard, and publisher Mathew Carey.”  Winch notes that Granville even made 

international friends during his tour.  “The Marquis de Lafayette,” she states, while 

stopped in Philadelphia during his journey around America, “called on Granville and 

promised to help him, as did his wealthy young protégée, Scottish reformer Francis 

Wright.”124  Granville held multiple private meetings, as well as more public 

engagements, during his tour, and he traveled as far west as Indiana in his efforts to re-

brand and market Haiti.   

During these trips and talks, Granville utilized both his own body and his cultured 

background to situate Haiti within the Atlantic world. 125 As the portrait painted by self-

taught American artist Philip Tilyard suggests (Figure 2.3), Granville was a striking and 

confident man.126  This sitting, which probably happened when Granville was in 

Baltimore in September of 1824, occurred during a profusion of meetings that included 

an emigration society and a gathering of free people of color in Maryland.  It is 

interesting that Tilyard’s portrait of Granville, passed down through the family, would be 

identified with the title—however erroneously—as “First Envoy from Santo Domingo.”  

Although it is possible that Tilyard or his family misunderstood Granville’s role, I 

recognize in the portrait’s title Tilyard’s awareness of Granville’s actual duties, for in 

marketing the citizenship scheme, Granville was actually engaged in diplomatic relations 

for the president of Haiti.127  In sending Granville to represent Haiti in this enterprise, 

Boyer sought to obliterate the negative narratives of Haiti from public memory in 

America.  The irony would be that in promoting this newly-engineered form of Haitian 

citizenship to free-born and emancipated people of color, Haiti would emerge in the 
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Atlantic world by adopting the same sort of exploitative labor practices that proliferated 

amongst the other nation-states.  It would also be a scheme in which difference and 

debasement still loomed large, but instead of Haiti being the target, it was African 

Americans.  Granville, in his private letters to Boyer, stated that he shrank from being 

near poor people of color in the U.S. because their “debasement” reflected on him, and 

lamented that the black Methodist “lunatics” were the people most likely to migrate to 

Haiti.128   Granville clearly saw in African Americans many of the same negative 

considerations made about Haitians.  Although Granville was not interested in being a 

champion for blacks in the Atlantic world, he was interested in transforming Haiti’s 

image.    
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Figure 2.3 Philip Tilyard (American, 1785-1830), Jonathan Granville, 1824, Oil on 

Canvas, 20 x 19 in. (50.8 x 48.3 cm.), The Baltimore Museum of Art: Purchase Fund, 
BMA 1945.92, Photograph By: Mitro Hood129  

 
The import of Granville’s physical appearance is abundantly clear in another 

Niles’ Weekly Register editorial.  In a June 26, 1824 piece, Niles, having developed a 

keen interest in Granville’s tour of the U.S., notes that “the agent alluded to by 

[P]resident Boyer, has arrived at New York via Philadelphia.”  After stating his name, 



85 
 

Niles offers information about Granville’s manners, tying Granville’s behavior and 

attitude to the color of his skin.  “He is spoken of as a very well educated and intelligent 

gentleman,” Niles begins, before adding that “his complexion [is] a dark mustee, not 

darker than persons from Peru and Mexico.”130  In this manner, Granville could be read 

as an intriguing cultural ally for just about everyone on the philosophical and racial 

spectrum regarding racial equality within the U.S.: not quite black (to many 

humanitarians and others made uncomfortable by socially and politically mobile 

Americans of African descent) and not quite foreign (to those African Americans who 

saw him as representing the political equality they desired for themselves).  He was, in 

other words, the perfect itinerant intermediary to deliver this new image of Haiti.  As I 

have noted above, though, this new image worked within and against the assumptions 

and suppositions of the Haitian Question—and, in doing so, kept its rhetorics circulating 

within nineteenth-century American culture even more vigorously than before.131  

 

Conclusion 

In 1891, in the lead-up to the World’s Columbian Exposition, and during the 

midst of the First Inter-American Conference, then Haitian Minister Resident to the U.S 

Hannibal Price engaged, like Boyer and Granville, in a re-examination of Haiti’s past in 

order to situate it within the Atlantic world.   In The Haytian Question, Price points out 

that ever since the fires of the Haitian Revolution swept through Saint-Domingue, U.S. 

politicians and pundits have condemned it as a violent place.  Price notes the fascination 

of the U.S. press with such images, quoting comments such as: “the Haytian population” 

were a “tribe of ‘savage cannibals’ and ‘bloodthirsty slaughterers’ who disgrace[d] 

humanity and blacken[ed] the Pearl of the Antilles.”132   He goes on to argue that Haiti’s 
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interactions with the U.S. should interest the rest of the world—especially those nation-

states struggling to find their footing among other larger and more powerful nation-states.  

He writes: “the little nation of the Antilles is not the only one in the New World whose 

strength is in pitiful disproportion to that of the United States; she is not the only one 

which may have to look up to the colossus of the North, and to ask herself what she may 

expect from that quarter, good or ill.”133  Because other nation-states faced similar 

problems in dealing with the U.S., Price recommends that interested individuals read The 

Haytian Question as an investigation of “a precedent, the importance of which the other 

American nations, particularly the more feeble ones, will not fail to recognize, inasmuch 

as it affords a guarantee of what they may hope from the sincerity and integrity of the 

people of the United States.”134     

“Too long,” Price notes, “have the capitals of Hayti and San Domingo harbored 

the intrigues of the representatives of certain foreign powers; too long have the bays of 

[Mole] Saint-Nicolas and Samana [in the Dominican Republic], commanding to the west 

and to the east of Hayti, the two main passages of the highway of the Antilles, been the 

object of envy on the part of the world’s great maritime and commercial nations.”  Too 

long, he laments, has Haiti’s development “been retarded and comprised by the intestine 

revolutions and disturbances ceaselessly stirred up by foreign merchants or by bankers 

eager to gorge themselves with Haytian gold, and to fish profitably in troubled waters.”135  

Price stresses that Haiti’s future in the Atlantic would change only once the U.S. stopped 

putting it in the middle of its expansionist fantasies.   

I turn to Price’s The Haytian Question because it demonstrates how prominent 

Haiti remained in the U.S. collective memory in the closing years of the nineteenth 

century.  Although published decades after Boyer’s attempt to re-brand Haiti in the 
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1820s, Price’s essay shows that while the players may have changed, the stakes for Haiti 

had not.  For Price, Haiti’s future looked especially troubling; he ominously states: 

What is asked of the Republic of Hayti is, that she abdicate her independence; that 

she place herself unreservedly under the exclusive protectorate of the United 

States; that she become, in short, a maritime province of Uncle Sam [….This 

would mean] nothing less than the emasculation of the little Black Republic of the 

Antilles, and its conversion into a veritable eunuch government in the service of 

the United States.”136 

Price warns that Haiti’s proximity to the U.S. made it near enough to fear and near 

enough to desire.  It is this paradox, and the ways that it develops from and shapes the 

Haitian Question, that I continue to chart in my remaining chapters.   
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CHAPTER THREE: TEMPORARY PASSING: HAITI AT THE WORLD’S 
COLUMBIAN EXPOSITION 

 
 
 

Introduction 

In chapter one, I linked the U.S.’s attempts to influence and control Latin 

American and Caribbean markets with Haiti’s invitation to and location at the Chicago 

World’s Fair.  Chapter two delved into the historical connections between the U. S. and 

Haiti that were mapped by politicians from both countries in increasingly unstable and 

racialized ways.  In chapter three, I return to the Fair and use the twin lenses of 

commerce and race to explicate what I describe below as the temporary racial passing of 

Haiti at the World’s Columbian Exposition—a phenomenon that sheds important new 

light on the shaping effects of global modernisms on the status of African-descended 

peoples in the Americas.137 

In expanding critics’ considerations of the racial politics at the Fair to include 

Haiti, I press beyond the nationalistic interpretations of blackness that have tended to read 

race primarily and often exclusively through the lives and experiences of African 

Americans.  In so doing, I fill in the gaps left by scholars of the Fair, such as historian 

Robert Rydell, who have overlooked Haiti’s conspicuous presence within the “white 

city” and the ways that its participation in the Columbian Exposition responded to and 

challenged prevailing assumptions about racial difference and hierarchy in the Atlantic 

world. As such, my work takes to heart the transnational turn in American studies that 
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seeks to de-center America and broaden the scope of analysis to include heretofore 

understudied or overlooked places.    

In this chapter, I argue that the apparent political egalitarianism and seeming 

economic reciprocity that framed Haiti’s invitation to the Fair included a very particular 

racial requirement: in order to be included in the “white city,” the republic would be 

represented neither as a space of racial equality, nor as one of racial neutrality, but as a 

(pseudo) white nation.  In being re-imagined—or, more accurately, reconstructed—as a 

white nation-space, Haiti and its revolutionary past could be de-racialized and mis-

remembered, thereby erasing its black citizens from the cultural landscape.  Divested of 

this tainted past and rhetorically cleansed of its blackness, Haiti could emerge as the 

U.S.’s favored Atlantic child, ready for its “parent” to control its political and economic 

plans for the future.  And yet, while U.S. commercial aims and political paternalism can 

help explain why Haiti was whitewashed at the Chicago Exposition, they give us only a 

partial picture of how the U.S. situated itself and Haiti in relation to global notions of 

modernity and race in the late nineteenth century.  To grasp the full import of these 

issues, we must turn not only to the “white city,” but also to the Midway Plaisance, and 

specifically, the Dahomey Village and the ways that this imagined African space would 

reify the racial politics within the U.S.  

The Midway Plaisance existed on a mile-long strip located between 59th and 60th 

streets in Chicago that extended beyond the main grounds of the Fair.138   Although the 

design and content of the Midway exhibits were originally controlled by Frederic Ward 

Putnam—a Harvard-trained anthropologist and curator of the Peabody Museum—this 

space would eventually become the playground of a young entrepreneur named Sol 

Bloom.139  Born in 1870 to Polish immigrants, Bloom grew up in booming San 
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Francisco, and, according to his autobiography, held a variety of odd jobs in the theater 

and entertainment business as a young boy in order to earn money for his cash-strapped 

family.  By his late teens, Bloom was already a successful theater manager and event 

promoter (he organized boxing matches featuring Gentleman Jim Corbett) and began 

looking for ways to expand his enterprises on an international stage.   The themes of 

sacrifice, hard work, ingenuity, and Horatio-Alger-style self-reliance run throughout the 

narrative as he describes his transformation and development from impoverished first-

generation immigrant to budding businessman to prominent politician.  He succeeded in 

the political area as well, winning a seat in the U.S. House of Representatives, where he 

served several terms, eventually being appointed as delegate for the founding meeting of 

the United Nations.   

Bloom’s adventurous and ambitious spirit served him especially well when, at the 

age of twenty-three, “the little Jewish boy who [had previously] peddled violets on 

Market Street near Lotta’s Fountain” became the primary event organizer and 

entertainment coordinator for the Fair’s Midway.140  Bloom’s dreams and plans for the 

Midway Plaisance first began to take shape during a trip to the Paris Exposition 

Universelle of 1889, where he spent much time exploring his favorite exhibit—the 

Algerian Village.  Recall that the Paris Exposition was one of the first world fairs to 

feature actual “living villages” in which “native peoples” went about their daily activities 

while on display for fairgoers—who paid a premium for the chance to watch such 

performances.  After witnessing the Algerians and other colonial peoples going about 

their “normal” life tasks while on display for eager onlookers, Bloom had an epiphany.  

He realized that “nothing like these dancers, acrobats, glass-eaters, and scorpion 

swallowers had ever been seen in the Western Hemisphere.”141  He was convinced that he 
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could bring the Algerians—or a similar group—to the United States and make a fortune 

from their performances.  When Bloom was approached about taking over the Chicago 

Midway design project from Putnam and turning it into something less educational and 

more risqué, he jumped at the chance to develop the ideas that had captured his 

imagination in Paris.  Although Bloom would not bring the Dahomey to Chicago—that 

task would be accomplished by French geographer and businessman Xavier Pené—he 

would provide the perfect combination of atmosphere and space along the 6oo foot- wide 

Midway Plaisance that enabled the creation of the Dahomey Village.142  

The Dahomey came to the Fair while engaged in a protracted war with France that 

would result in the Kingdom of Dahomey’s territory—and that of some surrounding 

tribes—being absorbed into French West Africa in 1892.  Although the Dahomey had 

traded goods and weapons with Europeans along the African coast for centuries, they 

were brought to the Fair to represent the organizers’ notions of authentic and 

unadulterated African primitivism—and to capitalize on the West’s infatuation with 

visions of “darkest Africa.”143  Although characterized as a barbaric and backwards 

people by some Western travelers who encountered them in the nineteenth century, the 

Dahomey had been in contact with various European empires for a very long time.  In 

many ways, their history exemplified the potential benefits and perils of cross-racial 

trade, especially with regard to slave trafficking in the Atlantic world.  Even as they 

profited from European contact, they also were systematically exploited in the quest to 

obtain slave labor.   

A photograph of the Dahomey villagers taken by C. D. Arnold—the official 

photographer of the Fair—suggests both an exotic and a barbaric quality.  This 1893 print 

(archived in the C. D. Arnold Photographic Collection within the Special Collections 
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Division of the Chicago Public Library) shows the villagers sitting in front of the 

makeshift homes that they would occupy on the Midway until the end of the Fair. (Figure 

3.1).  Historian H. H. Bancroft describes the Dahomey Village as a “hollow square” with 

“huts built in native fashion, with rough mud walls thatched with the bark and boughs of 

trees and with wooden floors and windows.”  Bancroft’s detailed account of the villagers’ 

living conditions highlights what he considers the most primitive and barbaric aspects of 

their culture.  Among the characteristics he notes are the scars on their faces, their lack of 

clothing, and ferocious, violent tendencies that they seem barely able to keep in check as 

they go about their daily routines.  According to Bancroft, such tendencies were readily 

apparent when they drummed and danced.  He claims that “there is nothing of the 

graceful or sensuous” in their movements; instead, their bodies quiver “with [a] swinging 

of weapons as though nothing would delight them more than to kill and destroy.” 

 

Figure 3.1 Dahomey Villagers with Amazons. Winter 1893. C. D. Arnold 
Photographic Collection. Chicago Public Library. Special Collections.  
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What the made the violence of the Dahomey even more provocative, though, was the 

participation of women—the Amazons.144 According to Dov Ronen, the Former Director 

of Harvard University’s Center for International Affairs’ Africa Research Program, “as 

the [transatlantic] slave trade flourished, visiting Europeans collected and then carried 

home fantastic stories about [the Dahomey] monarchs [who were said to engage] in 

merciless human sacrifices, [and] about [the monarchs’] army of Amazons.”145  Take, for 

example, this description of the Dahomey Amazons from a British naval officer in the 

mid-nineteenth century who attended a ceremony on the coast of present day Benin that 

included 2400 Amazons; at one point, a member of the Amazon party declares: “I am a 

wolf, the enemy of all I meet who are the king’s enemies, and if I do not conquer, let me 

die.”146  These women, in all of their aggressive glory, were prominently on display at the 

Dahomey Village.  In fact, placards outside of the walls that cordoned off the Village 

from the Midway promenade displayed an Amazon carrying a knife in one hand and a 

severed head in the other.  The intended message of such crude racial iconography was 

quite clear: these were uncivilized and dangerous black women.   

Fascination with the Dahomey Amazons and attempts to construct their racial 

iconography were not confined to the physical space of the Fair itself.  Other forms of 

cultural production attempted to situate these uncivilized and dangerous Africans within 

the hierarchies and taxonomies of U.S. racialism.   One of the more striking of these 

attempts involved the work of writer Charles M. Stevens, who offered a novelistic 

rendering of Rand McNally’s A Week at the Fair with the publication of his The 

Adventures of Uncle Jeremiah and Family at the Great Fair (1893).  Among the various 

adventures faced by Uncle Jeremiah and his family was a “first contact” moment of 

encounter between two young American boys and the Dahomey on the day the boys 
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decided to “go on a safari” and study Africans at the Fair.  In a particularly revealing 

passage, the narrator of the novel links the behavior of the Amazons to that of standard 

Gilded Age anti-black caricatures (coons, Sambos, and mammies): 

The amazons are twenty in number and for the most part are occupied in the 

pursuit of keeping their pickaninnies from making mud pies with the drinking 

water.  [….]  A rail runs in front of the huts and a board sidewalk, on which the 

amazons squat to perform their toilets, mainly consisting of the application of 

greasy combs to the half inch of wool accorded them by their Creator to serve the 

purpose of hair. Day and night they oil themselves.  Other times they oil one 

another.  Their shining bodies reflect the glory of the noonday sun.  Their 

complexions when their toilets are fully complete approach patent leather.  Other 

times they stop short at the tint of a newly blacked pair of Oxfords.147 

More objects than humans, the Amazons are described as sub-standard in every respect: 

their complexions are like patent leather, and their woolly hair—given to them by a 

religious deity to approximate what could be called normal (white) hair—is something 

that can never be fully tamed.  It is wild and decidedly unnatural.  And of course, the 

novel’s labeling of the children as pickaninnies places the Amazons firmly within the 

context of a nineteenth-century racism that constructs black children as inherently impish 

and wild.  They are, in other words, direct literary descendants of Topsy from Stowe’s 

Uncle Tom’s Cabin and of a host of other black child-characters from both antebellum 

and postbellum texts.148   
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Figure 3.2 Illustration. Charles M. Stevens. The Adventures of Uncle Jeremiah and 
Family at the Great Fair (1893) 

 

The illustration that accompanies the novel’s chapter on the Dahomey is as 

revealing, in its own right, as the passage quoted above. It depicts an extra-textual 

encounter between an unidentified white man and a Dahomey Amazon.  They are a study 

in contrasts.  He has on a hat, a suit, and carries a cane in one hand.  The Dahomey 

woman is drawn wearing some type of cloth that leaves one of her breasts exposed.  In 

her hand, she clutches a long spear.  Her ankles are adorned with feathers. (Figure 3.2)  

They neatly embody the racial association of whiteness with civilized progress and 

blackness with savage primitivism.149    

Such associations are not so clear-cut--indeed they more or less disappear—when 

we turn our attention away from Steven’s novelized depiction of the Dahomey Midway 

Village and back to the Haiti pavilion in the “white city”.  The building and exhibits that 

represented the first republic formed from a successful slave revolution did not share the 

racial iconography that associated blackness with primitivism.  Instead, Haiti’s place at 
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the Fair allowed it to temporarily pass as a white nation—very much of-a-piece with the 

other nation-states that circled its pavilion in Jackson Park.   But with the racialized 

carnival of the Midway so close by—and with novels such as The Adventures of Uncle 

Jeremiah and Family at the Great Fair so popular—Haiti’s participation at the Chicago 

Expositions seems, to borrow Michel-Rolph Trouillot’s phrase, unthinkable.150  Instead 

of having to share space alongside the Dahomey Village on the Midway, Haiti was 

represented alongside powerful nation-states such as England and France.  Design critic 

Meg Armstrong describes the “white city” as containing “the monumental architecture 

and technology of European and American displays of industrial prowess.”151  

Associating Haiti with such “industrial prowess” would seem far-fetched in a commercial 

sense.  And it would seem equally far-fetched in a social-cultural sense given that the 

U.S. was deep in the throes of Jim Crow segregation when the Chicago Exposition was 

conceived and constructed. Of course, Haiti’s inclusion was also incongruous given the 

legacy of slavery in other Atlantic nation-states’ economies.  These same nation-states 

typically perceived Haiti as being a nation violently formed and inherently defective.  

One could argue that such views alone should have barred Haiti from representation in 

“white city.” 

What shifts in commercial and racial perceptions had to occur, then, in order for 

Haiti to end up on the prime real estate of Jackson Park?  According to French and 

Caribbean literary critic J. Michael Dash, “American intentions to reshape, control and 

dominate Haiti […] are sustained by an imaginative grid of stereotypes through which 

Haiti is filtered into America’s consciousness.”  For Dash, these stereotypes operate as 

Haiti’s truth.  In his slim, but powerful text, Haiti and the United States, Dash notes that 

politicians, pundits, and nation-states have utilized these four images of Haiti—“the 
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rebellious body, the repulsive body, the seductive body and the sick body”—discursively 

throughout the nineteenth and twentieth century, and as a consequence, “fixed Haiti in 

the Western imagination.”152   

This type of oppositional fixed-ness has had a long-standing and significant role 

in Atlantic narratives chronicling Haiti’s existence.  One example is the influential Hayti, 

or The Black Republic (1889), published just as the First Inter-American Conference 

convened in America, and written by the British Minister Resident to Haiti, Sir Spenser 

St. John.  In this text, St. John synthesizes the racist ideas prevalent throughout the 

Atlantic regarding the capacity of “the black man” to politically steer the islands of the 

West Indies, and as evidence he describes—supposedly with great accuracy—accounts of 

cannibalistic Vodou rites that included the eating of children.  In one illuminating passage 

that draws on various rhetorics of the Haitian Question, St. John states, “I know what the 

black man is, and I have no hesitation in declaring that he is incapable of the art of 

government, and that to entrust him with framing and working the laws for our islands is 

to condemn them to inevitable ruin.”  He extends this concern into a prophetic and heart-

felt lamentation that concludes with this statement: “What the negro may become after 

centuries of civilized education I cannot tell, but what I know is that he is not fit to 

govern now.  There are brilliant exceptions doubtless, as the black Chief-Justice of 

Barbadoes, but we must judge them as a race, and as a race they are incapable.”153  

 Although St. John argues as if he has an epistemological key at the ready to 

interpret the nation and its citizens, he also writes at length about the inscrutability of 

Haiti and Haitians.  For all his talk about knowing “what the black man is,” St. John 

manages to reinforce Dash’s assertion of Haiti’s supposed “impenetrable mystery, its 

irredeemable strangeness, its unpredictable ‘Otherness’.”154  It is this view of Haiti as 
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inscrutable to and disconnected from white Atlantic nation-states and civilized people 

that this chapter—and my dissertation as a whole—argues against.  What I illuminate are 

the ways that Haiti’s pavilion will mark the nation as newly constructed and 

(temporarily) acceptable.   In order for this to occur, Haiti was re-cast from black and 

mysterious to white and comprehensible.   At the Fair, this form of temporary whiteness 

then allowed Haiti to be figuratively and literally mapped as an extension of the U.S.—

which, in turn, allowed it to temporarily pass as a member of the “sisterhood of nations” 

within the Atlantic world.    

St. John suggests the enormity of this racial project of re-classification.  In Hayti, 

or the Black Republic, he notes that people of African descent undermine more than just 

the political and economic stability of a country.  He argues that their mere presence on 

the landscape turns the environment—both the built and the natural—into something 

nearly pestilential.  He quotes a French officer who succinctly encapsulates this view.  

When asked what had changed about Haiti since the officer was last there, the officer 

replied it was “dirtier than before,”155 suggesting that the literal filth that littered the 

landscape had somehow come from Haitians’ “dirty” black flesh.  St. John’s presentation 

of this and other scenes of blackening are examples of the ecological darkness that 

literary critic Sibylle Fischer describes as characteristic of racist-colonial imagery 

through which “Haiti is returned to the reader [or viewer] as the bare-boned, 

incomprehensible place of unspeakable cruelty and bodily suffering, of […] ‘voodoo 

doctors’ and corpses drifting in muddy swimming pools, as a liminal space on the edge of 

Western civilization, without the social and political practices and taboos that constitute 

life in Western society.”156  Linking Fischer’s description of cultural formulations of 

Haiti to the French officer’s observations allows one to see that the accumulation of filth 
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the officer perceives had more to do with Haitians’ control of Haiti than with any 

emotional concern about the amount of trash strewn around the landscape.  Haiti, this 

view implies, would continue to decline because Haitians were incapable of making or 

keeping their environment clean—just as they were incapable of governing the nation or 

developing its economy.   In this sort of climate, Haiti could only be made anew by 

removing Haitians themselves from the equation, and then rebuilding the environment to 

be more economically productive and politically progressive.  The Fair offered just such 

a rebuilding opportunity.   

In this process of whitewashing, I see the type of masquerading antiracialism that 

David Theo Goldberg identifies as a way of “forgetting, getting over, moving on, wiping 

away the terms of [racial] reference” that have the desired effect of making the past—

especially the racist practices of the past—also seemingly disappear from history.157  

Wiping away the racial tensions of Haiti’s past enabled Fair officials such as the Director 

of the Latin American Department William E. Curtis to claim a connection to Haiti that 

fostered U.S. commercial interests.  In this sense, race matters to my examination of 

Haiti’s place at the Fair not because I aim to reclaim that erased past but because I want 

to examine how Haiti has been conceptualized as something other than the first black—

and dangerous—republic of the Atlantic world.  

 

From Racial Formation to Racial Project: The Key to Understanding Haiti’s Temporary 

Passing 

Anthropologists Deborah Thomas and Kamari Maxine Clark write in their 

influential collection, Globalization and Race: Transformations in the Cultural 

Production of Blackness, that “what is clearly critical to a more complete understanding 
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of contemporary global processes is an integrated analysis of the historical precedents of 

current circulations, of how imperialism and racial othering have shaped global 

movements, and of the ways conceptualizations of belonging, membership, and 

citizenship have been both imagined and institutionalized in racial terms.”158  In order to 

unpack these dynamics, Thomas and Clark call for “an analytic that makes central the 

relationships between institutional practices and racial ideologies.”159  This chapter 

responds to Thomas and Clark’s call by elaborating upon the links I have charted in 

chapters one and two between past spatial practices and economic and political 

considerations regarding Haiti that—through the use of the rhetorical assumptions 

embedded within the Haitian Question—enabled Haiti to become the center of the U.S’s 

plans to control the economies within the Americas.   

My work on race and spatiality comes at a formative time in the evolution of 

transnational cultural studies of the Americas.160  Race has found its way back into 

discussions of globalization, political economy, and belonging, but often in ways that 

seek to break free, get beyond, or ignore race (and nationalistic articulations of it) as a 

formative engine of political economies.161  For progressive-minded critics, this 

movement beyond race often emerges alongside a concentrated political engagement to 

alter the social, political, and economic inequality that racially segments those who have 

from those who frequently encounter barriers to belonging within society as anything 

other than an Other.  Cultural critic and sociologist Paul Gilroy may best express this 

viewpoint in his essay, “The Sugar You Stir,” wherein he describes this engagement as a 

“utopian prospect” that uses “the current crisis of ‘race’ and representation” as a 

“welcome cue to free ourselves from the bonds of all racialogy in what might be an 

ambitious new ‘abolitionist’ project.”162  Gilroy stresses that this moment offers 
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something else: a change in the nature of blackness—one in which “the old American-

centered [or Haitian-centered] specifications of black life as abjection” is “incompatible 

with the new currency of black culture as commodity and cipher of vitality, fitness and 

health in a weightless global market that relies more than ever on blacks to supply some 

of its most alluring ‘software’.”163    

According to Gilroy, this racial change—or what he also summarily calls a racial 

“crisis”—provides a crack in the veneer of modern race-making in which progressive-

minded folks, identified as “we,” could band together and “somehow set […race] to work 

against the tainted logic that produced it.”164  Although exactly who belongs within this 

“we” remains elusive and undefined, Gilroy is clear that this charged mass of activists 

and intellectuals has to actively resist race by employing “a future-oriented political 

mentality that is more comfortable with the idea of multiplicity.”165  He has some critics 

in mind to emulate for their “negative loyalty to modernity’s embattled traditions”166—

notably, Richard Wright, Frantz Fanon, Aimé Césaire, and, although not directly 

identified in this essay beyond his famous term, “double consciousness,” W. E. B. 

DuBois.  

As much as Gilroy would like to turn the work of these—and undoubtedly other 

progressive-minded “we’s”—into the final death of racialism and racialization, he still 

thinks and practices racial categorizing (in this and his recuperative project of the black 

Atlantic) that situates raced people—and their double-consciousness-based critiques and 

voices—back into the narrative of modernity (with a capital M).  Gilroy also, for all of 

his talk of an Atlantic world, remains interested in Europe—and specifically the African 

cultural forms that have criss-crossed a cartographical and metaphorical Atlantic and 

influenced the formation of black British cultural identity and production.  Although 
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Gilroy himself notes the incompleteness of his original black Atlantic project, it is still 

troubling to sense in it, and his later critical works “against race,” a rejection of racio-

spatiality, even as (and especially in the essay, “The Sugar You Stir”) he focuses on 

spaces wherein race is transmitted and transported in inherently complicated political and 

economic ways.167  

Although I have targeted Gilroy for obscuring—at least in his language—racio-

spatial particularity, I would like to stress that as a critic and global citizen, I recognize 

the desire to imagine and forge a world beyond the oft-times detrimental effects and 

constraints of race, place, and spatial particularities.  In other words, while I might desire, 

like Gilroy, to think against or beyond race, I have been pulled by my archive back 

towards the formative power of race and its spatial representation with regard to events 

and phenomena such as the construction of Haiti’s pavilion in the “white city.” Although 

many, if not most, critics believe that race is a social construction, questions remain 

regarding how best to study its persistent presence, especially its presence within 

societies influenced, created, and torn asunder by processes of globalization.  I take up 

Haiti’s pavilion primarily for the ways that its visual referents extend the U.S.’s 

economic expansion into the Americas along complex racial lines.  In order to better 

understand the processes of globalization that draw upon and refract race, critics have to 

continue to delve into race, rather than calling for its death; instead of hoping for a post-

racial world, they must attend to instances of the same “stillborn liberation” that Marcus 

Wood noted in the celebrations of the end of the slave trade in Britain--and that I have 

noted as a key element of Haiti’s inclusion at the Fair.     

Although the term post-raciality has emerged relatively recently as a critical 

conceptual term, the rhetorical disappearance of race in response to economic and 
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political contingencies is not a new phenomenon.  According to queer theorist and Asian 

American studies critic David L. Eng, the disappearance of race in our “putatively color-

blind moment” must be challenged, not as something new, but as something old. 168  

Race, he purports, “ever since the Enlightenment […] has always appeared as 

disappearing.”169  This disappearance, though, has been more rhetorical than material, as 

racial formations have—in the wake of the Enlightenment—induced significant 

economic and political consequences, especially after global capitalism expanded its 

reach and influence within the Americas toward the end of the nineteenth century.   

Philosopher and Marxist critic Peter Hallward suggests in his pivotal Damming 

the Flood: Haiti, Aristide, and the Politics of Containment that although Haiti’s position 

in the nineteenth-century Atlantic world reflected its economic importance—and the fear 

that its national creation would disrupt other economic systems predicated on the labor of 

African and African-descended slaves—its most dangerous attribute was its racial 

position.  He notes that: 

Outside Haiti, the slave-owning world immediately closed ranks and locked the 

island in a state of economic isolation from which it has never recovered.  ‘The 

existence of a Negro people in arms, occupying a country it has soiled by the most 

criminal acts,’ the French foreign minister Charles Tallyrand wrote to US 

Secretary of State James Madison in 1805, ‘is a horrible spectacle for all white 

nations.’170  

And historian Bruce Dain argues that the national “spectacle” of the Haitian revolution 

was a kind of racialized specter that “fundamentally changed and heightened American 

public discourse regarding race.”171   
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Yet, this is neither the only story regarding Haiti and its racialogy in the 

nineteenth century, nor is it the only way that Haiti has been conceptualized by political 

and commercial actors in the Atlantic world.  Haiti has been raced in intriguing and 

contrapuntal ways.  This race-ing, then, as now, responded to demands of global 

capitalism, military expansion, and territorial acquisition.  The challenge for critics is 

how best to track these racial projects and bring them to light.  Michael Omi’s and 

Howard Winant’s pivotal Racial Formation in the United States is a foundational text for 

understanding racial formations and articulations of racial difference.  In this seminal 

work, the authors note the ways racial formations operate as central structural features of 

nations engaged in utilizing, creating, and transforming racial categories for their own 

use.  Omi and Winant argue that, at the core of racial formations, are what they call 

“racial projects.” Omi and Winant define racial projects as “simultaneously an 

interpretation, representation, or explanation of racial dynamics, and an effort to 

reorganize and redistribute resources along particular racial lines.”172  They also consider 

how racial projects impact certain discursive practices.  They note that “racial projects 

connect what race means in a particular discursive practice and the ways in which both 

social structures and everyday experiences are racially organized, based upon that 

meaning.”173  As such, racial projects form within specific historical periods and map 

onto bodies and societies in particular representational and organizational ways.  In their 

recent PMLA essay, Omi and Winant elaborate upon their earlier definition of racial 

projects, suggesting that:  

racial projects large and small […] accrete over historical time to shape both the 

racialized social structure and our psychic structure as racial subjects.  The 

linkages between racial signification and racialized social structure are ongoing 
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and intrinsic as well as unstable and conflictual [….] When social, political, or 

economic institutions allocate resources along racial lines, they necessarily assign 

individuals and groups to racial categories.   They are ‘signifying’ race—even 

when denying that they’re doing so.”174 

I extend Omi’s and Winant’s definition of racial projects to the visual representation of 

Haiti in the “white city.”  I argue that Haiti’s spatial positioning at the Fair—something I 

previously highlighted in chapter one as an economic initiative—also had a significant 

racial dimension.  This racial project fused with the U.S.’s commercial impulse in the 

Americas and enabled Haiti to temporarily pass as white in the late-nineteenth-century 

Atlantic world of the Fair.    

Historian Robert Rydell has made a distinguished career out of investigating the 

racial dynamics of world fairs in general, and the Chicago World’s Fair of 1893, in 

particular.  Specifically, his All the World’s a Fair (1984) set the standard for critical 

arguments about the scientific racism on display, and about how those racist beliefs 

impacted U.S. imperial expansion.175  Rydell asserts that the Fair—and specifically the 

Midway Plaisance—offered visitors a visual racial classification system that spatially 

isolated uncivilized Africans and other people of color from white Europeans and 

Americans.  In the nearly thirty years since the publication of Rydell’s book, historical 

investigations into the Fair have shifted regarding race, and specifically, the presence of 

African Americans within the exposition.  Instead of assuming the marginalization and 

exclusion of African Americans and other people of color, historians have begun—

slowly—to look for instances of inclusion.   This new perspective is perhaps best 

represented in the nuanced historiography of the presence of African Americans at the 

Fair in historian Christopher R. Reed’s All the World is Here: The Black Presence at 
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White City (2000).  Although not specifically interested in the “white city,” Reed’s book 

details the much more expansive participation of African-descended peoples at the Fair 

than critics such as Rydell had previously identified.176 

Both of these works, though, discuss Haiti’s participation at the Fair without 

considering its racial or commercial import. 177  Both also enlarge upon the racial politics 

of the Fair without considering the ways that a self-avowed black nation within the 

“white city” might disturb—as well as reinforce—various racial assumptions about 

belonging and equality in the Atlantic world.  What neither scholar examines is how 

Haiti’s inclusion enabled various U.S. intermediaries—and their Haitian counterparts—

greater freedom to steer Haiti’s involvement and participation in the U.S.’s growing 

interest and control of the Americas—but only once Haiti could be re-imagined as a 

(pseudo) white racial republic rather than a black one.  I want to be clear here that I do 

not view this temporary passing as a watershed that could have sent Haiti on a new and 

more positive trajectory in the twentieth century.  Rather, I note the ways that this white-

washing emerged from and consolidated long-standing tendencies of U.S. government 

officials to make Haiti into whatever they wanted—or needed—depending on the 

political, military, or commercial interests most closely associated with the Caribbean 

nation at any given time.  In essence, Haiti would be included in the “white city,” but as 

the Atlantic world’s global modern foundling: a recently re-made white nation full of 

invisible black citizens ready and open for military, economic, or political take-over or 

development.   
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“White” Haiti in the “white city” 

 Strolling through the “white city,” visitors encountered an opulent world.  Statues 

rose prominently out of organized lakes.  Grand buildings exhibited improbable 

technological inventions, and neoclassical design features brushed up against modernist 

sensibilities.  This space—white, gridded, lined with shrubs and flowers, full of the most 

innovative creations (water fountains that gave out spring water)—appeared in stark 

contrast to the chaotic and noisy Midway Plaisance.  As soon as visitors turned onto the 

lane near the Naval Pier and Lake Michigan, they came upon the exhibition sites of 

England and Germany—both financial and cultural powerhouses of the late nineteenth-

century—and beside these national pavilions were France’s and Spain’s exhibition 

spaces.  And next to them?  The national building of Haiti. 

 As I have noted, Haiti’s prime location and critical importance are not addressed 

in accounts of the Fair that have focused on its racial and racist dimensions.  Rydell and 

Reed emphasize the pavilion’s importance as a public space that African Americans 

utilized to exhibit various cultural productions, but they offer no consideration of the site 

and the way its visual cues and mere inclusion trouble any simplistic or binaristic reading 

of racial formation.  Yet, Haiti’s status certainly was incongruous.  As a reminder of its 

prime location at the Fair, I have re-inserted the blown up detail of a Rand McNally map 

that situates Haiti’s pavilion in relation to the buildings and structures alongside it within 

the “white city.” (Figure 3.3)   
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Walking past the Naval Pier, fairgoers encountered lots within the “white city” 

that were described in various sources as prime and coveted spots.  These lakefront 

spaces were literally one of the first things seen by those who disembarked from ferries 

that landed at the North Inlet.  The very first pavilion building one encountered in this 

area belonged to Great Britain.  (Figure 3.4)  More administrative center than grand 

showcase, this structure—known as the Victoria House—contained the extensive 

infrastructure needed to coordinate the many exhibit spaces and colonial pavilions, such 

as the New South Wales and Ceylon buildings, that were a part of the British Empire’s 

exhibition content. 

Figure 3.3 Haiti’s pavilion and its environs. Rand McNally & Co.’s A Week 
at the Fair (1893)

Haiti’s pavilion 
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Figure 3.4 Great Britain’s Pavilion. “Foreign Buildings.” Columbian Gallery: A 
Portfolio of Photographs of the World’s Fair. The Werner Company, 1893.  
Courtesy, Field Museum, Chicago. GN90799d_CG_060w.  
 
According to historian Eric Sandweiss, Great Britain’s Victoria House in the “white city” 

was a “modest, brick and half-timber structure” built in the Medieval revival style 

referred to as Queen Anne.  Sandweiss notes that the “less pretentious” aspects of this 

Robert W. Edis architecturally-designed space were in sharp contrast to “the spires and 

turrets of the ersatz churches, palaces, and town halls of the north grounds.”178  The north 

grounds that Sandweiss describes included Haiti’s pavilion within its midst.  But to arrive 

at Haiti’s pavilion, a visitor would need to travel down the wide, white avenue, and go 

past the statue called America as well as two Great Britain-affiliated structures, the 

pavilions of Canada and New South Wales. (Figures 3.5 and 3.6) 
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Figure 3.5 The pavilion of Canada.  “Foreign Buildings.” Columbian Gallery: A 
Portfolio of Photographs of the World’s Fair. The Werner Company, 1893. Courtesy, 
Field Museum, Chicago. GN90799d_CG_060w. 
 

 

Figure 3.6 The pavilion of New South Wales. 
“Foreign Buildings.” Columbian Gallery: A Portfolio of Photographs of the World’s 

Fair. The Werner Company, 1893. Courtesy, Field Museum, Chicago. 
GN90799d_CG_060w. 

 

The photographs that comprise figures 3.4, 3.5 and 3.6, come from the same 

source: the Columbian Gallery: A Portfolio of Photographs of the World’s Fair.  
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Published by the New York-based Werner Company, the images in the Columbian 

Gallery manage to appear as both documentary and constructed photography; snapshots 

of life at the Fair “as it happened” with mostly manufactured blank backgrounds that 

frame the pavilions.  These competing aims do battle within the portfolio on display in 

the Columbian Gallery as many of the landscapes drop away in the prints, leaving the 

pavilions of the “white city” floating in a kind of geographical imaginary far removed 

from the crowds and bustle of the Midway Plaisance.  This disconcerting effect, I believe, 

can be seen in many of the images of the “foreign buildings” at the Fair taken by the 

photographers of the Columbian Gallery as they staged a particular vision of global 

geography.   

According to photography and archival historian Joan M. Schwartz and historical 

and cultural geographer James R. Ryan, the disconcerting effect that I noted above 

coincided with the advent of photography.  They note that photography “opened up new 

worlds to nineteenth-century viewers, enabling them to visualize—with unprecedented 

accuracy and ease—themselves, their families, their immediate surroundings, their wider 

communities and the world beyond their doorstep.”179  This “world beyond,” they argue, 

is best read within the fragmented archive of photography as an historical utterance that 

allowed its viewers—whether from the time of the photograph’s occurrence or from a 

time “beyond” the print—to gather enough visual cues in order to form a composite 

image.  “Through photographs,” they state, “we see, we remember, we imagine: we 

‘picture place’.”180  But what picture emerges from the prints of the Fair in the 

Columbian Gallery?  Although the pavilions are highlighted in these photographs, they 

offer the viewer only a partial understanding of the Fair as a place, and an incomplete 

portrait of the racial project that brought Haiti to the “white city”. 
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In order to gain a more detailed sense of the spatial ordering of the “white city,” I 

turn to the images taken by the Fair’s official photographer, C.D. Arnold.  Rather than 

spend considerable time here re-dressing the merits and problematics of the staged and 

impromptu images captured by Arnold, I highlight the differences—and similarities—

between the photographs taken by Arnold (housed in the C. D. Arnold Photographic 

Collection within the Special Collections of the Chicago Public Library) and those 

published within the Columbian Gallery.  It is my contention that the environmental 

emptiness that the Columbian Gallery suggests is refuted by the sheer abundance of 

whiteness that Arnold’s camera captures and reinforces in his collection of shots from the 

“white city.”  

While C.D. Arnold is not himself a well-known figure, his photographs continue 

to be recognized the world over as the definitive images of the Columbian Exposition.  

And while his shots of the Liberal Arts Building (Figure 3.7), the Administration 

Building (Figure 3.8), and the Court of Honor (Figure 3.9) in the “white city” have 

gained some measure of attention, the most famous (or infamous) of his images are the 

graphic and explicitly racialized shots of the Midway Plaisance—especially, as I will 

display here, the photos that he produced of the Dahomey (Figures 3.10 and 3.11). 
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Figure 3.7 Liberal Arts Building. C. D. Arnold and H. D. Higinbotham. Official 
Views of the World’s Columbian Exposition (1893) 
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Figure 3.8 Administration Building. C. D. Arnold and H.D. Higinbotham. Official 

Views of the World’s Columbian Exposition (1893) 
 
 



115 
 

 
Figure 3.9 The Court of Honor. C. D. Arnold and H. D. Higinbotham. Official Views 

of the World’s Columbian Exposition (1893)   
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As I noted above, the Dahomey women, some of whom Arnold captured in a 

series of portraits, had a long record of fascinating European travelers in the eighteenth 

and nineteenth century.  In Figure 3.10, Arnold highlights their exotic status by framing 

them as objects for a Western gaze.  As opposed to the earlier print of the Dahomey in 

this chapter that showed them clothed and settled in front of their make-shift homes on 

the Midway, this print presents them in a studio setting: wielding clubs, and—at least in 

the case of the women—wearing far less clothing.  Placed in the foreground of the print, 

the women raise their hands and expose their breasts fully to the camera, displaying 

themselves as sexually available and morally indecent. 

Figure 3.10 Dahomey villagers with Amazons (2). C. D. Arnold Photographic 
Collection. Chicago Public Library. Special Collections. 
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Although this display may have been staged by Arnold, there is a good chance 

that it was suggested by Xavier Pené.  If Sol Bloom was the Midway’s Ambassador, then 

Pené was the Dahomey Village’s Comptroller.  Born in France in the 1840s, Pené grew 

up in West Africa.  Although little is known about his early years, historian Robert W. 

Rydell notes that Pené, even as a youth, “pinned his […] future to developing Africa’s 

resources, and established himself as an explorer and ivory trader.”181  In the 1880s, he 

had turned human trader, supplying the French railroad companies building tracks across 

the Isthmus of Panama with laborers from the coast of West Africa.  By 1892, he had set 

his sights on the World’s Columbian Exposition, fighting for and eventually winning a 

contract that, as Rydell states: 

made clear that the [Dahomey] village would be located on the Midway 

Plaisance, the mile-long appendage to the exposition that simultaneously 

functioned as a living ethnology museum and commercial strip.  To satisfy the 

anthropological requirements of the Midway [and there were some], Pené agreed 

to construct an authentic, or ‘faithful’, representation of a Dahomeyan village 

inhabited by at least sixty Dahomeyans, half of whom would be women, 

especially Amazon warriors.182   

Pené would recruit 66 people—some from the French Congo, French Guinea, and 

Benin—for his African village project.  And although much of the money seemed to flow 

from Pené to the designated “chief or king” of the village for distribution to the tribal 

performers, records indicate that there were employment contracts for the Dahomey 

villagers.  According to Rydell, “for an eight-month commitment, the adults received 100 

francs per month, and children […] half that amount.”183  This group was contractually 

obligated to publicly perform; their showcasing of “military maneuvers,” “modes of 
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combat,” and other religious ceremonies was meant to prompt the appropriately encoded 

“spectragraphic gaze” of their viewers.184  In essence, they engaged in a version of Omi’s 

and Winant’s racial project whereby they embodied behaviors that connoted black 

violence, aggression, and savagery for the public.   

Such stereotypical African attributes and behaviors were exoticized, racialized, 

and commercialized in Chicago by Pené—and in doing so, he capitalized not only on pre-

existing notions of the Dahomey but also on the overall side-show atmosphere of the 

Midway.  H.H. Bancroft, in his four-volume Book of the Fair (1894), illuminates the 

wonderment of the Midway as a fairgoer would have experienced it: 

Entering the avenue a little to the west of the Woman’s Building [….a fairgoer] 

would  be met […] by the discord of Chinese cymbals and Dahomeyan tom-toms; 

they would encounter jugglers and magicians, camel-drivers and donkey-boys, 

dancing-girls from Cairo and Algiers, from Samoa and Brazil, with men and 

women of all nationalities, some lounging in oriental indifference, some shrieking 

in unison or striving to outshriek each other, in the hope of transferring […the] 

superfluous change from the pocket of the unwary pilgrim.185 

Here, in this mile-long strip, U.S. and European spectators could encounter a 

microcosmic gathering of all that they might find exotic and strange about the rest of the 

globe. For a fee, a fairgoer could purchase access to the exotica on display (or cloistered 

behind wooden frames), and simply stroll from place-to-place, discovering and 

reinforcing notions about the various peoples of the world.  They could, as Schwartz and 

Ryan stated, “picture place,”—no longer by seeing those places over there, but by 

bringing them much, much closer to their own world.  It would be these images that 

would be attached to postcards, inserted into magazines, added to newspaper articles, and 
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printed in books and catalogues of the Fair, marking these spaces and places with clear 

messages about racial hierarchies and the distinctions between civilization and 

primitivism.   

Arnold most succinctly captured this intent in a photograph of a Dahomey woman 

and her child in their “natural” habitat within the Dahomey Village in the Midway 

Plaisance, (Figure 3.11) and in another image that showcases the village’s guarded 

entryway (Figure 3.12).  With placards displaying the gendered violence and aggressive 

glory of the “Dahomeyan” female warrior—drawn wearing torn garb, wielding a long, 

sharp machete-like knife, and carrying the severed head of a man—the exhibit 

communicated, in figurative but crystal-clear terms, the messages: “I am a dangerous and 

violent female,” “I am black,” “I am uncivilized,” and “I can kill you.”  

 

Figure 3.11 “Dahomey Village.” C. D. Arnold Photographic Collection. Chicago 
Public Library. Special Collections. 
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Figure 3.12 Dahomey village. C. D. Arnold and H. D. Higinbotham. Official Views of 
the World’s Columbian Exposition (1893). 

 
 

The constant reification of race and place ensured that all of the exotic, ethnic, and tribal 

groups represented on the Midway had to be apprehended in racialized terms that 

associated blackness with barbarism.   

To ease the fairgoers’ introduction to this teeming mass of difference, magazines, 

newspapers, writers, and even official Fair photographers engaged in a didactic exercise 

meant to ascribe meaning to the Midway “types” in a manner that was often explicitly 

spectragraphic in nature.  According to Meg Armstrong, the midways of the world’s fairs 

in general—and the World’s Columbian Exposition in particular—provided “an 

illustration of an irrational babel of backwardness in contrast with the future-oriented 
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rationales of progress evident in the exhibits of the industrialized white nations.”186  What 

Armstrong sees in the Midway is not the racialized order that Robert Rydell describes, 

but the chaotic jumble of sublimity.  Yet, Armstrong and Rydell both omit Haiti from 

their accounts of exotic villages of the Midway and the modern pavilions of the “white 

city.”  This is especially surprising given that the photographic evidence I survey here is 

deeply and dramatically engaged in capturing the elements and atmosphere of both 

locations. 

 Schwartz and Ryan state that “if explicitly photographs are visual images, then 

implicitly they are also the material residue of an act of communication.”187  Just what is 

being communicated in the images of the “white city” regarding Haiti?  As I have 

stressed throughout this chapter, Haiti exists at the Fair as a fascinating racial inverse of 

the black Atlantic multiplicity identified by critical theorist Paul Gilroy as the “changing 

same”—and as a stark contrast to the primitive, stereotypical constructions of blackness 

exhibited on the Midway.  Thus I see in Haiti’s presence in the “white city,” a changing 

of the global order in which Haiti slid—seemingly without notice—into cultural view as 

a white nation.  As a constitutive product of the movement of capital and trade into Latin 

America and the Caribbean, this temporary whiteness allowed Haiti to racially pass as a 

white Atlantic nation, perhaps lacking in economic abundance relative to the more 

prosperous empires represented at the Fair, but white all the same.   

Arnold captures the visual cues that illustrate this whiteness in a striking print of 

the teeming masses who visited the “white city.” (Figure 3.13)    Taken along the street 

just past the pavilion of Canada, this print highlights the views and the atmosphere, if you 

will, that existed within the “white city.”  To the left of the print lies the Clam Bake and 
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Banquet Hall where fairgoers could refresh themselves while taking in the Lake views 

and the beautiful buildings that surrounded the Wooded Island.   

 

Figure 3.13 Sweden, Hayti, and New South Wales pavilions. C. D. Arnold and H. D. 
Higinbotham. Official Views of the World’s Columbian Exposition (1893) 

 

In front of the barely visible Clam Bake structure on the left of the print, one can 

see clusters of men walking in front of the building as if coming toward the viewer.  The 

right side of the print shows individuals walking alone, or in groups of two beside a 

cluster of national pavilions—especially the New South Wales pavilion that sat directly 

across from the Clam Bake.  Further down, in the middle of the print, is the pavilion of 

Sweden.  Large in size and structure, it alone, out of all of the pavilions presented in this 

image, suggests a truly authentic national presence.  According to architectural and visual 

Hayti Pavilion 
Sweden Pavilion 

New South Wales Pavilion
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culture historian Eric Sandweiss, Sweden’s pavilion was built in Sweden and then 

shipped in pieces to be reassembled in the “white city.”188  Its pavilion, then, was meant 

to be perceived as a distinctly authentic Swedish space—and not something merely 

fashioned as “Swedish-like” by the architectural team of Daniel Burnham, the Fair’s 

Director of Works.  

I mention Sweden’s structure because its unique national quality is something of 

an exception. Sandweiss suggests that other foreign countries and colonial entities were 

not able to build their pavilions without the influence of the Fair officials and their 

architects.  Designed by architect S. S. Child189 and built by John H. Kelly of Brooklyn, 

Haiti’s building is described by Rand McNally’s A Week at the Fair as being in “the 

Southern colonial style.”190  With its Doric columns and neo-classical design features, 

Haiti’s building looks visually similar to—if smaller in size and stature than—the main 

U.S. structures that C. D. Arnold captured around the Court of Honor.  In Haiti’s case, the 

repetitious ornamentation and visual design—as seen in the stairs, columns, flags, and 

piazzas that seemed to shift from one “white city” building to the next—suggest, as 

Sandweiss argues, that Haiti’s building should be read as one example in a larger series 

of U.S. designs that populated the Fair.  In essence, Haiti’s pavilion—and Haiti, itself—

became represented as part of the U.S.191  Yet this “part” would turn on more than mere 

stylistics and architectural similarities.  Given the capitalist desires of U.S. politicians and 

business entities and their intermediaries that I examined in chapter one, I see in Haiti’s 

positioning in the “white city” not simply an empiric absorption by the U.S., but also an 

extension of a kind of commercially-influenced racial belonging—or what I have called 

here a temporary (white) passing.   
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With a façade and form so obviously American in design, one must ask what is 

being communicated about Haiti through these efforts.  Figure 3.13 expresses what I 

believe is the affective response these efforts elicited from the fairgoers in attendance: 

nonchalance.  The fairgoers best express this feeling—captured so clearly by Arnold and 

his Department of Photography—in the print that displays Sweden’s, Haiti’s and New 

South Wales’s pavilions.  Haiti, in this image, does not connote the kind of racialized 

primitivism or violence signified by the Dahomey Village on the Midway.  Instead of 

severed heads and blood-thirsty warmongering black Amazons, Haiti’s pristine pavilion 

displays a sense of public order and continuity with the other U.S. exhibition sites.   

 

Conclusion 

The appearance of Haiti’s pavilion in the “white city” is evidence of the de-

racialization that I contend was a requirement for bringing Haiti to the Fair as a potential 

“child” of U.S. paternalistic interests in the Atlantic world.  As the above figure shows, 

visitors encountered a site devoid of the same racial iconography that surrounded the 

Dahomey Village.  As something different—as someplace different—Haiti’s pavilion 

represented a nation far removed from the black specter that Bruce Dain and others have 

shown was so crucial to racial formations and discourse in the nineteenth century. 

Through the construction and placement of the pavilion, Fair officials created a 

seemingly improved Haiti—one that could temporarily pass as a viable Atlantic nation-

state.  This Haiti could now become a land of opportunity and a space for U.S. capital.  

What were the ramifications of this racial project and the commercial and 

economic imperatives that brought Haiti to the World’s Columbian Exposition?  In the 

long-term, this project led, some twenty years later, to the U.S. takeover of Haiti’s 
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banking system and a military invasion of the country meant to save it from its own 

destructive and degenerative tendencies—a move to create order and progress that 

depended on the enforced labor of scores of Haitian citizens.  Just who benefitted from 

the order and progress of U.S. intervention remains an open and critical question.  And, 

of course, similar questions remain open today as post-earthquake Haiti currently 

experiences an influx of non-governmental organizations and para-military support that 

seeks to rebuild it into a supposedly more progressive and independent nation.   No doubt 

such rebuilding projects will raise, once again, the possibility of a temporary passing—

and the rhetorical assumptions that undergird the Haitian Question will live on.   

Chapter four takes up this crucial issue—the formation, development, and 

maintenance of the Haitian Question—not by looking forward to the current catastrophe 

brought on by the earthquake but by looking back, in this instance to a pair of speeches 

by Frederick Douglass to commemorate the completion in 1893 of Haiti’s pavilion: one 

given in the “white city” itself and the other in an African American church in Chicago. 
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CHAPTER FOUR: FREDERICK DOUGLASS’S DILEMMA 
 
 
 

 Hannibal Price, a Haitian Minister to the U.S. from 1890 to 1893, begins his 

lengthy essay, The Haytian Question, by noting that the question of Haiti is not a probe of 

a singular issue, but actually the conflation of many things.  Price regards the Haitian 

Question as a set of engagements that emerged from older forms of power hierarchies 

between unequal territories and empires.  According to Price, smaller nations, such as 

Haiti, often find themselves “by the mere accident of [their…] latitude and longitude 

upon the disputed ground of international competitions and rivalries.”  These spaces, with 

their newfound global importance, Price argues, “acquire a sudden celebrity 

disproportionate” to their places in history or their “territorial importance.”  He believes 

that Haiti had become such a place by the end of the nineteenth century.192  

In previous chapters, I briefly discussed Price’s role in shaping Haiti’s 

interactions with the U.S.:  how he tied Haiti’s position in the late nineteenth-century 

Atlantic world to U.S. desires to control Latin America and the Caribbean.  Although 

Price notes that U.S. politicians, anti-slavery advocates, and abolitionists had argued 

about the existence and symbolism of Haiti since the nation’s founding in 1804, he 

nevertheless contends that these arguments differ from the discourse in the late 

nineteenth-century that emerged as the black republic took on a starring role in the U.S.’s 

plans for market expansion.193  Price’s essay, largely ignored and overlooked by scholars, 

outlines what he sees as the internal and external problems—both current and future—

that Haiti faces as a member of a modern, globalized Atlantic community.  What is 
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critical for my purposes here are less the problems Price describes than the fact that he 

proposes solutions to them.  As I have shown throughout this dissertation, the complex 

and often contradictory political, economic, and racial rhetorics that undergird the Haitian 

Question are best understood by studying the various responses the Question itself has 

generated: whether in the form of Boyer’s citizenship scheme; Curtis’s maneuverings at 

the Inter-American Conference; or President Harrison’s invitation for Haiti to participate 

in the World’s Columbian Exposition.  In other words, Price’s responses to the Haitian 

Question were but some of the many offered by politicians, cultural workers, 

intellectuals, and activists across the transnational color lines of the Atlantic world.  This 

chapter examines yet another such response, this one by a figure who was arguably the 

most well-known representative of Haiti in the closing decades of the nineteenth century: 

Frederick Douglass.   

For much of his professional life, Douglass was a staunch ally of Haiti and wrote 

and spoke in glowing terms about its status as an independent black republic.  Yet, during 

his appointment as U.S. Minister Resident to Haiti, he offered surprising support for the 

U.S.’s efforts to acquire territory on Hispaniola.  He expresses his support in these terms:  

[Some thought that] annexation was a measure to extinguish a colored nation, and 

to do so by dishonorable means and for selfish motives.  To me it meant the 

alliance of a weak and defenceless [sic] people, having few or none of the 

attributes of a nation, torn and rent by internal feuds and unable to maintain order 

at home or command respect abroad, to a government which would give it peace, 

stability, prosperity, and civilization.194 
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As Douglass aptly demonstrates, annexation by the U.S. would transform the island and 

its inhabitants into a respectable government able to operate—perhaps for the first time—

as a civilized nation.   

Some U.S. politicians supported a diplomatic approach to Haiti much like the one 

Douglass describes—meaning the forging of an alliance in which Hispaniola and the U.S. 

interacted with each other as equals.  Most, however, were ready to use any means—

including inciting internal revolution—to destabilize the republic, with the goal of 

backing whoever rose to power after the violence settled.  Price notes these cycles of 

unrest and their resultant destabilizations, and explains the reasons for their reoccurrence 

with this passage: “it is not surprising […] that the greed and jealousies already awakened 

in regard to certain points in the line of route through the Antilles, should prepare 

international difficulties acting […] upon the political régime and destinies of the small 

West Indian republics.”  He suggests that because of these foreign political pressures, 

Haiti and the other Antillean nations felt compelled “to preserve their autonomy and their 

complete independence” at all costs, against “their mighty neighbor to the north”—the 

U.S.195   

Price contends that until these “international difficulties” ceased, Haiti’s 

autonomy would continuously be under threat.  He laments that in these instances, "the 

nation making the demand”—the U.S.—“is beside the other, Hayti, like a giant beside a 

little child.”  For Price, the disparity in size and power between the U.S. and Haiti should 

not override the reality that these two nations were “two absolutely sovereign States”196 

who should deal reciprocally with each other as equals.   Although a vital player in the 

U.S.’s attempts to obtain Haitian territory, Frederick Douglass seemed to agree on some 

level with Price’s assessment.  As a diplomat from 1889-1891, Douglass played the part 
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of U.S. patriot and sensitive negotiator until forced to tender his resignation after a series 

of diplomatic negotiations with Haiti fell apart.  His political work on behalf of the U.S. 

reflected his complicated position as a champion for Haitian autonomy and an advocate 

for the U.S.’s right to act on its territorial desires in the Caribbean.  Douglass imagined a 

world in which it was acceptable for the U.S. to ask for annexation but only if the asking 

took the form of a protracted courtship. In other words, Douglass believed that countries 

should be wooed rather than forced to bend to the U.S.’s will.  For him, this approach 

was especially important with regard to Haiti, a country whose independence was 

partially won with the blood of African slaves.   

Douglass tried, and failed, to balance these competing aims.  But his conflicting 

thoughts and considerations offer an illuminating example of the tension generated by the 

contradictory desires to acquire territory and power in the Americas and to acknowledge 

the right of Haiti to maintain its independence.  This tension manifests itself in striking 

ways in two speeches given by Douglass: one a little-studied address given at the Haiti 

pavilion to celebrate the completion of the building (“Haiti Among the Foremost 

Civilized Nations of the Earth: An Address Delivered in Chicago, Illinois, on 2 January 

1893”); and the other a more famous speech titled “Haiti and the Haitian People,” given 

at the oldest African American church in Chicago, Quinn Chapel A.M.E., later that same 

day.197  These two speeches—presented primarily in his capacity as the co-commissioner 

of the Haiti pavilion—showcase the tenuous positioning of Haiti in the Atlantic world.   

I read these speeches together and alongside the rhetorics of economic reciprocity, 

political equality, and racial inclusion, noting how the speeches both reflect and attempt 

to influence the dynamics of the Haitian Question.  What I describe below is how 

Douglass’s competing answers—solutions, if you will—to the late nineteenth-century 
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Haitian Question did not imagine a future in which Haitians could operate independently 

of the other nation-states that sought to control it.  Instead, Douglass’s considerations of 

Haiti’s past, its present, and its potential future reified the negative stances and 

suppositions of the Haitian Question, and envisioned, once again, Haiti as a problem-

nation that needed saving from itself.   

Douglass used the completion of Haiti’s pavilion at the Fair to articulate two 

versions of Haiti’s geopolitical, cultural, and racial position in the Atlantic region.  

Although different in tone for their respective audiences, both speeches drew on rhetorics 

that were clearly legible—if contradictory—parts of the Haitian Question.  For example, 

in the Quinn Chapel speech, Douglass addresses the revolutionary history of Haiti and 

argues that the Negro men who valiantly fought for its freedom should be celebrated and 

not feared—but then complicates this stance with a discussion of the unstable nature of 

Haiti’s revolution and the nation-state’s subsequent inability to effectively wield political 

and economic power in the Atlantic world.   

Douglass seemed keenly aware that Haiti’s invitation to the Fair was not due to its 

status as a nation-state among equals—an awareness no doubt made all the more painful 

since he himself had tendered the invitation on behalf of President Harrison.  He even 

notes this in his speech, suggesting that Haiti’s invitation and the pavilion’s location were 

brought about through leverage exerted by Fair officials.  And he adds someone else to 

this power group: Haitian President Hyppolite.  I should note here that Douglass’s claim 

regarding Hyppolite is not supported by the evidence that I uncovered in the research for 

this dissertation.  My evidence suggests that Hyppolite’s reach was far outstripped by that 

of the Fair officials and government intermediaries working within the Bureau of the 

American Republics.  These officials, such as William Eleroy Curtis, seemed motivated, 
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first and foremost, by money and trade concerns.  Although he clearly helped finance the 

Haiti pavilion, Hyppolite did not have the power to assemble the republics of the 

Americas and the other nation-states and colonies for an international exposition.  That 

role—and power—resided with the U.S., alone.  Even so, Douglass tries to convince his 

listeners of Hyppolite’s—and, by extension, Haiti’s—prowess: 

We may well say, that from the beginning of […Haiti’s] national career until 

now, she has been true to herself and has been wisely sensible of her 

surroundings.  No act of hers is more creditable than her presence here [….] Her 

presence here to-day is a proof that she has the courage and ability to stand up and 

be counted in the great procession of our nineteenth century’s civilization.198 

I will examine in more detail below the tensions Douglass recounts in this passage 

between and among Haiti’s “national career,” its sensibility to its surroundings, and its 

“courage and ability to stand up” at the Fair as a civilized nation.  I also will show how 

Douglass’s vision of Haiti is undercut by his views on the U.S.’s right to expand its 

power and control over Latin America and the Caribbean.  His speeches provide an 

intriguing lens to examine these competing and conflicting agendas.  Through them, I 

interrogate the paradoxes of Douglass’s response to the Haitian Question, and it is my 

contention that he establishes—within and through these addresses—a revealing link 

between the positive and destructive aspects of Haiti’s inclusion not only at the Fair but 

also among the nations within the Atlantic world.  And in so doing, I suggest that Haiti’s 

inclusion at the Fair—which would seem a mark of its status and agency in the 

development of global modernisms—in fact signaled its ultimate demise as a modern 

nation-state. 
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U.S. Rights and Haitian Territory 

In chapter one, I described how Haiti’s presence at the Fair was shaped by its 

position within the U.S.’s plans for control of trade in the Americas.  It was through the 

efforts of the governmental and nongovernmental representatives affiliated with the First 

Inter-American Conference and the organization that it spurred—the Bureau of the 

American Republics—that Haiti was given its prime spot at the Fair.  Haiti’s initial 

invitation coincided with another moment of expansion and control: diplomatic 

negotiations between the U.S. and Haiti for control of a particular harbor in the 

northwestern corner of the republic—the Môle St.-Nicolas—which was of critical 

importance in the U.S.’s plans to control shipping lanes to the proposed isthmus canal 

and thereby monopolize trade to the Americas.  In The Haytian Question, Price suggests 

that this harbor pointed “like a cannon upon what must necessarily be the European line 

[or American coal-fueling stopover point] to the inter-oceanic canal, whether this be 

completed at Panama, or eventually, at Nicaragua.”199 In fact, Frederick Douglass 

presented the Chicago World’s Fair invitation from U.S. President Harrison to Haitian 

President Hyppolite during the most intense stages of diplomatic discussions over the 

lease or territorial acquisition of the Môle St.-Nicolas by the U.S. government—which 

supported its “request” for control of the harbor by ordering a fleet of gun ships to patrol 

the Haitian bay on supposed routine maneuvers.200     

Douglass—called more Haitian than American by the U.S. press at the time—

consistently argued that Haiti was a sovereign nation that deserved the U.S.’s respect.  

Douglass, though, often wavered in his articulations of what rights the U.S. had and what 

type of relationship Haiti should expect from various U.S. intermediaries.  This tension is 

apparent in Douglass’s views on Haiti’s sovereignty and the U.S.’s territorial rights as 
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expressed in essays and autobiographical writings published between 1891-2.  Two 

essays in The North American Review and Douglass’s Life and Times of Frederick 

Douglass (1892) present similar—indeed almost identical—passages that attempt to 

clarify Douglass’s national allegiance and political feelings towards Haiti.  Here is one 

example: 

The attempt has been made to prove me indifferent to the acquisition of a naval 

station in Haïti, and unable to grasp the importance to American commerce and to 

American influence of such a station in the Caribbean sea.  The fact is that when 

some of these writers were in their petticoats I had comprehended the value of 

such an acquisition, both in respect to American commerce and to American 

influence.201   

Douglass, in no uncertain terms, puts his benevolent diplomacy on hold to support the 

U.S.’s right to influence and control the Caribbean.  He adds, just after the above passage, 

that he had supported the right of the U.S. to expand into the Americas for at least the last 

twenty years, and he concludes this piece with an emphatic statement of his views then 

and now: “I said then that it was a shame to American statesmanship that, while almost 

every other great nation in the world had secured a foothold and had power in the 

Caribbean Sea, where it could anchor in its own bays and moor in its own harbors, we, 

who stood at the very gate of that sea, had there no anchoring-ground anywhere.”202   

Absent is any mention of Haiti, its citizens, its noble character, or its 

revolutionary history.  Instead, Douglass’s rhetoric indirectly disavows the existence of 

actual Haitians as part of a dramatic vision of the U.S. as a gate-keeper for the Atlantic 

region.  Douglass’s erasure of Haiti presages the representation of Haiti I described in 

chapter three as a kind of blank space with no indication of a distinct Haitian agency or 
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presence. Here Douglass offers up an image of the Caribbean as a similar space: devoid 

of any agents other than the U.S. and European world powers. Such an image is 

necessary, of course, if the U.S. is to justify dropping its “anchor” in the region.   

Douglass suggests that the U.S. needs to seize spaces within the Caribbean in order to 

amass and deploy power like the other great nations of the world.  According to 

Douglass, the Caribbean—and Haiti in particular—were spaces within which other 

nation-states had a right to exercise dominance.   

But Douglass’s articulation of the need for control goes one step further.  He 

implies that the U.S.’s proximity to the Caribbean would enable it to control the “gates” 

(such as the port of Colón) that would allow entry into the Americas.  In imagining these 

flowing and expansive waters as segmented pieces of property that could be locked, 

blocked, or policed by the U.S., Douglass constructs a worldview in which the natural 

and built environment could be owned and divided into constitutive parts that would 

belong to certain nations and not others.  This metaphor erases the presence of the 

citizens within the sovereign nations of Hispaniola and collapses, in the process, the 

potential independence of the entire Atlantic region.  In the passage above, Douglass 

laments that other “great nations” had what he delicately describes as a “foothold” in the 

area, and with those footholds, exercised considerable economic power.  He does not 

suggest that these “foothold[s]” are incompatible with U.S. ideals of universal freedom or 

democracy.  In fact, he suggests precisely the opposite.  He writes that since the abolition 

of slavery—and the U.S.’s removal of the economic system of racial capitalism—he has 

sided with any individual “who goes farthest for such extension”203 of U.S. power.  As a 

post-emancipation state, the U.S. has an ethical obligation to extend its power in any way 

possible, since by doing so it establishes freedom and democracy in any territory it 
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occupies or annexes.  In a rather amazing denial of the racial realities of post-

Reconstruction society, Douglass imagines that the U.S. had healed its divisions and was 

finally living up to its promises of human equality.  This newly re-constituted U.S. could 

now transform other spaces with its benevolent power.    

At no time, though, does Douglass suggest that the acquisition of footholds in the 

Atlantic region depends upon the participation of the people who populate its various 

nation-states and colonies.  Although he states that territorial acquisitions should be 

accepted by the citizens within the respective territories, he makes no such declaration 

about “foothold[s].”  They seem to neither need nor require the acceptance of the 

inhabitants of the foot-held space.  This is the heart of Douglass’s dilemma: a tension 

between the autonomy of Caribbean nation-states and the right of U.S. territorial and 

commercial expansion—a tension that emerges, again, during the speech Douglass gives 

to dedicate the completion of Haiti’s pavilion at the Fair. 

 

Speaking Dilemmas 

According to historians John W. Blassingame and John R. McKivigan in their 

monumental fifth volume of The Frederick Douglass Papers, Douglass gave his talk at 

the Haiti pavilion on January 2, 1893 before a small audience that included the builders 

of the pavilion and the Director General of the Fair, George R. Davis.204  More 

information is provided in the unpublished letters between Douglass and Charles A. 

Preston, a Haitian citizen who was the son of a former Haitian Minister to the U.S. and 

Douglass’s co-commissioner of the Haiti pavilion.  These letters are available in the 

General Correspondence file in the Library of Congress’s Frederick Douglass Papers.205   
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In a letter from Preston to Douglass, dated December 21, 1892, the former 

informs the latter that the pavilion has been completed.  In this same letter, Preston 

encourages Douglass to turn an essay that he knows Douglass is writing on Haiti into a 

formal oral presentation and “reserve its utterance for the occasion when we would take 

formal possession [of the Haiti pavilion] at Jackson Park.”206  Douglass did just that. 

A February 1, 1893 article on the dedication address by the Milwaukee-based The 

Northwestern Recorder indicates that Douglass spoke before a small crowd that included 

other Exposition officials and a gathering of the “colored citizens of Chicago.”  The 

article also includes a crucial detail that Blassingame and McKivigan omit from their 

volume: Haiti’s pavilion was the first foreign building to be completed at the Fair.  The 

article notes that: “Of all the foreign powers taking part in the World’s Fair, the little 

Republic of Hayti was the first to complete its building” [italics mine].207  Just what did it 

mean for little Haiti to be the first foreign nation ensconced within the “white city”?   

As I stated in chapter one, it is possible to consider the completion of Haiti’s building as a 

sign that Haiti had been integrated into the Atlantic world and had become a viable 

nation-state.  Yet, as I have argued above, there is considerable evidence to suggest that 

Haiti’s presence in the “white city” was shaped and determined by the capitalist interests 

of U.S. officials involved in the Fair.  And, as a result, Haiti did pay a price—a steep 

one—in exchange for its invitation.   Cultural critic and historian Curtis Hinsley, 

discussing the Fair in general terms, suggests that “the Columbian Exposition was in the 

final analysis a celebration of market flow.  Ultimately the magic of trade and exchange 

promised to resolve the troubling questions of human difference. The process of 

commodification rested on the premise that at bottom everything is for sale and everyone 
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has a price.”208  Yet, some entities—such as Haiti—had little control over how others 

would attempt to buy them, or what that transaction would cost.   

Although I refer to this buying and selling metaphorically, the diplomatic 

maneuverings to acquire the Môle St.-Nicolas highlight the territorial implications of 

these types of nation-state commodity exchanges.  As I argue below, Douglass struggled 

to balance the reality of Haiti’s autonomy with the U.S.’s imagined obligation to save the 

republic from itself.  The possibility of failing to maintain such a balance haunted 

Douglass throughout his political career as he navigated these contradictory stances and 

suppositions.  His affirmations of Haiti’s independence seem forced, as is the case in a 

passage near the end of his talk at the pavilion: “[Haiti’s] presence here to-day in the 

grounds of this World’s Columbian Exposition is a reaffirmation of her existence and her 

independence, and of her place among the sisterhood of nations.”209 Contra Douglass, I 

have argued that Haiti’s arrival at the Exposition signaled the end of its independence—

not as a sovereign political entity, but as a nation in charge of its own economic future.  

For while the Môle St-Nicolas could not be acquired through diplomatic means, Haiti’s 

credit market and banks were for sale.  The plethora of merchants in Haiti, many of 

whom were foreigners, were eager to stoke the fires of discontent within the nation’s 

government in order to advance—however dangerously—their own economic power. 

 And this is why the claim of nation-state equality by Douglass is an empty 

notion.  His hypothesis that Haiti’s presence in the “white city” would confirm its 

membership in the sisterhood of nations is undermined by the characterization of “little 

Hayti” that appears in The Northwest Recorder.  Although Haiti may not have been the 

largest nation-state in the Atlantic in terms of area mass or general population numbers, it 

could not, by those measures, be considered small.  Thus the emphasis on little by the 
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newspaper reporter had less to do with geopolitical boundaries and population numbers 

and more to do with notions of relative power.  Haiti may have been the first foreign 

pavilion completed in the “white city” and the second republic in the Americas after the 

United States, but it did not wield power.  In fact, its efforts at self-assertion were 

consistently stymied by the U.S. even as the latter claimed to be operating in the interests 

of political equality and economic reciprocity.  As such, Haiti’s presence at the Fair—

however celebrated it may have been by the press or even by Douglass—was allowed 

only insofar as it served U.S. interests.   

This paradox is actually the opening point for Douglass’s speech given at the 

pavilion on January 2, 1893.  After greeting his audience, Douglass launches into his 

official duties—what he describes as his mission to “speak a few words of this 

pavilion.”210  Instead of explaining the importance of the pavilion within the midst of the 

“white city,” he formally takes possession of the pavilion from the builders.  This formal 

gesture, and the handing-over of the actual keys that corresponded with it, heightened the 

dramatic moment when the pavilion ceased being an empty structure and became a 

formal extension—a foothold, if you will—of the Haitian government in Jackson Park.  

Douglass emphasizes that he is acting not simply as a ribbon-cutter, but as a nation-state 

representative appointed by Haitian officials.  He notes that in taking possession of the 

pavilion “and dedicating it to the important purposes for which it has been erected within 

the grounds of the World’s Columbian Exposition,” he and Charles A. Preston, who were 

“appointed [Commissioners] by the government of Haiti, to represent that government in 

all that belongs to such a mission in connection with the Exposition, wish to express 

[their] satisfaction with the work thus far completed.”211  Douglass expresses pleasure in 
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the finished product and makes it clear that, with the act of taking possession of the keys, 

Haiti had officially arrived in Jackson Park.212   

As Douglass shifts from remarking on the building’s completion to the more 

metaphorical issues of inclusion and possession, he draws the audience’s attention to the 

fact that the Haiti pavilion was a formal representation of the Haitian government, the 

nation, and its political leader, President Hyppolite.  Douglass touches briefly on these 

three topics before linking them together in an intriguing consideration of the style and 

composition of the pavilion itself.  He stresses that the building had been paid for by 

Haiti’s government.  As such, it was an exceptional symbol of the strength and the power 

of the republic.  He boasts “that some pains have been taken to have this pavilion in 

keeping with the place it occupies and to have it consistent with the character of the 

young nation it represents, is manifest.  It is also equally manifest that it has been placed 

here at a considerable cost.”213 

As I noted in chapter one, many of the nations within the Bureau of the American 

Republics spent considerable amounts of money on their pavilions—on the products and 

events that were displayed and staged as well as on the materials and construction costs 

of the buildings themselves. Although public documents on the expenditures of foreign 

nation-states at the Fair omit how much Haiti spent on its pavilion, Douglass uses this 

public address to emphasize that the amount was considerable.  He goes on to state that 

“it has required material aid to bring it into existence and to give it the character and 

completeness it possesses.  It could not have been begun or finished without having 

behind it, the motive power of money, as well as the influence of an enlightened mind 

and a liberal spirit.”214  Here, Douglass is not talking about any of the officials from the 
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Fair.  He is making an indirect yet significant reference to the generosity of Haitian 

President Hyppolite. 

This reference is significant because it occurs at a moment when Hyppolite was 

being attacked as a potential threat to U.S. interests. Price notes that the increasing anti-

Hyppolite rhetoric was fueled by the failure of the U.S. to diplomatically obtain the Môle 

St.-Nicolas.  Yet, there was another incident that earned Hyppolite the ire of 

Americans—this one involving Douglass and U.S. shipping magnate William P. Clyde.  

Clyde, the son of a Scottish immigrant and engineer, was born in 1839 in Claymont, 

Delaware into a family obsessed with marine engineering and shipping.  Thomas Clyde, 

William’s father, started a steamship line that would become “the largest American 

coastwise steamship company, operating twenty-two steamships and serving every 

important port on the Atlantic coast except Baltimore, Md., and Savannah, Ga.”215 A 

graduate of Trinity College, William P. Clyde entered the family business after the Civil 

War, and at the age of thirty-four, became president of the Pacific Mail Steamship 

Company that operated along the American Pacific coast.  Not content to dominate the 

New York-California market, Clyde set his sights on Latin America and the Caribbean, 

eventually supplying steamers for the Panama Railroad.  Although described in The 

National Cyclopædia of American Biography as “a man of unquestioned integrity,” who 

“stood firmly for civic honor,” Clyde proved to be a fairly ruthless businessman, always 

looking for ways to expand his interests—not to mention the size of his wallet.216   

With the ear of U.S. presidents and cabinet officials, Clyde would blur the lines 

between diplomatic statecraft and commercial wrangling in order to set his company up 

as the ultimate winner in the struggle for control over shipping lanes.  He would emerge 

in the late 1880s as a vital cog in the wheel of expansion that, according to diplomatic 
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historian Myra Himelhoch, enabled President Harrison to give the nation under his 

Republican rule “a bigger navy, an interoceanic canal free of European domination, and a 

federally subsidized merchant marine.217  Clyde offered U.S. officials the commercial 

means to expand into markets, territories, and regions they desired for military and 

commercial purposes.218   

Clyde targeted Douglass and attempted to influence his diplomatic work through 

a series of letters in September 1889 (just before Douglass left the U.S. for his post in 

Port-au-Prince). The General Correspondence file in the Library of Congress’s collection 

of The Frederick Douglass Papers indicates that Clyde wrote directly to Douglass at least 

twice, and once through his commercial agent in Haiti, a Captain E. C. Reed.219  These 

three letters provide an interesting commentary on the role of race in trade and 

diplomacy.  Although all three letters deserve scrutiny, I will deal mostly with the first 

since it offers an account of unrest in Haiti and the U.S.’s role in fostering it.   

Douglass received Clyde’s first letter while waiting onboard the U.S.S. Kearsarge 

for his departure to Haiti.  Printed on the letterhead of William P. Clyde & Company’s 

Clyde Coastwise and West India Steam Lines, Clyde’s letter was simultaneously official 

and intimate.  Addressed to the Hon. Frederick Douglass, the letter begins with the 

salutation of “my dear sir” before veering sharply away from any sense of connection 

between the letter writer and Douglass.  This distancing is apparent from the first 

sentence that aims to rhetorically illustrate Douglass’s position in an imagined hierarchy 

of power with regards to the letter writer.  In Clyde’s world-view, his power eclipsed 

Douglass’s not just because he provided direct commercial advice to President Harrison 

and Secretary of State Blaine but also because he considered himself a kind of political 
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and economic rainmaker—able to influence people and events even across racial and 

national lines.   

Part of that “making” was determined by the capitalistic logic of expansion.  

Clyde could be greedy, democratic, and racially egalitarian all at once, depending on the 

circumstances and the political actors involved.  Evoking rhetorical aspects of the 

universalism of human equality in his letters to Douglass, Clyde seemed not utopic-

minded but wealth-minded, savvily scheming and trading as he steered his shipping 

company toward additional markets in the late nineteenth century.  In the September 30, 

1889 letter to Douglass, Clyde offers the following information in the form of a history 

lesson, placing himself at the center of the economies of the Americas.  According to 

Clyde, he “was closely connected with the trade of Costa Rica, Guatemala and other 

central American states in the period of their transition from a state of constant political 

ferment and revolution to the state of Order and Prosperity which they now enjoy[ed].”220  

This trade would provide the region with the political order that it so desperately sought.  

To Clyde, trade operated as a calming, if not mediating force that somehow unified the 

people and enabled them to prosper financially and socially.  How?  Through morality.  

Clyde states that “the introduction of the cultivation of coffee on a large scale and the 

construction of roads set the people to work, gave them an interest in working, brought 

them rewards for their work” when previously “they had been […] in a state of constant 

unrest and the willing followers of any revolutionary aspirant.”221  In Clyde’s view, work 

gave Central Americans a purpose and protected them from the power-hungry 

revolutionaries who only fueled dissent.  After witnessing the ameliorating effects of 

cultivation in Central America—especially the cultivation of coffee—he concludes that 

labor could also offer Haiti a form of protection from greedy foreign entities.   
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Clyde’s logic was simple: orderly trade brings about orderly people; and orderly 

people engage in orderly governing.  Clyde had witnessed this first-hand.  He explains to 

Douglass that in Central America, since being “employed and producing something from 

their fertile soil,” the people have become “peaceable, happy and prosperous and the 

respective Governments […] stable, respectable and respected […] revolutions in that 

country have ceased entirely.”222  Again, Clyde stresses, orderly work—and especially 

labor dealing with the cultivation of crops—changed people’s social and civic behavior 

and instilled within them a sense of peace and happiness.  As a result, every society’s 

problems of disorder and instability could be solved by the rigid and consistent 

application of order.   

Clyde asserts that these individual changes affected the entire nation and altered 

how other nation-states would interact with it.  Clyde claims that these moral and 

governmental changes in Central America could easily occur in Haiti, since, he notes, 

“the Haytian is naturally more energetic and his land is much nearer to the markets of the 

world, while his soil and climate are superior.”223  As a consequence of these benefits, 

Haitians would have less trouble improving and modernizing their nation.  Sounding a 

refrain similar in tone to that of Haitian President Jean-Pierre Boyer, Clyde argues that 

Haiti’s soil and climate were not only superior but also crucial to social advancement.  It 

would be this abundant soil and the newly ordered laborers that would make the nation—

and Clyde—rich.   

Unfortunately, Douglass failed to deliver the order and wealth Clyde desired.  

Angry and disappointed by Douglass’s and others’ failure to obtain the Môle St.-Nicolas, 

Clyde used the U.S. press to censor and challenge those he believed were incompetent 

and unable to adequately advance U.S. interests in the Americas.  Rumors circulated that 
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his commercial agent provided the content—and may well have written—a number of 

anonymous articles on Haiti, President Hyppolite, and Douglass that appeared in the New 

York press.  The political climate was so oppressive that Douglass would be forced to 

resign his appointment as Minister Resident to Haiti.  Not too long after his resignation, 

Hyppolite would invite Douglass to serve as co-commissioner of the Haiti pavilion.  The 

dedication address on January 2, 1893 was an opportunity for Douglass to return to this 

recent past and set the record straight: to bolster both his own reputation and that of 

President Hyppolite.  As I will show below, though, Douglass absorbed a large portion of 

the history lesson that Clyde provided.  Much of Clyde’s rhetoric regarding order, labor, 

and instability would reappear in Douglass’s second address.  

 In the first speech, however, Douglass refutes the charges leveled against 

Hyppolite, calling him, as I quoted above, “an enlightened mind” and “a liberal spirit.”  It 

would be this man, Douglass claims, who was “the supreme motive power and the main-

spring by which this pavilion has found a place in these magnificent grounds.”224  In 

essence, Douglass credits Hyppolite’s foresight, motivation, and capital in bringing Haiti 

to life at the Fair.  Douglass elaborates on Hyppolite’s leadership and political skills by 

noting that “whatever else may be said of President Hyppolite by his detractors he has 

thoroughly vindicated his sagacity and his patriotism by endeavoring to lead his country 

in the paths of peace, prosperity, and glory.”225  Douglass ties these goals to the Fair and 

stresses that Hyppolite understood that the pavilion needed to be appropriately 

represented at the Fair—and that he spared no expense (or so Douglass claims) to make 

that happen.   

Contrary to Douglass’s assertions, William Eleroy Curtis was clearly the 

“supreme motive power” that brought Haiti to the Fair.  As I demonstrated in chapter 



145 
 

one, Haiti’s location beside those of England and France was determined by U.S. Fair 

officials—especially Curtis—who were professionally tied to organizations that sought to 

expand U.S. trade into the Americas.  In that chapter, I presented evidence demonstrating 

how Curtis used his ties to both the First Inter-American Conference and the subsequent 

Bureau of the American Republics to influence where Haiti would be located in the 

“white city.”  It would be through Curtis’s manipulation—and specific discussions with 

Charles A. Preston and Douglass—that Haiti received its coveted lot.  Douglass does 

acknowledge this fact indirectly by remarking on “the liberality of the commissioners and 

managers of these grounds,” and he adds that Fair officials “might have easily consulted 

the customs and prejudices unhappily existing in certain parts of our country, and 

relegated our little pavilion to an obscure and undesirable corner.”  He praises them for 

acting “in the spirit of human brotherhood” that was “in harmony with the grand idea 

underlying this Exposition.”226  He notes that no one representing the Haiti pavilion could 

“complain either of obscurity or of isolation.” In fact, they experienced the exact 

opposite, having been given “one of the very best sites which could have been 

selected”227 in the “white city.”   

As much as I applaud Douglass’s attempts at cross-racial inclusion, I cannot help 

but agree with Curtis Hinsley that capitalism’s role at the Fair troubles any claims of 

reciprocity and equality.228  As such, I categorize Haiti’s presence as a reflection of the 

power of global capital to infiltrate newfound spaces—such as the republics in the 

Americas—and less as a manifestation of the “spirit of human brotherhood.”  If I concur 

completely with anything Douglass states about Haiti’s presence at the Fair, it would be 

that Haiti’s arrival was in keeping with the “grand idea” underlying the Exposition.  For 
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Douglass, that “grand idea” is the “spirit of human brotherhood.”  For me, it is global 

capital. 

Douglass did not acknowledge any of these concerns in his dedication address at 

the pavilion.  Instead, he reminds his audience of how far Haiti has come since its 

revolutionary beginnings.  He tells them that the pavilion is “situated upon one of the 

finest avenues of these grounds.”  If visitors stood upon the pavilion’s verandah, they 

could “view one of the largest inland seas.” They could “inhale its pure and refreshing 

breezes,” and “contemplate its tranquil beauty.”229  Situated as it was in Jackson Park, far 

away from the grime and choke-filled streets of Chicago—and a figurative world away 

from the cultural carnival of the Midway Plaisance—Haiti’s pavilion no doubt appeared 

to Douglass as a true utopia. 

Still, as I argued in chapter three, the disconnect between the “white city” and the 

Midway—between Haiti’s pavilion and the Dahomey village—must not be overlooked 

insofar as it underscores the racial tensions and hierarchies that shaped the emergence of 

global modernisms in the late nineteenth century.  It is my contention that attending to 

this disconnect increases our understanding of how the impulses of modernism and global 

capitalism may result in the whitewashing or erasure of histories of racial exploitation.    

Douglass likely would have disagreed with my reading of the meaning and significance 

of Haiti’s pavilion.  He emphasizes in his address that visitors who come to the Fair and 

encounter the structure would be unable to ignore Haiti’s history—or refute its status as a 

modern nation-state:  

Here upon this grand highway thus located, thus elevated and thus surrounded, 

our unpretentious pavilion will be sure to attract the attention of multitudes from 

all the civilized countries on the globe, and no one of all of them who shall know 
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the remarkable and thrilling events in the history of the brave people here 

represented, will view it with other than sympathy, respect and esteem.230 

Douglass, perhaps cognizant of his audience’s lack of knowledge about Haiti’s history, 

takes the last few moments of his speech to outline the other important occurrence of the 

day: the anniversary of Haiti’s independence from France.  Douglass calls this event “one 

of the most remarkable and one of the most wonderful events in this history of this 

eventful century, and I may almost say, in the history of mankind.”231  Rather than 

claim—as American evangelical and global entrepreneur Pat Robertson will in 2010—

that Haitians overthrew the French with aid from supernatural or demonic forces, 

Douglass identifies the Haitian victory with the character and the integrity of Toussaint 

Louverture.   

According to Douglass, Louverture and the other black African slaves that joined 

him were  

brave men, men who loved liberty more than life […] wise men, statesmen, 

warriors and heroes, men whose deeds stamp them as worthy to rank with the 

greatest and noblest of mankind; men who have gained their freedom and 

independence against odds as formidable as ever confronted a righteous cause or 

its advocates.232   

Here Douglass links Haiti’s revolution with the American colonies’ battle for 

independence from England.  Douglass also ensures that both revolutions would be 

understood as battles against enslavement. The fact that Haitians could rise out of that 

condition and find the courage to fight off the French meant that their freedom was more 

than just dear; it was, like that of Americans, nearly sacred.  Indeed, he says, “this 

precious inheritance they hold to-day” is something that he wanted “all the world” to 
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know “that they never will surrender.”233 (According to the recorded accounts of this 

speech, applause followed Douglass’s comment.)   

Douglass no doubt believed in the symbolic importance of Haitian independence, 

but his political work on behalf of the U.S. and his arguments in support of U.S. rights to 

acquire territory and power in the Caribbean trouble this conviction.  And Douglass’s 

statements were often more than just troubling: they could be ironically patriarchal and 

condescendingly critical of the very independence that he championed, especially when 

he articulated his concern that Haitians’ fears about a loss of political autonomy could 

make them reluctant to enter into trade relationships with other nations—thereby stunting 

their economic growth.  Haiti’s suspicion and refusal of overtures from other nations 

would, Douglass felt, prevent them from fully developing as a modern nation.  Such 

suspicion and isolation, he insisted, had to become a thing of the past. 234  Ironically, he 

made this point after Haitian officials rejected the U.S.’s aggressive gun-boat diplomacy 

to acquire the Môle St.-Nicolas.   

Douglass’s concerns, which were very much in line with the logic and rhetoric of 

his critic William P. Clyde, appeared in the second (and more well-known) address 

Douglass gave on January 2, 1893—this one at the Quinn Chapel in one the oldest 

African Methodist Episcopal churches in Chicago.  Here in this speech before thousands 

of people, Douglass omits any mention of the liberality of the Fair organizers.  He 

remains equally silent about the grand avenue in Jackson Park.  Instead he speaks of the 

history and the power of black people, as seen through the remarkable creation of Haiti in 

an Atlantic world sustained by economies of slavery.   

This powerful black historiography was problematized by what I contend are 

Douglass’s solutions to the problem of Haiti.  These solutions depended upon the 
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negative rhetorics that undergird the Haitian Question.  An illustration of these rhetorics 

can be found in the ways that Douglass characterizes and responds to the revolutionary 

spirit within Haiti that he championed in his dedication address earlier that day at the 

Fair.  He did this first and foremost by labeling Haiti’s revolutionary spirit as madness 

and a curse.  Although he notes that many instances of political unrest in Haiti are often 

stoked by greedy and ambitious Haitians and cunning, shark-like foreigners, he still 

maintains that the citizens’ attitudes and actions have been the primary cause of the 

nation’s abject state.  He states, “this revolutionary spirit of Haiti is her curse, her crime, 

her greatest calamity and the explanation of the limited condition of her civilization.”  In 

a rousing refrain, Douglass, goes so far as to label this revolutionary spirit as evil and 

sound a dire warning about the future of Haiti if this spirit were allowed to grow and 

expand.  I quote this long passage in full because it meshes—brilliantly and alarmingly—

his notions of capitalism and political order: 

While this [--the revolutionary spirit--] shall prevail, ignorance and superstition 

will flourish and no good thing can grow and prosper within her borders [….] 

While this shall prevail, her rich and fruitful soil will bring forth briers, thorns and 

noxious weeds.  While this evil spirit shall prevail, her great natural wealth will be 

wasted and her splendid opportunities blasted [….] While this spirit of turbulence 

shall prevail, confidence in her public men will be weakened, and her well-won 

independence will be threatened.  [….]  While this evil spirit shall prevail, faith in 

the value and stability of her institutions, so essential to the happiness and well-

being of her people, will vanish.  While it shall prevail, the arm of her industry 

will be paralyzed, the spirit of enterprise will languish, national opportunities will 

be neglected, the means of education will be limited, the ardor of patriotism will 
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be quenched, her national glory will be tarnished, and her hopes and the hopes of 

her friends will be blighted.235 

What Douglass describes is not just an evil spirit, but a wave of problems all brought 

about because of the revolutionary energies that are so closely associated with Haiti.  

Douglass does famously note that Haiti had never been forgiven by the U.S. for its 

blackness.236  That, too, remained a part of its problem.  Still, Douglass regards Haiti’s 

revolutionary spirit as the ultimate cause of its woes; it was a corrupting, disrupting, and 

destabilizing force that unless stopped would ruin the republic.   

Douglass believes that if this spirit of revolution is allowed to flourish, Haiti 

would be destined for destruction.  He continues: “in its presence, commerce is 

interrupted, progress halts, streams go unbridged, highways go unrepaired, streets go 

unpaved, cities go unlighted, filth accumulates in her market places, evil smells affront 

the air, and disease and pestilence are invited to their work of sorrow, pain and death.”237  

In other words, it is a disease of epic proportions.  The solution to this evil spirit?  For 

Douglass, it begins with prosecution. 

He states that “it is the opinion of many, and it is mine as well, that these 

revolutions would be less frequent if there were less impunity afforded the leaders of 

them.”  Denouncing any form of pardon or forgiveness for political agitators, Douglass 

calls for the nation-state to utilize its power and curtail rebellion and dissent.  He also 

argues against the continuation of the right of asylum for revolutionaries.  According to 

Douglass, “this right is merciful to the few, but cruel to the many.”238  Those who 

engaged in revolutionary acts could simply seek protection before embarking for other 

lands (namely Jamaica) in order to start their rebellious plotting anew.   
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Douglass denounces this type of conflict resolution.  He declares that “if I were a 

citizen of Haiti, I would do all I could to abolish this right of Asylum.”239  According to 

Douglass, this cycle of discontent, unrest, revolutionary activities, and then political 

forgiveness would only be suppressed once Haiti formed a strong central government that 

would dissuade—by punishment, if necessary—rebellion and dissent.  Just who would 

have the power to label the respective agitators as rebellious or dissenting remained to be 

seen.   

Although he sought a solution that would free Haiti from its cursed condition, 

Douglass also assumed a paternalistic posture that left open the possibility that a 

powerful outside entity would need to solve Haiti’s problems for the supposed betterment 

of everyone.  Douglass’s prophecies would prove prescient.  In 1915 the United States 

military would invade Haiti under the conditions that Douglass envisioned: to establish 

control and order, to make bridges and roads (using Haitians as laborers), and to stabilize 

commerce and industry. In effect, the takeover occurred because the U.S. believed Haiti 

was unable to solve its own problems, and the U.S. believed (and declared) that it had the 

proper solution.  This public declaration hid a series of private machinations that enabled 

a conglomerate of U.S. merchants to control the Haitian banking system, and allowed the 

U.S. military to control Haiti’s national infrastructure.  And Haiti is still, in many ways, 

recovering from that solution.  

 

Conclusion 

The United States military would occupy Haiti for nineteen years and engage in a 

number of violent acts that many critics identify as enabling the dictatorships of Papa 

Doc Duvalier and his son Baby Doc Duvalier.  In the latter part of the twentieth century, 
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the rise of Father Aristide would bring another round of U.S. and other international 

assistance to Haiti—once again utilizing the rhetorics of reciprocity and inclusion in an 

effort to alter the political and economic trajectory of an increasingly poorer and 

stigmatized Haiti.  Today, thousands of aid groups, development agencies, and other 

organizations scramble for power—and foreign aid—in an effort to solve what they 

identify as the problems of Haiti.  Many of the things identified as problems—especially 

those troublingly labeled as inherent defects in Haitian people and culture—draw on the 

rhetorics of the Haitian Question I have examined in this project.  It seems, more than a 

century after the events at the World’s Columbian Exposition, the world is still coming to 

terms with the Haitian Question.240   

Journalist Jon Henley demonstrates the pernicious quality of the Question and its 

capacity to shape habits of thought and behavior in the wake of the devastating January 

2010 earthquake that brought Haiti—and Haiti’s problems—back into the international 

spotlight.  In a January 14, 2010 article titled, “Haiti: A Long Descent to Hell,” published 

in The Guardian, Henley notes that “what has really left Haiti in such a state [of ruin] 

today, what makes the country a constant and heart-rending site of recurring catastrophe, 

is its history.”  He links this history to Haiti’s political and economic structure, 

concluding that “the last five centuries [in Haiti] have combined to produce a people so 

poor, an infrastructure so nonexistent and a state so hopelessly ineffectual.”241 

It is possible to see in Henley’s assessment—and in Douglass’s prophetic nightmare—the 

basis for the rationale the U.S. would utilize in its humanitarian missions to “save” Haiti 

from Haitians.  Haiti, this rationale claims, needed saving, in fact, had always needed 

saving, from its own revolutionary beginnings.  Many of Haiti’s critics, and even the 
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nation’s supposed friends, would struggle—as Douglass would—to come to terms with 

the failure to translate Haiti’s revolutionary spirit into the basis for global modernism.   

In light of this, we must ask what are the real solutions to Haiti’s real problems.  

How should critics interested in its economic and political future and its relations with 

other nations respond to the still-active and still-powerful rhetorics of the Haitian 

Question?  Perhaps, it is time to stop problematizing Haiti and start, instead, simply to let 

it be.  I am not advocating any type of disavowal or nonchalance.  Instead, I am 

advocating a rejection of the positive and negative rhetorics of economic reciprocity, 

political equality, and racial inclusion that I have examined in this dissertation. 

Douglass’s dilemma is a cautionary tale about the difficulty of finding an 

alternative approach to interacting with Haiti when that alternative is constrained by 

racialized and nationalized notions of difference and instability.  As I have shown above, 

Douglass had a complicated relationship with Haiti made more difficult by his 

representation at various times as a U.S. official during scouting missions and diplomatic 

engagements that would take him to Hispaniola.  Although Douglass was no longer tied 

to the U.S. State Department at the start of the World’s Columbian Exposition, he still 

struggled with many of the same issues of instability, power, rights, and disorder that 

vexed him as the U.S. Minister Resident to Haiti.  It is telling that Douglass would see the 

hope for Haiti’s future in the grand buildings and stately avenues of Jackson Park.  It 

would be, in many ways, a prophetic vision as the U.S.’s invasion attempted to establish 

in Haiti the very sense of order that Douglass perceived in the “white city.”   

Yet, even after more than nearly two centuries of interventions by the U.S. and 

various other nation-state intermediaries, Haiti is still considered a victim of its own 

history. This view was brought into sharp relief for me during a recent conversation with 
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a colleague who considers himself well-informed about Haiti and its past.  After we had 

spoken briefly about my research and the recent earthquake, he told me that no one 

should be giving money to the republic or helping in any way.  He had been there, he 

said, and saw nothing worth having or saving.  He felt that the best thing for everyone 

was to let the people die.  Curious about (and troubled by) his comment, I asked a follow-

up question: “And then what?”  His answer reflects the powerful reach of the Haitian 

Question and provides an apt ending to this project.  “We,” he confidently answered, 

“could start over again.”   
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AFTERWORD 
 
 
 

On January 12, 2010, a powerful earthquake measuring 7.0 on the Richter scale 

shook through Port-au-Prince and other neighboring towns in Haiti; it killed roughly 

250,000 people, internally displaced another 1.5 million, and destroyed not only the 

capital city’s infrastructure, but also the harbor area that handled most of the goods and 

foods to the rest of the nation.  The world responded to this devastation with shock and an 

outpouring of humanitarian assistance.   

The power of the pathos that framed this response is perhaps best captured by the 

“Hope for Haiti Now” telethon, which was broadcast throughout the world and brought 

together a vast network of celebrities and politicians to raise more than 60 million dollars 

for a variety of charitable aid agencies. Yet, the givers were interested in more than just 

offering money.  After the earthquake, people turned their eyes to Haiti and started asking 

questions about its past even as they also sought to imagine its future.  Haitianists—

especially those who are Haitian—found themselves approached by various media outlets 

to talk about the nation and its history.  Many used this opportunity to construct a 

different narrative about the republic; one that did not start and end (as so many 

narratives of Haiti do) with poverty, chaos, and dysfunction.  For a brief time, Haiti—and 

talk about Haiti—was everywhere.  Some of my colleagues argue that the all-pervasive 

quality of this rhetoric changed Haiti’s image in the Atlantic world for the better.   

I disagree.  I am less optimistic about the possibility of reconfiguring images and 

narratives of Haiti primarily because this dissertation project has prompted me to look 
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closer at the tradition of assumptions—political, economic, racial—that have been 

identified with Haiti since the Revolution.  And what I have learned is that, more often 

than not, even when people use new words to describe Haiti, the assumptions that serve 

as the foundation for their rhetoric remain troublingly stable.   

These assumptions not only remained stable but also proliferated in the period 

after the January 2010 earthquake, when all manner of folks felt compelled to weigh in 

on Haiti’s future recovery.  I shall briefly focus on the rhetoric of a particular person—

U.S. evangelist, businessman, and would-be politician Pat Robertson—and the critical 

response to his statements on Haiti.  I turn to Robertson not to elevate his assumptions or 

declare their supposed exceptionalism.  Robertson is well known for offering negative 

comments after natural disasters: after New Orleans faced the destruction of Hurricane 

Katrina, he claimed that the hurricane was actually the work of an angry God lashing out 

at New Orleans because Ellen DeGeneres had been chosen to host an awards show that 

year.  The supposed link?  DeGeneres was born in New Orleans.  In other words, the 

hurricane occurred because God was miffed about the sexual orientation of the host of the 

Academy Awards.  

Given his track-record of off-the-wall commentary, it is almost too easy to take 

aim at Robertson.  This may be the reason that when he made similar absurd statements 

after the earthquake in Haiti, some public figures, such as former White House Press 

Secretary Gibbs, just shook their heads and called Robertson’s comments “dumb 

ravings.”  Others took his “devil talk” a bit more seriously and launched a defense of 

Haiti.  For me, such defenses actually merit scrutiny, not for what they say about 

Robertson, but for how they repeat the assumptions and reinforce the rhetorics that 

buttress the Haitian Question.  I explore such comments here because they illuminate, in 
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startling clarity, how the dilemma faced by Frederick Douglass, which I examined in 

chapter four, is really our dilemma too.  We also must search for language and ideas free 

from the crippling limitations of the Haitian Question—free from the habits of thought, 

feeling, and expression that re-inscribe a narrative of the republic and its people as 

always and already lacking in moral and political order.   

Anthropologist and artist Gina Athena Ulysse examines this claim of Haitian 

deficiency in a recent essay in the NACLA Report on the Americas.  In it, she recounts 

how in the early days after the earthquake, a CNN reporter approached a shocked mother 

who had lost her children and concluded from the mother’s supposed lack of emotions 

that Haitians are incapable of them.  The reporter, it seems, felt no qualms about asking 

the mother, “Why don’t you Haitians cry?”242  In reports such as these, Haitians are 

represented—Ulysse claims—as “bodies without minds, heads without bodies, or roving 

spirits.”243   

This belief in Haitians’ inhumanity informs not only policy decisions, but also 

accounts of the republic’s history and culture.  Caribbeanist Colin Dayan, writing just 

days after the deadly January 2010 earthquake in Haiti, states that:  “Representations of 

Haiti. They never change. As early as 1853, the Scottish writer Thomas Carlyle lamented 

the destruction of the richest French colony in the New World. He called [postcolonial] 

Haiti ‘a tropical dog-kennel and pestiferous jungle.’ Thirty-five years later, his 

biographer, the historian James Anthony Froude, would describe his first impression of 

the ‘ulcer of Port-au-Prince’ as a smell of ‘active dirt fermenting in the sunlight’.”244 

According to anthropologist Mark Schuller, one can see these assumptions repeated in 

statements by the republic’s detractors: “Haitian people lack a sense of responsibility, a 
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sense of civic consciousness, and are, in short, a backward and fatalistic people whose 

future is hopeless.”245   

My research illuminates the ways these comments echo the remarks given by 

Douglass during his speech at the Quinn Chapel where he argues that Haiti’s 

revolutionary curse or madness would be its ruin. Yet, as pleased as I am to shed light on 

this aspect of Douglass’s views regarding Haiti, I am also disconcerted to see the 

similarities between them and Pat Robertson’s “dumb ravings.”  These two men have 

very little in common, but they do share similar assumptions about Haiti.  And they are 

not alone.  Journalist Jon Henley, a writer for the British newspaper The Guardian, 

published an article just after the earthquake that offers, on the whole, a balanced and 

objective portrait of Haiti.  Yet the very title of Henley’s piece, “Haiti: A Long Descent 

to Hell,” is a stark reiteration of the dilemmas that characterize the Haitian Question.  

Although Henley historicizes Haiti’s dealings with the U.S. and other Atlantic nation-

states in his article, he does so in large part by falling back on the familiar assumptions of 

deficiency and dysfunction that I have encountered throughout my research: “what makes 

[…Haiti] a constant and heart-rending site of recurring catastrophe, is its history [….]  In 

Haiti, the last five centuries have combined to produce a people so poor, an infrastructure 

so nonexistent and a state so hopelessly ineffectual.”246   Henley identifies Haiti’s history 

as a long and constant descent into horror and chaos—in this case, a history that goes 

back five centuries to Columbus’s landing on Hispaniola.  In other words, while he wants 

to do the right thing by linking Haiti’s hell with colonial exploitation by Europeans, 

Henley also does the wrong thing by removing any past traces or future possibilities of 

positive Haitian agency from his account.   
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A March 27, 2010 editorial in the international edition of The New York Times 

extends Henley’s arguments about Haitian history—and the lack or impossibility of 

Haitian agency—by focusing on the need for external players to take control of the 

nation’s present and future (echoing again the assumptions made by both Robertson and 

Douglass): “The paradox being confronted […] is how to rebuild a country that was 

never properly built in the first place.”247  This, then, is the legacy and the tenacious reach 

of the Haitian Question.  It turns the conditions of catastrophe into exhaustive accounts of 

deficiency and disability—which must then require corrective intervention from the 

outside.  Haiti, this logic implies, isn’t just struggling with the aftereffects of an 

earthquake; it’s also struggling with its own history.   

We must stop this line of reasoning and the perpetuation of these stances.  To do 

that, we need to create a critical vocabulary for talking about Haiti’s past and its future 

that does not draw upon the discourse of the Haitian Question.  This is not a simple task.  

As my dissertation has shown, the rhetorics of the Haitian Question constrain everyone—

even those who seek a positive future for Haiti—and so my argument is not merely a 

theoretical proposition.  We have to do better, for ourselves, and for Haiti.   

 

 

 



160 
 

 
 
 
 

NOTES 
 
 
 
1 Throughout the dissertation, I spell the word Haiti with the more common lettering of the 
twentieth and twenty-first centuries.   When quoting archival or published texts from the 
nineteenth century, I have kept the spelling used within the respective documents.  As a result, 
Haiti appears as Haiti, Haïti, and Hayti in the chapters that follow.   
2 Frederick Douglass. “March 2, 1891 Letter to Anténor Firmin.” A Black Diplomat in Haiti: The 
Diplomatic Correspondence of U.S. Minister Frederick Douglass From Haiti, 1889-1891. Norma 
Brown, ed. Salisbury: Documentary Publications, 1977, 86. 
3 Colin [Joan] Dayan. “A Few Stories about Haiti, or, Stigma Revisited.” Research in African 
Literatures 35.2 (Summer 2004): 158. 
4 Colin [Joan] Dayan, “A Few Stories about Haiti, or, Stigma Revisited,” 158. 
5 My conceptualization of the Haitian Question is fueled—in large part—by an essay titled, “The 
Haytian Question,” written pseudonymously (as Verax) by former Haitian Minister to the U.S. 
Hannibal Price in 1891.  This essay, although focused primarily on a diplomatic crisis that 
occurred between U.S. and Haitian officials, also contains a consideration of the stances and 
suppositions that I believe undergird the Haitian Question.  For more on this essay, see Hannibal 
Price [Verax]. The Haytian Question. New York: Louis Weiss & Co. Printers and Publishers, 
1891.  
6 Chandan Reddy. “Modernity.” Keywords for American Cultural Studies. Bruce Burgett and 
Glenn Hendler, eds. New York: New York University Press, 2007, 164. 
7 Diane Dillon. “Mapping Enterprise: Cartography and Commodification at the 1893 World’s 
Columbian Exposition.” Nineteenth-Century Geographies: The Transformation of Space From 
the Victorian Age to the American Century. Ronald R. Thomas and Helena Michie, eds. New 
Brunswick: Rutgers University Press, 2003, 75. 
8 For more on the significance of this financial relationship, see Alex Dupuy. Haiti in the World 
Economy: Class, Race, and Underdevelopment Since 1700. Boulder: Westview Press, 1989. 
9 In addition to the reference in note 7, see Lester D. Langley. The United States and the 
Caribbean in the Twentieth Century. Athens: The University of Georgia Press, 1982, David 
Nicholls. Haiti in Caribbean Context: Ethnicity, Economy, and Revolt. New York: St. Martin’s 
Press, 1985, Robert I. Rotberg, ed. Haiti Renewed: Political and Economic Prospects. 
Washington, D.C.: Brookings Institution Press, 1997, and Ransford W. Palmer, ed. The 
Repositioning of US-Caribbean Relations in the New World Order. Westport: Praeger, 1997. 
10 This term comes from Marcus Wood’s impressive new book, The Horrible Gift of Freedom: 
Atlantic Slavery and the Representation of Emancipation.  His argument in this text has greatly 
influenced my understanding of the “stillborn liberation” implied in the movement of Haiti in the 
Atlantic world from a disavowed republic to a viable nation-state.  Wood notes that “again and 
again across the Atlantic slave diaspora, the ex-slave powers turned liberators decided to 
fictionalize freedom as a pristine gift that was in their power, or the power of their allegorical 
figures, to bestow upon the victims of their abuse in a successive series of emancipation 
moments” (3).  For more on this book, see Wood. The Horrible Gift of Freedom: Atlantic Slavery 
and the Representation of Emancipation. Athens: The University of Georgia Press, 2010.  
11 Michel-Rolph Trouillot. “Haiti’s Nightmare and the Lessons of History.” Haiti: Dangerous 
Crossroads. Deidre McFadyen and Pierre LaRamée with Mark Fried and Fred Rosen from the 
North American Congress on Latin America (NACLA). Boston: SouthEnd Press, 1995, 123. 



161 
 

 
12 According to imminent diplomatic and foreign relations historian Walter LaFeber, a canal 
would become significantly important to military strategists, such as Alfred Mahan (naval officer 
and President of the Naval War College), who believed that “a canal was essential if […] ships 
were to move quickly from one ocean to the other in order to protect both coasts and American 
markets worldwide” (13).  For more on LaFeber, see Walter LaFeber. The Panama Canal: The 
Crisis in Historical Perspective. New York: Oxford University Press, 1989.  For more on how the 
canal has played out in U.S. politics, see J. Michael Hogan. The Panama Canal in American 
Politics: Domestic Advocacy and the Evolution of Policy. Carbondale: Southern Illinois 
University Press, 1986. 
13 Michel-Rolph Trouillot. “Haiti’s Nightmare and the Lessons of History.” Haiti: Dangerous 
Crossroads. Deidre McFadyen and Pierre LaRamée with Mark Fried and Fred Rosen from the 
North American Congress on Latin America (NACLA). Boston: SouthEnd Press, 1995, 123. 
14 Frederick Douglass. “Oration of Hon. Frederick Douglass, Ex-United States Minister Resident 
to the Republic of Haiti, Delivered on the Occasion of the Dedication of the Haitien Pavilion at 
the World’s Fair (Jan. 1893).”  In William Edgar Easton. Dessalines: A Dramatic Tale, A Single 
Chapter From Haiti’s History. J.W. Burson-Company, Publishers, 1893, 134. 
15 Peter Hallward. Damming the Flood: Haiti, Aristide, and the Politics of Containment. London: 
Verso, 2007, 12.  
16 Bruce R. Dain. A Hideous Monster of the Mind: American Race Theory in the Early Republic. 
Cambridge: Harvard University Press, 2002, 83.   
17 There are a number of critically important histories of the World’s Columbian Exposition that 
address these issues.  In addition to the texts that are included in the remaining notes, see David 
F. Burg. Chicago’s White City of 1893. Lexington: University of Kentucky Press, 1976, Reid 
Badger. The Great American Fair: The World’s Columbian Exposition and American Culture. 
Chicago: N. Hall, 1979, Robert W. Rydell. All the World’s a Fair: Visions of Empire at 
America’s International Expositions, 1876-1916, Chicago: University of Chicago Press, 1984, 
James Gilbert. Perfect Cities: Chicago’s Utopias of 1893. Chicago: University of Chicago Press, 
1991, Ivan Karp and Steven D. Lavine, eds. Exhibiting Cultures: The Poetics and Politics of 
Museum Display. Washington, D. C.: Smithsonian Institution Press, 1991, Neil Harris, Wim de 
Wit, James Gilbert, and Robert W. Rydell, eds. Grand Illusions: Chicago’s World’s Fair of 1893. 
Chicago: Chicago Historical Society, 1993, Julie K. Brown. Contesting Images: Photography and 
the World’s Columbian Exposition. Tucson: University of Arizona Press, 1994, Donald L. Miller. 
City of the Century: The Epic of Chicago and the Making of America. New York: Simon & 
Schuster, 1996, Arnold Lewis. An Early Encounter with Tomorrow: Europeans, Chicago’s Loop, 
and the World’s Columbian Exposition. Urbana: University of Illinois Press, 1997, Erik Larson. 
The Devil in the White City: Murder, Magic, and Madness at the Fair that Changed America. 
New York: Vintage Books, 2003.  
18 Camilla Fojas. Cosmopolitanism in the Americas. West Lafayette: Purdue University Press, 
2005, 86. 
19 Camilla Fojas, Cosmopolitanism in the Americas, 94. 
20 n.a. “Hayti’s Building Completed.” The Northwestern Recorder. 1 February 1893, pg. 5 19th 
Century U.S. Newspapers. Infotrack. Gale Cengage Learning.   
21 n.a. A Week at the Fair, Illustrating the Exhibits and Wonders of the World’s Columbian 
Exposition. Chicago: Rand, McNally & Company, Publishers, 1893, 9.   
22 This size differential is not supported by the photographs of these respective spaces.  In these, 
Haiti’s pavilion comes across as neither microscopic, nor enormous in size.  And definitely not 
larger than the other foreign buildings. 
23 Of those writing about issues of race at the Fair or those tracking Douglass’s life amid and 
amongst Haitian politics, few, if any, have delved further into considerations of Haiti at the Fair.  
As of this writing, Renée Larrier has provided the only in-depth examination of the Haiti 



162 
 

 
pavilion.  See, Larrier. “DuSable, Douglass, and Dessalines: The Haytian Pavilion and the 
Narrative of History.” Ecrire en pays assiege Haïti Writing Under Siege. Marie-Agnès Sourieau 
and Kathleen M. Balutansky, eds. Amsterdam: Rodopi, 2004, 39-56.  For examples of critical 
texts that mention Haiti in conjunction with other subjects, but do not interrogate how and in what 
manner Haiti will appear at the Fair, see, Elliot M. Rudwick and August Meier. “Black Man in 
the ‘White City’: Negroes and the Columbian Exposition, 1893.” Phylon 26.4 (1965): 354-61, 
Russ Castronovo. “‘As to Nation, I Belong to None’: Ambivalence, Diaspora, and Frederick 
Douglass.” ATQ American Transcendental Quarterly 9.3 (1995): 245-60, Fionnghuala Sweeney. 
Frederick Douglass and the Atlantic World. Liverpool: Liverpool University Press, 2007, and 
Robert Levine. “Frederick Douglass, War, and Haiti.” PMLA 124.5 (October 2009): 1864-8. 
24 This is not the case with Rydell’s more recent work that considers Africans, only, at the world 
fairs over a longer period of time.  See Robert W. Rydell. “‘Darkest Africa’: African Shows at 
America’s World Fairs, 1893-1940.” Africans on Stage: Studies in Ethnological Show Business. 
Bernth Lindfors, ed. Bloomington: Indiana University Press, 1999, 135-55. 
25 Donald L. Miller, City of the Century: The Epic of Chicago and the Making of America, 488. 
26 Miller, 488. 
27 In addition to the text in note 6, see Smithsonian Institution. The Book of the Fairs: Materials 
about World’s Fairs, 1834-1916, in the Smithsonian Institution Libraries. Chicago: American 
Library Association, 1992, Robert W. Rydell, John E. Findling, and Kimberly D. Pelle. World’s 
Fairs in the United States. Washington, D. C.: Smithsonian Institution Press, 2000, Alan 
Trachtenberg. The Incorporation of America: Culture and Society in the Gilded Age. New York: 
Hill and Wang, [1982] 2007, and Astrid Böger. “(Re)Visions of Progress: Chicago’s World’s 
Fairs as Sites of Transnational American Memory.” Transnational American Memories. Udo J. 
Hebel, ed. Berlin: Walter de Gruyter, 2009. 311-31..   
28 n.a. The Books of the Fairs: Materials About World’s Fairs, 1834-1916, in the Smithsonian 
Institution Libraries. Chicago: American Library Association, 1992, 4. 
29 n.a. Dedicatory and Opening Ceremonies of the World’s Columbian Exposition. Historical and 
Descriptive. As Authorized by Board of Control. Chicago: Stone, Kastler & Painter, 1893, 19.  
30 Rossiter Johnson, ed. A History of the World’s Columbian Exposition, Held in Chicago in 
1893. New York: D. Appleton and Company, 1897, 8. 
31 H. H. Bancroft. The Book of the Fair. Chicago: The Bancroft Company, 1893, 18. World’s 
Columbian Exposition of 1893. Paul V. Galvin Library Digital History Collection. Illinois 
Institute of Technology. 1999. 
32 Robert W. Rydell, All the World’s A Fair: Visions of Empire at America’s International 
Expositions, 1876-1916, 62. 
33 n.a. The Books of the Fairs: Materials About World’s Fairs, 1834-1916, in the Smithsonian 
Institution Libraries. Chicago: American Library Association, 1992, 4. 
34 In addition to the information in the notes above regarding the history of the Fair, see, Rossiter 
Johnson, A History of the World’s Columbian Exposition, Held in Chicago in 1893 and  Gertrude 
M. Scott. Village Performance: Villages at the Chicago World’s Columbian Exposition, 1893. 
(Ph.D. Diss., New York University) Proquest, 1991. 
35 H. H. Bancroft, The Book of the Fair, 36.  
36 Johnson, 4.  It is curious that Johnson and his editorial team imagine Chicago as the seat of 
empire.  Reading Chicago as the seat of America’s empire enables the “white city”—at least 
significant portions of it—to be imagined as U.S. colonies.  With this lens, then, it is possible to 
imagine Haiti’s inclusion in the “white city,” and in the U.S.’s vision of the Americas, as the 
U.S.’s attempt to break France’s influence on Haiti and claim Haiti as a metaphorically American 
territory.  
37 For more on this type of entertainment, see Gertrude M. Scott, Village Performance: Villages 
at the Chicago World’s Columbian Exposition, 1893, Meg Armstrong. “‘A Jumble of 



163 
 

 
Foreignness’: The Sublime Musayums of Nineteenth-Century Fairs and Expositions.” Cultural 
Critique 23 (Winter 1992-3): 199-250, and Robert W. Rydell. “A Cultural Frankenstein? The 
Chicago World’s Columbian Exposition in 1893.” American Architectural History: A 
Contemporary Reader. Keith L. Eggener, ed. London: Routledge, 2004, 249-66. 
38 For more on this view, see James Gilbert, Perfect Cities: Chicago’s Utopias of 1893. 
39 Curtis M. Hinsley. “The World as Marketplace: Commodification of the Exotic at the World’s 
Columbian Exposition, Chicago, 1893.” Exhibiting Cultures: The Poetics and Politics of Museum 
Display. Ivan Karp and Steven D. Lavine, eds. Washington: Smithsonian Institution Press, 1991, 
362.  
40 Robert W. Rydell, All the World’s a Fair: Visions of Empire at American International 
Expositions, 1876-1916, 67. 
41 As mentioned earlier in this chapter, this kind of limited analysis is made even more 
problematic by the side-stepping that has occurred by critics who focus on African Americans’ 
utilization of Haiti’s pavilion without addressing Haiti’s participation at the Fair.  There has been 
a re-consideration, at least, of some of Rydell’s assertions about African American participation 
at the Fair.  In 2000, historian Christopher Reed gathered and then presented the multiple spaces 
within which African Americans participated at the World’s Columbian Exposition.  Although 
Reed’s work provides a much-needed correction to Rydell’s absence theory, it still overlooks the 
wider transnational questions about race, blackness, and belonging in the Atlantic world that 
would allow Haiti to be an active part of this critical consideration.  For more on Reed, see 
chapter three of this dissertation, and Christopher Reed. ‘All the World is Here!’ The Black 
Presence at White City. Bloomington: Indiana University Press, 2000.   
42 Diane Dillon. “Mapping Enterprise: Cartography and Commodification at the 1893 World’s 
Columbian Exposition.” Nineteenth-Century Geographies: The Transformation of Space From 
the Victorian Age to the American Century. Ronald R. Thomas and Helena Michie, eds. New 
Brunswick: Rutgers University Press, 2003, 75. 
43 Diane Dillon, “Mapping Enterprise: Cartography and Commodification at the 1893 World’s 
Columbian Exposition,” 77.  
44 Although the citation in the Illinois in the Gilded Age database of the Northern Illinois 
University library’s Digitization Unit states that the print comes from the text, Reminiscences of 
the Fair, the citation provides no further information about this source.  This is the full citation 
for this photographic book: n.a. Reminiscences of the Fair: A Portfolio of Photographs of the 
World’s Columbian Exposition. St. Louis: Usa Lester, Lawrence & Miller, 1894.  
45 See Moses P. Handy, ed. The Official Directory of the World’s Columbian Exposition, May 1st 
to October 30th, 1893. A Reference Book. Chicago: W. B. Conkey Company, 1893 and Renée 
Larrier, “DuSable, Douglass, and Dessalines: The Haytian Pavilion and the Narrative of History,” 
for more information on Haiti’s exhibits and the pavilion’s construction details.  
46 Frederick Douglass. “Oration of Hon. Frederick Douglass, Ex-United States Minister Resident 
to the Republic of Haiti, Delivered on the Occasion of the Dedication of the Haitien Pavilion at 
the World’s Fair (Jan. 1893).”  In William Edgar Easton. Dessalines: A Dramatic Tale, A Single 
Chapter From Haiti’s History. J.W. Burson-Company, Publishers, 1893, 134. 
47  This passage paraphrases a section from the Book of Matthew in the Holy Bible.  In 
Douglass’s speech, two verses are combined to form his point about Haiti’s pavilion, Matthew 
5:14 and Matthew 5:15.  These two verses read, thusly: “Ye are the light of the world.  A city that 
is set on a hill cannot be hid.  Neither do men light a candle, and put it under a bushel, but on a 
candlestick; and it giveth light unto all that are in the house.”  See The Holy Bible [vol.2]. 
London: R. Bowyer, 1796. ECCO.  
http://galenet.galegroup.com.login.ezproxy.lib.purdue.edu/servlet/ECCO.  For more on Winthrop, 
see: online databases for copies of Winthrop’s “Model of Christian Charity”; Saçvan Bercovitch. 
The American Jeremiad. Madison: University of Wisconsin Press, 1978; and Philip H. Round. By 



164 
 

 
Nature and By Custom Cursed: Transatlantic Civil Discourse and New England Cultural 
Production, 1620-1660. Hanover: University Press of New England, 1999.   
48 Chandan Reddy. “Modernity.” Keywords for American Cultural Studies. Bruce Burgett and 
Glenn Hendler, eds. New York: New York University Press, 2007, 164. 
49 Diane Dillon. “Mapping Enterprise: Cartography and Commodification at the 1893 World’s 
Columbian Exposition,” 77. 
50 This is just a short sampling of recent texts on these issues that have influenced my research: 
Paul Gilroy. The Black Atlantic: Modernity and Double Consciousness. Cambridge: Harvard 
University Press, 1993, José David Saldívar. Border Matters: Remapping American Cultural 
Studies. Berkeley: University of California Press, 1997, Donald E. Pease, ed. Post-National 
American Studies. Berkeley: University of California Press, 2000, Donald E. Pease and Robyn 
Wiegman, eds. The Futures of American Studies. Durham: Duke University Press, 2002, David 
Scott. Conscripts of Modernity: The Tragedy of Colonial Enlightenment. Durham: Duke 
University Press, 2004, Ian Baucom. Specters of the Atlantic: Finance Capital, Slavery, and the 
Philosophy of History. Durham: Duke University Press, 2005, Laura Doyle and Laura A. 
Winkiel, eds. Geomodernisms: Race, Modernism, Modernity. Bloomington: Indiana University 
Press, 2005, Valerie Kaussen. Migrant Revolutions: Haitian Literature, Globalization, and U.S. 
Imperialism. Lanham: Lexington Books, 2008, Christopher L. Miller. The French Atlantic 
Triangle. Literature and Culture of the Slave Trade. Durham: Duke University Press, 2008, 
Annalisa Oboe and Anna Scacchi, eds. Recharting the Black Atlantic: Modern Cultures, Local 
Communities, Global Connections. New York: Routledge, 2008, and Donald E. Pease. The New 
American Exceptionalism. Minneapolis: University of Minnesota Press, 2009.  
51 Hannibal Price [Verax]. The Haytian Question. New York: Louis Weiss & Co., Printers and 
Publishers, 1891, 6. 
52 Hannibal Price [Verax], The Haytian Question, 67. 
53 Brenda Gayle Plummer. “The Metropolitan Connection: Foreign and Semiforeign Elites in 
Haiti, 1900-1915.” Latin American Research Review 19.2 (1984): 122. 
54 David Nicholls. From Dessalines to Duvalier: Race, Colour and National Independence in 
Haiti. Cambridge: Cambridge University Press, 1979, 141. 
55 See these excellent sources for information on these economic issues: Brenda Gayle Plummer, 
“The Metropolitan Connection: Foreign and Semiforeign Elites in Haiti, 1900-1915,” David 
Nicholls. Haiti in Caribbean Context: Ethnicity, Economy, and Revolt. New York: St. Martin’s 
Press, 1985, Alex Dupuy. Haiti in the World Economy: Class, Race, and Underdevelopment 
Since 1700. Boulder: Westview Press, 1989, and Mark Schuller. “Haiti’s 200-year old Ménage-à-
Trois: Globalization, the State, and Civil Society.” Caribbean Studies 35.1 (January-June 2007): 
141-79. 
56 Ludwell Lee Montague. Haiti and the United States, 1714-1938. New York: Russell & Russell, 
1966. 
57 For more on this, see David Nicholls, From Dessalines to Duvalier: Race, Colour and National 
Independence in Haiti.  
58 Alex Dupuy, Haiti in the World Economy: Class, Race, and Underdevelopment Since 1700, 
129. 
59 Although the process to form a hemispheric confederation can be traced to the moments listed 
in the body of this chapter, there were additional attempts to create reciprocity treaties between 
the U.S. and the other republics of the Americas.  U.S. President Chester Arthur is credited with 
initiating reciprocity policies to promote exports from the U.S. to other countries.  In 1884, 
President Arthur would appoint a commission to investigate the best procedure for creating 
commercial relations between the U.S. and Central and South America.  William Eleroy Curtis 
would play a significant role on this commission; initially, as its secretary, before becoming a 
presidential appointee in 1885.  This group traveled to the various republics in Central and South 



165 
 

 
America and discussed with various representatives the possibility of reciprocal trade agreements 
and conferred with them about their views on the U.S. convening a conference of the American 
republics.  This conference would be the one that Blaine would convene and Curtis would attend 
in 1889.  For more on this commission, see William Eleroy Curtis. “A Brief History of the 
Reciprocity Policy.” Annals of the Academy of Political and Social Science 29 (1907): 16-21.  
60 For more on his views, see Joseph B. Lockie. “James Gillespie Blaine (Second Term).” The 
American Secretaries of State and their Diplomacy. Samuel Flagg Bemis, ed. New York: Alfred 
A. Knopf, 1928, Alice Felt Tyler. The Foreign Policy of James G. Blaine. Hamden: Archon 
Books, [1927 c.] 1965, Allan Peskin. “Blaine, Garfield and Latin America: A New Look.” The 
Americas 36.1 (1979): 79-89, David M. Pletcher. The Diplomacy of Trade and Investment: 
American Economic Expansion in the Hemisphere, 1865-1900. Columbia: University of Missouri 
Press, 1998, and David Healy. James G. Blaine and Latin America. Columbia: University of 
Missouri Press, 2001. 
61 Minutes of the International American Conference. 51st Congress. 1st Session. Senate. 
Executive Document Number 231. Washington, 1890, 2-3.  With the Dominican Republic 
(temporarily) out of the picture, that left Haiti as the main conduit to the shipping lanes vital to 
the U.S.’s transportation and trade plans within the Americas.      
62 In addition to the sources in this chapter, see David Pletcher. “Reciprocity and Latin America 
in the Early 1890s: A Foretaste of Dollar Diplomacy.” Pacific Historical Review 47.1 (1978): 53-
89. 
63 Samuel Guy Inman. Inter-American Conferences 1826-1954: History and Problems. Harold 
Eugene Davis, ed. Gettysburg, Pennsylvania: Times & News Publishing Co. [The University 
Press of Washington, D.C. and the Community College Press], 1965, 34. 
64 Benjamin Franklin Cooling. Benjamin Franklin Tracy: Father of the Modern American 
Fighting Navy. Hamden: Archon Books, 1973, 111. 
65 Senate Executive Document, No, 232, Part 1, p.38, as quoted in Samuel Guy Inman, Inter-
American Conferences 1826-1954: History and Problems, 38-9.  
66 Dillon, 77. 
67 Inman, 40. 
68 Allan Peskin, “Blaine, Garfield and Latin America: A New Look,” 82. 
69 William Eleroy Curtis, “Friends in South America,” 377. 
70 For more on this, see Inman, Inter-American Conferences 1826-1954: History and Problems, 
37. 
71 William Eleroy Curtis. Trade and Transportation Between the United States and Latin 
America. 51st Congress, 1st Session. U.S. Senate. Executive Document. No. 54. Washington, 
D.C.: Government Printing Office, 1890, 8. 
72 William Eleroy Curtis, Trade and Transportation Between the United States and Latin 
America, 10. 
73 According to Andy Merrifield, this is an essential aspect of Henri Lefebvre’s critical ideas.  He 
notes that for Lefebvre “spatial practices structure everyday reality […] and include routes and 
networks and patterns of interaction that link places set aside for work, play and leisure 
(Merrifield, 175).”  See Andy Merrifield. “Henri Lefebvre: A Socialist in Space.” Thinking 
Space. Mike Crang and Nigel Thrift, eds. London: Routledge, 2000.    
74 William Eleroy Curtis, Trade and Transportation Between the United States and Latin 
America, 319. 
75 See Brenda Gayle Plummer, “The Metropolitan Connection: Foreign and Semiforeign Elites in 
Haiti, 1900-1915,” 125.  Plummer notes that the peak time for Syrio-Lebanese in Haiti was in 
1904, when the numbers for that community reached somewhere around 6000. 
76 The term paracolonial comes from Sean X. Goudie.  See Goudie. Creole America: The West 
Indies and the Formation of Literature and Culture in the New Republic. Philadelphia: University 



166 
 

 
of Pennsylvania Press, 2006.  In truth, Americans entered a crowded field of transatlantic 
entrepreneurs, exporters, and financiers that included “new world” Creoles of various 
complicated national identities.  It would be one particular group of foreigners—the merchant 
bankers—who would charge upwards of 50% on loans to Haiti in order, they claimed, to protect 
themselves from the unstable political landscape that would witness at least ten provisional and 
official presidents take power in the period between Haitian President Hyppolite’s term of office 
(1889-1896) and the United States’ military takeover of the nation in 1915.  For more on this 
time, see Brenda Gayle Plummer. Haiti and the United States: The Psychological Moment. 
Athens: The University of Georgia Press, 1992, Michel-Rolph Trouillot. “Haiti’s Nightmare and 
the Lessons of History.” Haiti: Dangerous Crossroads. Deidre McFadyen and Pierre LaRemée, 
eds. With Mark Fried and Fred Rosen from the North American Congress on Latin America 
(NACLA). Boston: SouthEnd Press, 1995, Mary Renda. Taking Haiti: Military Occupation and 
Culture of U.S. Imperialism, 1915-1940. Chapel Hill: The University of North Carolina Press, 
2001, and Michaeline Crichlow. Globalization and the Post-Creole Imagination: Notes on 
Fleeing the Plantation. Durham, North Carolina: Duke University Press, 2009. 
77 Only Chile had yet to signify that they had a commission working on an exhibit. 
78 Curtis, “Friends in South America,” 378-9. 
79 Moses P. Handy, The Official Directory of the World’s Columbian Exposition. May 1st to 
October 30th, 1893. A Reference Book, 127. 
80 David F. Burg, Chicago’s White City of 1893, 210.  The Court of Honor refers to the grand and 
majestic U.S. buildings that surrounded the Basin that contained the striking Statue of the 
Republic.  These buildings included the Electricity Building, the Manufactures and Liberal Arts 
Building, and the Administration Building.  
81 Letter from William E. Curtis to Frederick Douglass, March 8, 1892, The Frederick Douglass 
Papers. Library of Congress. 
82 Letter from William E. Curtis to Frederick Douglass, March 8, 1892, The Frederick Douglass 
Papers. Library of Congress. 
83 Letter from William E. Curtis to “Sir”, April 5, 1892, The Frederick Douglass Papers. Library 
of Congress. 
84 Letter from Frederick Douglass to Dar Jean-Joseph, April 25, 1892. The Frederick Douglass 
Papers. Library of Congress. 
85 Letter from Frederick Douglass to William E. Curtis, May 3, 1892. The Frederick Douglass 
Papers. Library of Congress. 
86 I am indebted to Andy Merrifield for prompting this consideration.  For more on his work on 
Lefebvre, see Merrifield’s Henri Lefebvre: A Critical Introduction (London: Routledge, 2006). 
87 Register of Debates in Congress, 19 Congress, 1 session. As quoted in Charles Callan Tansill. 
The United States and Santo Domingo, 1798-1873: A Chapter in Caribbean Diplomacy. 
Baltimore: The Johns Hopkins University Press, 1938, 122. 
88 Doreen Massey. “Power-geometry and a Progressive Sense of Place.” Mapping the Futures: 
Local Cultures, Global Change. Jon Bird, Barry Curtis, Tim Putnam, George Robertson, and Lisa 
Tickner, eds. London: Routledge, 1993, 61. 
89 In addition to the reference in note 6, see Simon Anholt. Brand New Justice: How Branding 
Places and Products Can Help the Developing World. Amsterdam: Elsevier, Butterworth-
Heinemann, 2005, and Simon Anholt. Competitive Identity: The New Brand Management for 
Nations, Cities and Regions. Hampshire: Palgrave Macmillan, 2007. 
90 Wally Olins. “Making a Nation Brand.” The New Public Diplomacy: Soft Power in 
International Relations. Jan Melissen, ed. Hampshire: Palgrave Macmillan, 2005, 170. 
91 Simon Anholt. “Branding Places and Nations.” Brands and Branding. New York: Bloomberg 
Press, 2004, 214. 



167 
 

 
92 An excellent examination of this time period can be found in Brenda Gayle Plummer. Haiti and 
the United States The Psychological Moment. Athens: University of Georgia Press, 1992. 
93 John Edward Baur. “Mulatto Machiavelli, Jean Pierre Boyer, and the Haiti of His Day.” The 
Journal of Negro History 32.3 (1947):  307. 
94 An important resource that offers excellent essays that contextualize France’s post-
revolutionary period with the reverberations of the Haitian revolution in the Atlantic is the 
recently co-edited volume by historian David Patrick Geggus.  See David Patrick Geggus and 
Norman Fiering, eds. The World of the Haitian Revolution. Bloomington: Indiana University 
Press, 2009.  Geggus also produced an older work that remains influential to the field of Haitian 
studies.  See Geggus. Haitian Revolutionary Studies. Bloomington: Indiana University Press, 
2003. 
95 Jeremy Popkin. Facing Racial Revolution: Eyewitness Accounts of the Haitian Revolution. 
Chicago: The University of Chicago Press, 2007. 
96 For more on this, see Rayford W. Logan.  The Diplomatic Relations of the United States and 
Haiti, 1776-1891. New York: Kraus Reprint Co., [Chapel Hill: The University of North Carolina 
Press, 1941] 1969, and Robert Shilliam. “What the Haitian Revolution Might Tell Us about 
Development, Security, and the Politics of Race.” Comparative Studies in Society and History 
50.3 (2008): 778-808. 
97 David Nicholls. From Dessalines to Duvalier: Race, Colour and National Independence in 
Haiti. Cambridge: Cambridge University Press, 1979, 65. 
98 See David Nicholls, From Dessalines to Duvalier: Race, Colour and National Independence in 
Haiti, for more information on this political situation. 
99 James Monroe. The Writings of James Monroe [Vol. VI, 1817-1823]. Stanislaus Murray 
Hamilton, ed. New York: AMS Press, 1969 [1902], 316-7. 
100 William Kovarik. “Niles’ Weekly Register.” Encyclopedia of American Journalism. Stephen 
L. Vaughn, ed. New York: Routledge, 2008, 366.  Although not well-known in our contemporary 
culture, the Niles’ Weekly Register was one of the most well-read sources in the early decades of 
the nineteenth century.  It remains an important source for historians interested in the period of 
the magazine’s run.  Each issue typically consisted of 16 pages, without advertisements.  The 
Niles’s Weekly Register covered significant national and international events.  Its pages contained 
a wealth of information, as well as interesting documents of the era, such as a memoir by Daniel 
Boone.  From 1811-1839, fifty volumes were printed.  Media critic Bill Kovarik places its 
circulation numbers at around 4000.   Although those numbers may appear low, powerful people 
were included on its subscription list—including influential and important politicians, such as 
Thomas Jefferson, Andrew Jackson, and John Adams.  The Niles’ Weekly Register would be a 
critically influential source for news and statistical data, as well as a wide variety of other topics, 
such as economics, historical accounts, science, weather, and medicine.  To access Kovarik’s 
work, see Bill Kovarik. “The Editor who Tried to Stop the Civil War: Hezekiah Niles and the 
New South.” [modified from a 1992 American Journalism article] Bill Kovarik Papers 
http://www.radford.edu/wkovarik/papers/niles.html.  For more on Niles, see Frank Luther Mott. A 
History of American Magazines Volume I: 1741-1850. Cambridge: The Belknap Press of Harvard 
University Press, 1930, Norval Luxon. Niles’ Weekly Register, News Magazine of the Nineteenth 
Century. Baton Rouge: Louisiana State University Press, 1947, and Philip R. Schmidt. Hezekiah 
Niles and American Economic Nationalism: A Political Biography. New York: Arno Press, 1982 
[Ph.D. Diss., University of Kansas, 1974].           
101 “Letter.” Jean Pierre Boyer, President of Hayti, to Mr. Dodge, at North Salem, Massachusetts. 
Niles’ Weekly Register (1814-1837), 22.571 (August 17, 1822): 391. American Periodicals Series 
Online. Retrieved September 5, 2009. 
102 “The Free Blacks—Hayti and Africa.” Niles’ Weekly Register (1814-1837), 22.669 Third 
series, vol. II, no. 18 (July 3, 1824): 283. 



168 
 

 
103 Julie Winch. A Gentleman of Color: The Life and Times of James Forten. Oxford: Oxford 
University Press, 2003, 208.  Winch’s book is considered by many as the first serious biography 
of Forten. 
104 For more on this book, see Chris Dixon. African America and Haiti: Emigration and Black 
Nationalism in the Nineteenth Century. Westport: Greenwood Press, 2000. 
105 “Letter.” Jean Pierre Boyer, President of Hayti, to Mr. Dodge, at North Salem, Massachusetts. 
106 “Letter.” Jean Pierre Boyer, President of Hayti, to Mr. Dodge, at North Salem, Massachusetts.  
107 See Nicholls for more on this tempestuous situation. 
108 n.a. A Sketch of the Origin and Progress of the American Colonization Society, with some 
Notice of the Slave Trade, and of the Interior Condition of Africa, by a Friend of the Cause. 
Hartford: P. Canfield, 1833, 7. 
109 See P.J. Staudenraus’s The African Colonization Society 1816-1865 (New York: Columbia 
University Press, 1961) for an excellent recounting of the ACS. 
110 Julie Winch. A Gentleman of Color: The Life and Times of James Forten. Oxford: Oxford 
University press, 2003, 210. 
111 Correspondence Relative to the Emigration to Hayti, of the Free People of Colour, in the 
United States, Together with the Instructions to the Agent Sent Out by President Boyer. New 
York: Mahlon Day, 1824, 10.  
112 Boyer stresses that this would not be the case.  He notes in his letter of instruction to Citizen J. 
Granville that “the constitution having established by the 44th article, that all individuals of 
African blood, who will appear in the Republic, shall, after a years [sic?] residence, enjoy the 
civil and political rights and quality of a citizen” (Correspondence, 21).  There are, though, a 
number of qualifications to these full rights: they have to adhere to the laws of the republic and 
not operate in opposition to order and the nation’s prosperity. 
113 Amy Kaplan. “Manifest Domesticity.” American Literature 70.3 (1998): 583. 
114 Although Dewey and others were dedicated members of the American Colonization Society, 
the ACS did not support their extra-curricular activities on behalf of Haitian colonization for 
African Americans.  Dewey, knowing that he did not have the full support of the ACS, includes a 
“notice” with his correspondence with Boyer that addresses this issue.  There, he acknowledges 
that “perhaps I did not write so explicitly as to leave no room for doubt, whether I wrote as the 
agent, and at the direction of the American Colonization Society, or not” (2).  He would go on to 
add that “if more explicitness, (and the want of it was unintentional,) had prevented the reply of 
the President [of Haiti], few, probably will regret that the delinquency occurred, even though they 
may not excuse the delinquent” (2).  Dewey was right to be cautious.  The ACS would censor him 
and denounce the Haitian scheme noting that this competing idea took away from the African 
colonization movement.  Forced away from the ACS, Dewey and others would form their own 
societies aimed at encouraging and promoting African Americans to migrate to Haiti.  For more 
on this, see Correspondence, and Dixon. 
115 n.a. “Review: Correspondence Relative to the Emigration to Hayti, of the Free People of 
Colour, in the United States, Together with the Instructions to the Agent Sent Out by President 
Boyer.” The North American Review 20.1 (1825): 204. 
116 Correspondence Relative to the Emigration to Hayti, of the Free People of Colour, in the 
United States, Together with the Instructions to the Agent Sent Out by President Boyer, 16.  
117 Citizen J. Granville is variously identified as Jonathan Granville and Jonathas Granville in 
primary documents.  I have gone with the more common designation of the initial J as used in the 
letters in order to eliminate any confusion.  The moniker or title of Citizen has been included 
since it too has been used in documents discussing Granville’s activities for Boyer. 
118 According to political historian Derek Heater, “citizenship is a form of socio-political identity” 
(1) that tends to describe “the relationship of the individual […] to the idea of the state” (1-2).  I 
tie this term to race and space to connote the ways that this Haitian citizenship scheme would 



169 
 

 
depend upon racial formations within the United States and considerations of the natural 
landscape in order to give it meaning.  This is a situation where citizenship does not eradicate 
difference and generate equality, but explicitly differentiates those who racially belong within a 
given space from those that do not. For more from Heater, see Derek Heater. A Brief History of 
Citizenship. New York: New York University Press, 2004.  
119 n.a. Information for the Free People of Colour, who are Inclined to Emigrate to Hayti. New 
York: Samuel Wood & Sons, 1824, 3 
33 n.a. Information for the Free People of Colour, who are Inclined to Emigrate to Hayti, 3. 
120 n.a. Information for the Free People of Colour, who are Inclined to Emigrate to Hayti, 5. 
121 Correspondence, 27. 
122 Two of the locations listed in the Correspondence do not correspond to any known city listed 
on current maps of Hispaniola.  They have been omitted from the map in Figure 2.   
123 The Dominican Republic would circle around a number of the political interactions between 
the U.S. and Haiti.  For more on the Dominican Republic during and just after the Haitian 
Revolution, see Sibylle Fischer. Modernity Disavowed: Haiti and the Cultures of Slavery During 
the Age of Revolution. Durham: Duke University Press, 2004.  For a classic that investigates a 
later time period in relations between Haiti, the Dominican Republic, and the U.S., see Sumner 
Welles. Naboth’s Vineyard: The Dominican Republic, 1844-1924 [vol. I]. Mamaroneck: Paul P. 
Appel, Publisher, 1966.  For a contemporary novelistic rendering of Haitian and Dominican 
relations, see Junot Díaz. The Brief Wondrous Life of Oscar Wao.  New York: Riverhead Books, 
2007.  
124 Julie Winch, A Gentleman of Color: The Life and Times of James Forten, 215. 
125 Interesting stories about Granville and his letter-writing can be found in a June 26, 1824 Niles’ 
Weekly Register section titled, “Colonization of the Blacks.” 
126 Wilbur H. Hunter, Jr. re-produced this portrait in a 1950 essay in The William and Mary 
Quarterly.  Hunter was Director of the Peale Museum in Maryland when the article was 
published.  See Wilbur H. Hunter, Jr. “Philip Tilyard.” The William and Mary Quarterly 7.3 (July 
1950): 393-405, for more on Tilyard’s life and artistic productions. 
127 The citation for the painting carries the title given by the Baltimore Museum of Art, who 
ascertained upon researching the painting that Granville could not have been the First Envoy from 
Haiti.  They then changed the title.  I have retained their corrected title for the painting in my 
citation for clarity. 
128 Biographie de Granville, as quoted in Winch, 215. 
129 The Baltimore Museum of Art acquired this oil painting in 1945 from Tilyard’s family.  This 
information was made available to the author through communications with and research notes 
prepared by the Curatorial Office of the Baltimore Museum of Art. 
130 “Colonization of the Blacks.” Niles’ Weekly Register Third Series vol. 11, no. 18 (June 26, 
1824): 271. 
131 Although Boyer’s re-branding of Haiti in the 1820s provided an illuminating opportunity for 
Haiti, Boyer’s was but one voice in sea of images and articulations about Haiti that circulated 
within the Atlantic.  Colin Dayan, in an illuminating 2004 essay charts some of the articulations 
that have circled—sometimes simultaneously—around Haiti as a place of pride and abjection.  
Dayan, in chronicling this history, briefly discusses Boyer’s plan.  Although Dayan reflects far 
more on Boyer than Winch, the focus remains less on considering Boyer’s scheme as a structured 
marketing plan than in sensing within it a failed effort to turn Haiti into a New Canaan.  For more 
on this, see Colin [Joan] Dayan. “A Few Stories About Haiti, or, Stigma Revisited.” Research in 
African Literatures 35.2 (2004): 157-72.  
132 Hannibal Price [Verax], The Haytian Question, New York: Louis Weiss & Co. Printers and 
Publishers, 1891, 63. 
133 Hannibal Price [Verax], The Haytian Question, 9. 



170 
 

 
134 Price [Verax], 9. 
135 Price [Verax], 70. 
136 Price [Verax], 45. 
137 According to Ivan Hannaford in his monumental Race: The History of an Idea in the West, 
race has been used as a descriptor for “cultural characteristics such as language or religion, or 
sometimes hypothetically ‘pure’ physical types.”  (See Ivan Hannaford. Race: The History of an 
Idea in the West. Baltimore and Washington, D.C.: The Johns Hopkins and The Woodrow Wilson 
Center Press, 1996, 17.)  By the end of the nineteenth century in America, race—based on 
pseudo-scientific declarations and historicist claims—denoted a hierarchical system of human 
classification in which specific whites—often of Anglo-Saxon descent—were inherently, 
politically, and intellectually superior to all other racial groups.  These Others were not only 
inferior; they were also uncivilized, and in some instances, characterized as moral and social 
degenerates.  Although racial formations within the Americas have morphed from this time to the 
present as a result of historically specific circumstances and legal and extra-legal de-limitations, 
the foundations of racialogies of the past concerning African-descended peoples remain within 
the shadows of our contemporary times, especially with regard to Haiti’s role and position within 
the Atlantic geopolitical world. 
138 In addition to the remaining Fair sources in the notes below, see Curtis M. Hinsley. “The 
World as Marketplace: Commodification of the Exotic at the World’s Columbian Exposition, 
Chicago, 1893.” Exhibiting Cultures: The Poetics and Politics of Museum Display. Ivan Karp and 
Steven D. Lavine, eds. Washington: Smithsonian Institution Press, 1991, 344-65. 
139 In addition to the source in note 4, see James Gilbert. Perfect Cities: Chicago’s Utopias of 
1893. Chicago: University of Chicago Press, 1991.  
140 Sol Bloom. The Autobiography of Sol Bloom. New York: G. P. Putnam’s Sons, 1948, 6, 7. It 
would be this curious young man who would first venture to Europe to take in the sights and 
sounds, and specifically, the culture on display at the 1889 Exposition Universelle in Paris.  Many 
things impressed him during this Exposition, but none so much as the cultural difference that he 
witnessed while watching non-Europeans.  He would describe his emotional experience of 
viewing (and studying) the masses of cultures assembled and exhibited in Paris in this manner:  “I 
came to realize that a tall, skinny chap from Arabia with a talent for swallowing swords expressed 
a culture which to me was on a higher plane than the one demonstrated by a group of earnest 
Swiss peasants who passed their days making cheese and milk chocolate.  I acknowledged to 
myself that the spiritual intensity of the performance presented by a troupe of Bedouin acrobats 
exceeded the emotional power of a pre-Renaissance tapestry; [and] I confessed that a Japanese 
juggler did more for my soul than any silkworm could hope to do” (Bloom, The Autobiography of 
Sol Bloom, 106). 
141 Bloom, 107. 
142 Gertrude M. Scott notes in her frequently cited dissertation that “in spite of general press 
reports that were more virulent and derogatory than those for any of the other villages, the 
concession proved to be one of the most financially successful ventures on the Midway 
Plaisance.” See Scott. “Village Performance: Villages and the Chicago World’s Columbian 
Exposition, 1893.” (Ph.D. Dissertation, New York University, 1991). 283.   
143 In addition to the sources throughout this chapter, see M. J. Herskovits. Dahomey: An Ancient 
West African Kingdom. Hamburg: J. J. Augustin, 1938, Samuel Decalo. Historical Dictionary of 
Benin. Metuchen: The Scarecrow Press, 1987, James Ferguson. Global Shadows: Africa in the 
Neoliberal World Order. Durham: Duke University Press, 2006. 
144 H.H. Bancroft. The Book of the Fair. Chicago: The Bancroft Company, 1893, 877-8. World’s 
Columbian Exposition of 1893. Paul V. Galvin Library Digital History Collection. Illinois 
Institute of Technology. 1999. 



171 
 

 
145 Dov Ronen. Dahomey: Between Tradition and Modernity. Ithaca: Cornell University Press, 
1975, 2.   
146 Frederick E. Forbes. Dahomey and the Dahomeans, Being the Journals of Two Missions to the 
King of Dahomey and Residence at His Capital in the years 1849 and 1850 [vol. 2]. London: 
Frank Cass and Company, Ltd., 1966 [London and Edinburgh: Thomas Nelson Ltd., 1851], 109, 
110.   
147 Charles McClellan Stevens. The Adventures of Uncle Jeremiah and Family at the Great Fair: 
Their Observations and Triumphs. Chicago: Laird and Lee, Publishers, 1893 [Project Gutenberg, 
2006], 130. 
148 There literature is extensive on this subject.  A good start to this criticism should begin with: 
Robert C. Toll. Blacking Up: The Minstrel Show in Nineteenth-Century America. New York: 
Oxford University Press, 1974, Eric Lott. Love and Theft: Blackface Minstrelsy and the American 
Working Class. New York: Oxford University Press, 1993, Grace Elizabeth Hale. Making 
Whiteness: The Culture of Segregation in the South, 1890-1940. New York: Pantheon Books, 
1998, Donald Bogle. Toms, Coons, Mulattoes, Mammies, and Bucks: An Interpretive History of 
Blacks in American Film. New York: Continuum, 2001, Martin A. Berger. Sight Unseen: 
Whiteness and American Visual Culture. Berkeley: University of California Press, 2005. 
149 In the illustration, the white male seems undisturbed by the breast-baring woman before him; 
while she—with her hand raised and mouth open in possible exclamation or surprise—seems 
drawn to the wonderment that is the man’s blackened oxfords.  The scene suggests—in its 
comparative clustering of black types—a similarity or affinity between the shoes worn on the 
man’s feet and the Amazon’s skin color.   As the narrator of the novel asserts in the passage 
quoted above, the Amazons continuously oil their bodies, perhaps as a beautification ritual.  This 
cultural practice, though, is undercut in the novel by the derisive illustration that the Amazon’s 
skin and the outside “skin” of a pair of rough shoes are related.   This synonymity of black type 
illuminates the failure of the transformation of both acts of black beautification.  In either case, 
the application of coloring, and the additional polishing that accompanied them, did nothing to 
change the rough and ugly elements of the shoes and of the Dahomey woman. 
150 For more on this, see Michel-Rolph Trouillot. Silencing the Past: Power and the Production of 
History. Boston: Beacon Press, 1995. 
151 Meg Armstrong. “‘A Jumble of Foreignness’: The Sublime Musayums of Nineteenth-Century 
Fairs and Expositions.” Cultural Critique 23 (Winter 1992-3): 201. 
152 J. Michael Dash. Haiti and the United States: National Stereotypes and the Literary 
Imagination. New York: St. Martin’s Press, 1988, 137. 
153 Sir Spenser St. John. Hayti, or the Black Republic. London: Frank Cass & Co., Ltd, 1971 
[London: Smith, Elder, & Co., 1889], xi. 
154 J. Michael Dash, Haiti and the United States: National Stereotypes and the Literary 
Imagination, 3. 
155 Sir Spenser St. John, Hayti, or the Black Republic, 4. 
156 Sibylle Fischer. “Haiti: Fantasies of Bare Life.” Small Axe Number 23 (Volume 11, Number 
2) (June 2007): 3. 
157 David Theo Goldberg. The Threat of Race: Reflections on Racial Neoliberalism. Malden: 
Wiley-Blackwell, 2009, 21. 
158 Deborah A. Thomas and Kamari Maxine Clark. “Introduction: Globalization and the 
Transformations of Race.” Globalization and Race: Transformations in the Cultural Production 
of Blackness. Kamari Maxine Clark and Deborah A. Thomas, eds. Durham: Duke University 
Press, 2006, 8. 
159 Deborah A. Thomas and Kamari Maxine Clark, “Introduction: Globalization and the 
Transformations of Race,” 9. 



172 
 

 
160 Two excellent collections illustrate the sharp critical turns currently being undertaken within 
this burgeoning interdisciplinary framework.  To briefly get at these shifts, see Donald E. Pease 
and Robyn Wiegman, eds. The Futures of American Studies. Durham: Duke University Press, 
2002, and Caroline F. Levander and Robert S. Levine, eds. Hemispheric American Studies. New 
Brunswick: Rutgers University Press, 2008. 
161 Examples of this kind of scholarship abound.  For examples of the “flavor” that this work has 
taken amongst more established critics, see: Paul Gilroy. Against Race: Imagining Political 
Culture Beyond the Color Line. Cambridge: Belknap Press of Harvard University Press, 2000, 
and Kwame Anthony Appiah. Cosmopolitanism: Ethics in a World of Strangers. New York: W. 
W. Norton & Company, 2006. 
162 Paul Gilroy. “The Sugar You Stir.” Without Guarantees: In Honour of Stuart Hall. Paul 
Gilroy, Lawrence Grossberg, and Angela McRobbie, eds. London: Verso, 2000, 126.  
163 Paul Gilroy, “The Sugar You Stir,” 126. 
164 Paul Gilroy, “The Sugar You Stir,” 126. 
165 Paul Gilroy, “The Sugar You Stir,” 127. 
166 Paul Gilroy, “The Sugar You Stir,” 127. 
167 For more on these racial and antiracial views, see Paul Gilroy. ‘There Ain’t No Black in the 
Union Jack’: The Cultural Politics of Race and Nation. Chicago: University of Chicago Press, 
1991, Paul Gilroy. The Black Atlantic: Modernity and Double Consciousness. Cambridge: 
Harvard University Press, 1993, Paul Gilroy. Small Acts: Thoughts on the Politics of Black 
Cultures. London: Serpent’s Tail, 1993, and Paul Gilroy, Against Race. 
168 David L. Eng. “The End(s) of Race.” PMLA 123.5 (October 2008): 1479. 
169 David L. Eng. “The End(s) of Race,” 1480. 
170 Peter Hallward. Damming the Flood: Haiti, Aristide, and the Politics of Containment. London: 
Verso, 2007, 12. Tallyrand quote appears here, as quoted in Patrick Bellegarde-Smith’s Haiti: 
The Breached Citadel (Boulder: Westview Press, 1990), 71. 
171 Bruce R. Dain. A Hideous Monster of the Mind: American Race Theory in the Early Republic. 
Cambridge: Harvard University Press, 2002, 83.   
172 Michael Omi and Howard Winant. Racial Formation in the United States: From the 1960s to 
the 1990s [2nd ed.] New York: Routledge, 1994, 56.    
173 Michael Omi and Howard Winant, Racial Formation in the United States: From the 1960s to 
the 1990s [2nd ed.], 56. 
174 Michael Omi and Howard Winant. “Once More with Feeling: Reflections on Racial 
Formation.” PMLA 123.5 (October 2008): 1567. 
175 See Robert W. Rydell’s All the World’s a Fair: Visions of Empire at American International 
Expositions, 1876-1916 (Chicago: University of Chicago Press, 1984). 
176 See Christopher R. Reed’s All the World is Here: The Black Presence at White City 
(Bloomington: Indiana University Press, 2000). 
177 A point already made to great effect by historian Robert Rydell. 
178 Eric Sandweiss. “Around the World in a Day: International Participation in the World’s 
Columbian Exposition.” Illinois Historical Journal 84.1 (Spring 1991): 9. 
179 Joan M. Schwartz and James R. Ryan, eds. “Introduction: Photography and the Geographical 
Imagination.” Picturing Place: Photography and the Geographical Imagination. Joan M. 
Schwartz and James R. Ryan, eds. London: I.B. Tauris, 2003, 5.  
180 Joan M. Schwartz and James R. Ryan, eds., “Introduction: Photography and the Geographical 
Imagination,” xv. 
181 Robert W. Rydell. “‘Darkest Africa’: African Shows at America’s World’s Fairs, 1893-1940.” 
Africans on Stage: Studies in Ethnological Show Business. Bernth Lindfors, ed. Bloomington: 
Indiana University Press, 1999, 136-7.  



173 
 

 
182 Robert W. Rydell, “‘Darkest Africa’: African Shows at America’s World’s Fairs, 1893-1940,” 
138. 
183 Rydell, “‘Darkest Africa’,” 138. 
184 I employ the term “spectragraphic gaze” as it appears in Maurice O. Wallace’s intriguing 
study of the construction of black masculine identity within America.  Although he considers a 
different subject than I address here, his consideration of the ways viewers color their perception 
of the black masculine subject with their own racio-cultural assumptions of that subject’s 
subjectivity, influences my understanding of how fairgoers “read” race through the differing 
visual cues of the Dahomey Village on the Midway and Haiti’s pavilion in the “white city.” For 
more on Wallace’s notion of spectragraphia, see Maurice O. Wallace. Constructing the Black 
Masculine: Identity and Ideality in African American Men’s Literature and Culture, 1775-1995. 
Durham: Duke University Press, 2002. 
185 H. H. Bancroft. The Book of the Fair, 835, as scanned into the World’s Columbian Exposition 
of 1893. Paul V. Galvin Library Digital History Collection. Illinois Institute of Technology. 
186 Meg Armstrong. “‘A Jumble of Foreignness’: The Sublime Musayums of Nineteenth-Century 
Fairs and Expositions,” 207.   
187 Joan M. Schwartz and James R. Ryan, eds., “Introduction: Photography and the Geographical 
Imagination,” 9. 
188 Eric Sandweiss, “Around the World in a Day: International Participation in the World’s 
Columbian Exposition,” 10.  
189 He is also identified as E. S. Child in the Frederick Douglass Papers of the Library of 
Congress. 
190 n. a. A Week at the Fair, Illustrating the Exhibits and Wonders of the World’s Columbian 
Exposition. Chicago: Rand, McNally, & Company, Publishers, 1893, 190. 
191 Sandweiss, 10. 
192 Hannibal Price [Verax], The Haytian Question, 5. The version of this text that I have used 
throughout this chapter and the previous chapters comes from the Internet Archive.  The Internet 
Archive’s 1891 edition is a scan of the original text from the University of California’s library.    
193 Hannibal Price [Verax], 5. 
194 Frederick Douglass. Life and Times of Frederick Douglass. Autobiographies: Narrative of the 
Life of Frederick Douglass, an American Slave, My Bondage and My Freedom, Life and Times of 
Frederick Douglass. New York: Library Classics of the United States, 1994, 845.  
195 Hannibal Price [Verax], 6. 
196 Price [Verax], 11. 
197 Quinn Chapel African Methodist Episcopal Church was founded as a prayer group by African 
Americans in 1844, and remains an historic site in Chicago’s fabled Bronzeville.  
198 John W. Blassingame and John R. McKivigan, eds. The Frederick Douglass Papers. Volume 
5, Series One: Speeches, Debates, and Interviews, 1881-1895. New Haven: Yale University 
Press, 1992, 503.  Douglass’s two speeches that I examine in this chapter come from this 
definitive source. 
199 Price [Verax], 7. 
200 As I described in a previous chapter, the Môle was sought by the U.S. military and a bevy of 
commercial shippers as a possible U.S. coaling station and naval base—similar to what would be 
set up in the coming years at Guantanamo Bay, Cuba.  For more information on the Môle St.-
Nicolas, see these sources: Hon. Frederick Douglass. “Haïti and the United States. Inside History 
of the Negotiations for the Mole St. Nicolas.” The North American Review 153.418 (1891): 337-
46, Hon. Frederick Douglass. “Haïti and the United States.  Inside History of the Negotiations for 
the Mole St. Nicolas II.” The North American Review 153.419 (1891): 450-60, Ludwell Lee 
Montague. Haiti and the United States. Durham: Duke University Press, 1940, Rayford W. 
Logan. The Diplomatic Relations of the United States with Haiti, 1776-1891. Chapel Hill: The 



174 
 

 
University of North Carolina Press, 1941, Myra Himelhoch. “Frederick Douglass and Haiti’s 
Môle St. Nicolas.” Journal of Negro History 56.3 (1971): 161-80, Robert Debs Heinl, Jr. and 
Nancy Gordon Heinl. Written in Blood: The Story of the Haitian People, 1492-1971. Boston: 
Houghton Mifflin Harcourt, 1978, and William S. McFeely. Frederick Douglass. New York: W. 
W. Norton & Company, 1991. 
201 Hon. Frederick Douglass, “Haïti and the United States.  Inside History of the Negotiations for 
the Mole St. Nicolas,” 340. 
202 Hon. Frederick Douglass, “Haïti and the United States.  Inside History of the Negotiations for 
the Mole St. Nicolas,” 340. 
203 Douglass, “Haïti and the United States.  Inside History of the Negotiations for the Mole St. 
Nicolas,” 340. 
204 John W. Blassingame and John R. McKivigan, The Frederick Douglass Papers, 503. 
205 The letters between Douglass and Preston, and Preston and the Chicago Fair organizers and 
Haitian government officials, deserve additional scrutiny by critics interested in Haiti’s 
participation at the Fair and Douglass’s work on behalf of the pavilion.  My analysis of these 
letters suggests that contrary to some published reports of Douglass’s intense administrative 
involvement in the Haiti pavilion, Charles A. Preston conducted a majority of the work—
including working with the architects—and maintaining contact with the Haitian national 
committee for the Fair, as well as with other American notables such as William E. Curtis.  
Preston remains an understudied and intriguing cultural worker on behalf of Haiti in late 
nineteenth-century America. 
206 Letter from Charles A. Preston to Frederick Douglass, December 21, 1892. The Frederick 
Douglass Papers.  General Correspondence.  Library of Congress. 
207 n.a. “Hayti’s Building Completed.” The Northwestern Recorder. 1 February 1893, pg. 5 19th 
Century U.S. Newspapers. Infotrack. Gale Cengage Learning.   
208 Curtis M. Hinsley, “The World as Marketplace: Commodification of the Exotic at the World’s 
Columbian Exposition, Chicago, 1893,” 362.  The full essay can be found in Ivan Karp and 
Steven Lavine, eds. Exhibiting Cultures: The Poetics and Politics of Museum Display.” 
Washington and London: Smithsonian Institution Press, 1991, 344-65. 
209 n.a. “Hayti’s Building Completed.” The Northwestern Recorder. 1 February 1893, pg. 5 19th 
Century U.S. Newspapers. Infotrack. Gale Cengage Learning.   
210 Frederick Douglass. “Haiti Among the Foremost Civilized Nations of the Earth: An Address 
Delivered in Chicago, Illinois, on 2 January 1893.” John W. Blassingame and John R. 
McKivigan, eds. The Frederick Douglass Papers. Volume 5, Series One: Speeches, Debates, and 
Interviews, 1881-1895. New Haven: Yale University Press, 1992, 502. 
211 Frederick Douglass, “Haiti Among the Foremost Civilized Nations of the Earth: An Address 
Delivered in Chicago, Illinois, on 2 January 1893,” 502. 
212 Frederick Douglass, “Haiti Among the Foremost Civilized Nations of the Earth: An Address 
Delivered in Chicago, Illinois, on 2 January 1893,” 502. 
213 Frederick Douglass, “Haiti Among the Foremost Civilized Nations of the Earth: An Address 
Delivered in Chicago, Illinois, on 2 January 1893,” 503. 
214 Frederick Douglass, “Haiti Among the Foremost Civilized Nations of the Earth: An Address 
Delivered in Chicago, Illinois, on 2 January 1893,” 503. 
215 n.a. “Clyde, William Pancoast.” The National Cyclopædia of American Biography [vol. XX]. 
New York: James T. White & Company, 1929. 57. 
216 n.a., “Clyde, William Pancoast.” The National Cyclopædia of American Biography, 57. 
217 Myra Himelhoch, “Frederick Douglass and Haiti’s Môle St. Nicolas,” 162.  
218 Clyde’s commercial agents significantly aided U.S. diplomats and military leaders.  These 
endeavors enabled the U.S. to have its hands in many diplomatic negotiations and trade 
agreements. 



175 
 

 
219 Reed was the first name given by Clyde to U.S. President Benjamin Harrison as a replacement 
for Douglass after Douglass resigned from his post as U.S. Minister Resident and Consul General 
to Haiti. 
220 Letter from William P. Clyde to Frederick Douglass, September 30, 1889. The Frederick 
Douglass Papers.  General Correspondence. Library of Congress, page 5. 
221 Letter from William P. Clyde to Frederick Douglass, September 30, 1889, page 5. 
222 Letter from William P. Clyde to Frederick Douglass, September 30, 1889, page 5. 
223 Letter from William P. Clyde to Frederick Douglass, September 30, 1889, page 5. 
224 Frederick Douglass, “Haiti Among the Foremost Civilized Nations of the Earth: An Address 
Delivered in Chicago, Illinois, on 2 January 1893,” 503. 
225 Frederick Douglass, “Haiti Among the Foremost Civilized Nations of the Earth: An Address 
Delivered in Chicago, Illinois, on 2 January 1893,” 503. 
226 Frederick Douglass, “Haiti Among the Foremost Civilized Nations of the Earth: An Address 
Delivered in Chicago, Illinois, on 2 January 1893,” 504. 
227 Frederick Douglass, “Haiti Among the Foremost Civilized Nations of the Earth: An Address 
Delivered in Chicago, Illinois, on 2 January 1893,” 504. 
228 I would be remiss if I did not mention Trachtenberg’s sense of the incorporation of business, 
politics, and culture at the Fair.  The order that he examines is in keeping with the order that I 
read in Clyde’s letter to Douglass.  See Trachtenberg, The Incorporation of America: Culture and 
Society in the Gilded Age. 
229 Douglass, “Haiti Among the Foremost Civilized Nations of the Earth: An Address Delivered 
in Chicago, Illinois, on 2 January 1893,” 504. 
230 Douglass, “Haiti Among the Foremost Civilized Nations of the Earth: An Address Delivered 
in Chicago, Illinois, on 2 January 1893,” 505. 
231 Douglass, “Haiti Among the Foremost Civilized Nations of the Earth: An Address Delivered 
in Chicago, Illinois, on 2 January 1893,” 506. 
232 Douglass, “Haiti Among the Foremost Civilized Nations of the Earth: An Address Delivered 
in Chicago, Illinois, on 2 January 1893,” 506. 
233 Douglass, “Haiti Among the Foremost Civilized Nations of the Earth: An Address Delivered 
in Chicago, Illinois, on 2 January 1893,” 506. 
234 These views are expressed in one of Douglass’s The North American Review essays.  See Hon. 
Frederick Douglass, “Haïti and the United States.  Inside History of the Negotiations for the Mole 
St. Nicolas,” 343-4. 
235 Frederick Douglass. “Haiti and the Haitian People: An Address Delivered in Chicago, Illinois, 
on 2 January 1893.” John W. Blassingame and John R. McKivigan, eds. The Frederick Douglass 
Papers. Volume 5, Series One: Speeches, Debates, and Interviews, 1881-1895. New Haven: Yale 
University Press, 1992, 518. 
236 The remark I paraphrase here is the oft-quoted sentence by Douglass regarding America’s 
relations with Haiti.  It states: “But a deeper reason for coolness between the countries is this: 
Haiti is black, and we have not yet forgiven Haiti for being black.”  See Frederick Douglass, 
“Haiti and the Haitian People: An Address Delivered in Chicago, Illinois, on 2 January 1893, 
511. 
237 Douglass, “Haiti and the Haitian People: An Address Delivered in Chicago, Illinois, on 2 
January 1893,” 518. 
238 Douglass, “Haiti and the Haitian People: An Address Delivered in Chicago, Illinois, on 2 
January 1893,” 517. 
239 Douglass, “Haiti and the Haitian People: An Address Delivered in Chicago, Illinois, on 2 
January 1893,” 517. 
240 For more on Haiti’s history, see the previously mentioned Robert Debs Heinl, Jr. and Nancy 
Gordon Heinl. Written in Blood: The Story of the Haitian People, 1492-1971, Michel-Rolph 



176 
 

 
Trouillot. Haiti, State Against Nation: The Origins and Legacy of Duvalierism. New York: 
Monthly Review Press, 1990, Hans Schmidt. The United States Occupation of Haiti 1915-1934. 
New Brunswick: Rutgers University Press, 1995, Mary A Renda, Taking Haiti: Military 
Occupation and the Culture of U.S. Imperialism 1915-1940, and Peter Hallward, Damming the 
Flood: Haiti, Aristide, and the Politics of Containment. 
241 Jon Henley. “Haiti: A Long Descent to Hell.” The Guardian 14 January 2010 Retrieved 
January 15, 2010 http://www.guardian.co.uk/world/2010/jan/14/haiti-history-earthquake-disaster. 
242 Gina Athena Ulysse. “Why Representations of Haiti Matter Now More Than Ever.” NACLA 
Report on the Americas 43.4 (July/ August 2010): 38 
243 Gina Athena Ulysse, “Why Representations of Haiti Matter Now More Than Ever,” 37. 
244 Colin [Joan] Dayan. “‘Civilizing’ Haiti.” Boston Review 35.1. Online version. Retrieved 
January 20, 2010. http://bostonreview.net/BR35.1/dayan.php. 
245 Mark Schuller. “Haiti’s 200-year Ménage-á-trois: Globalization, the state, and Civil Society.” 
Caribbean Studies 35.1 (Jan-June 2007): 144. 
246 Jon Henley. “Haiti: A Long Descent to Hell.” The Guardian January 14, 2010. Accessed 14 
January 2010.  http://www.guardian.co.uk/world/2010/jan/14/haiti-history-earthquake-disaster. 
247 Editorial. “Making Haiti Whole.” The New York Times [International Edition]. March 27, 
2010. Accessed 27 March 2010 
http://www.nytimes.com/2010/03/28/opinion/28sun1.html?ref=global-home. 
 
 
 
 
 
 

 



 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

BIBLIOGRAPHY 
  



177 
 

 
 
 
 

BIBLIOGRAPHY 
 
 
 

Anholt, Simon. “Branding Places and Nations.” Brands and Branding. New York: 
Bloomberg Press, 2004, 213-26.  

 
---. Brand New Justice: How Branding Places and Products Can Help the Developing 

World. Amsterdam: Elsevier, Butterworth-Heinemann, 2005. 
 
---. Competitive Identity: The New Brand Management for Nations, Cities and Regions. 

Hampshire: Palgrave Macmillan, 2007. 
 
Appiah, Kwame Anthony. Cosmopolitanism: Ethics in a World of Strangers. New York: 

W. W. Norton & Company, 2006. 
 
Armstrong, Meg. “‘A Jumble of Foreignness’: The Sublime Musayums of Nineteenth-

Century Fairs and Expositions.” Cultural Critique 23 9Winter 1992-3): 199-250. 
 
Badger, Reid. The Great American Fair: The World’s Columbian Exposition and 

American Culture. Chicago: N. Hall, 1979. 
 
Bancroft, H. H. The Book of the Fair. Chicago: The Bancroft Company, 1893. World’s 

Columbian Exposition of 1893. Paul V. Galvin Library Digital History Collection. 
Illinois Institute of Technology. 1999. 

 
Baucom, Ian. Specters of the Atlantic: Finance Capital, Slavery, and the Philosophy of 

History. Durham: Duke University Press, 2005. 
 
Baur, John Edward. “Mulatto Machiavelli, Jean Pierre Boyer, and the Haiti of His Day.” 

The Journal of Negro History 32.3 (1947): 307-53. 
 
Bellegarde-Smith, Patrick. Haiti: The Breached Citadel. Boulder: Westview Press, 1990. 
 
Bercovitch, Saçvan. The American Jeremiad. Madison: University of Wisconsin Press, 

1978. 
 
Berger, Martin A. Sight Unseen: Whiteness and American Visual Culture. Berkeley: 

University of California Press, 2005. 
 



178 
 

Bird, Jon, Curtis, Barry, Putnam, Tim, Robertson, George and Lisa Tickner, eds. 
Mapping the Futures: Local Cultures, Global Change. London: Routledge, 1993. 

 
Blassingame, John W. and John R. McKivigan, eds. The Frederick Douglass Papers. 

Volume 5, Series One: Speeches, Debates, and Interviews, 1881-1895. New 
Haven: Yale University Press, 1992. 

 
Bloom, Sol. The Autobiography of Sol Bloom. New York: G. P. Putnam’s Sons, 1948.  
 
Böger, Astrid. “(Re)Visions of Progress: Chicago’s World’s Fairs as Sites of 

Transnational American Memory.” Transnational American Memories. Udo J. 
Hebel, ed. Berlin: Walter de Gruyter, 2009, 311-31. 

 
Bogle, Donald. Toms, Coons, Mulattoes, Mammies, and Bucks: An Interpretive History 

of Blacks in American Film. New York: Continuum, 2001. 
 
Brown, Julie K. Contesting Images: Photography and the World’s Columbian 

Exposition. Tucson: University of Arizona Press, 1994. 
 
Burg, David F. Chicago’s White City of 1893. Lexington: University of Kentucky Press, 

1976. 
 
Castronovo, Russ. “‘As to Nation, I Belong to Non’: Ambivalence, Diaspora, and 

Frederick Douglass.” ATQ American Transcendental Quarterly 9.3 (1995): 245-
60. 

 
n.a. “Clyde, William Pancoast.” The National Cyclopœdia of American Biography [vol. 

XX]. New York: James T. White & Company, 1929, 57. 
 
“Colonization of the Blacks.” Niles’ Weekly Register Third Series vol. 11, no. 18 (June 

26, 1824): 271. 
 
Cooling, Benjamin Franklin. Benjamin Franklin Tracy: Father of the Modern American 

Fighting Navy. Hamden: Archon Books, 1973. 
 
Correspondence Relative to the Emigration to Hayti, of the Free People of Colour, in the 

United States, Together with the Instructions to the Agent Sent Out by President 
Boyer. New York: Mahlon Day, 1824. 

 
Crichlow, Michaeline. Globalization and the Post-Creole Imagination: Notes on Fleeing 

the Plantation. Durham: Duke University Press, 2009. 
 
Curtis, William Eleroy. “A Brief History of the Reciprocity Policy.” Annals of the 

Academy of Political and Social Science 29 (1907): 16-21. 
 



179 
 

---. Trade and Transportation Between the United States and Latin America. 51st 
Congress, 1st Session. U.S. Senate. Executive Document. No. 54. Washington, 
D.C.: Government Printing Office, 1890. 

 
Dain, Bruce R. A Hideous Monster of the Mind: American Race Theory in the Early 

Republic. Cambridge: Harvard University Press, 2002.  
 
Dash, J. Michael. Haiti and the United States: National Stereotypes and the Literary 

Imagination. New York: St. Martin’s Press, 1988. 
 
Dayan, Colin [Joan]. “‘Civilizing’ Haiti.” Boston Review 35.1 Online Version. Retrieved 

January 20, 2010. http://bostonreview.net/BR35.1/dayan.php. 
 
---. “A Few Stories about Haiti, or, Stigma Revisited.” Research in African Literatures 

35.2 (Summer 2004): 157-172.  
 
Decalo, Samuel. Historical Dictionary of Benin. Metuchen: The Scarecrow Press, 1987. 
 
n.a. Dedicatory and Opening Ceremonies of the World’s Columbian Exposition. 

Historical and Descriptive. As Authorized by Board of Control. Chicago: Stone, 
Kastler & Painter, 1893. 

 
Díaz, Junot. The Brief Wondrous Life of Oscar Wao.  New York: Riverhead Books, 2007.  
 
Dillon, Diane. “Mapping Enterprise: Cartography and Commodification at the 1893 

World’s Columbian Exposition.” Nineteenth-Century Geographies: The 
Transformation of Space From the Victorian Age to the American Century. 
Ronald R. Thomas and Helena Michie, eds. New Brunswick: Rutgers University 
Press, 2003, 75-98. 

 
Dixon, Chris. African America and Haiti: Emigration and Black Nationalism in the 

Nineteenth Century. Westport: Greenwood Press, 2000. 
 
Douglass, Frederick. A Black Diplomat in Haiti: The Diplomatic Correspondence of U.S. 

Minister Frederick Douglass From Haiti, 1889-1891. Norma Brown, ed. 
Salisbury: Documentary Publications, 1977. 

 
---. “Haiti Among the Foremost Civilized Nations of the Earth: An Address Delivered in 

Chicago, Illinois, on 2 January 1893.” The Frederick Douglass Papers. Volume 5, 
Series One: Speeches, Debates, and Interviews, 1881-1895. John W. Blassingame 
and John R. McKivigan, eds.. New Haven: Yale University Press, 1992, 501-9. 

 
 
 



180 
 

---. “Haiti and the Haitian People: An Address Delivered in Chicago, Illinois, on 2 
January 1893.” The Frederick Douglass Papers. Volume 5, Series One: Speeches, 
Debates, and Interviews, 1881-1895. John W. Blassingame and John R. 
McKivigan, eds. New Haven: Yale University Press, 1992, 509-34.  

 
---. “Haïti and the United States. Inside History of the Negotiations for the Mole St. 

Nicolas.” The North American Review 153.418 (1891): 337-46. 
 
---. “Haïti and the United States. Inside History of the Negotiations for the Mole St. 

Nicolas II.” The North American Review 153.419 (1891): 450-60. 
 
---. Life and Times of Frederick Douglass. Autobiographies: Narratives of the Life of 

Frederick Douglass, an American Slave, My Bondage and My Freedom, Life and 
Times of Frederick Douglass. New York: Library Classics of the United States, 
1994. 

 
---. “Oration of Hon. Frederick Douglass, Ex-United States Minister Resident to the 

Republic of Haiti, Delivered on the Occasion of the Dedication of the Haitien 
Pavilion at the World’s Fair (Jan. 1893).” Dessalines: A Dramatic Tale, A Single 
Chapter From Haiti’s History. William Edgar Easton. J.W. Burson-Company, 
Publishers, 1893, 131-8.    

 
Doyle, Laura and Laura A. Winkiel, eds. Geomodernisms: Race, Modernism, Modernity. 

Bloomington: Indiana University Press, 2005. 
 
Dupuy, Alex. Haiti in the World Economy: Class, Race, and Underdevelopment Since 

1700. Boulder: Westview Press, 1989. 
 
Eng, David L. “The End(s) of Race.” PMLA 123.5 (October 2008): 1479-93. 
 
Ferguson, James. Global Shadows: Africa in the Neoliberal World Order. Durham: Duke 

University Press, 2006. 
 
Fischer, Sibylle. “Haiti: Fantasies of Bare Life.” Small Axe Number 23 (Volume 11, 

Number 2) (June 2007): 1-15.   
 
---. Modernity Disavowed: Haiti and the Cultures of Slavery During the Age of 

Revolution. Durham: Duke University Press, 2004. 
 
Fojas, Camilla. Cosmopolitanism in the Americas. West Lafayette: Purdue University 

Press, 2005. 
 
 
 



181 
 

Forbes, Frederick E. Dahomey and the Dahomeans, Being the Journals of Two Missions 
to the King of Dahomey and Residence at His Capital in the years 1849 and 1850 
[vol. 2]. London: Frank Cass and Company, Ltd., 1966 [London and Edinburgh: 
Thomas Belson, Ltd., 1851]. 

 
The Frederick Douglass Papers. Library of Congress. 
 Letter From William P. Clyde to Frederick Douglass, September 30, 1889  

Letter From William E. Curtis to Frederick Douglass, March 8, 1892 
 Letter From William E. Curtis to “Sir”, April 5, 1892 
 Letter From Frederick Douglass to Dar Jean-Joseph, April 25, 1892 
 Letter From Frederick Douglass to William E. Curtis, May 3, 1892 
 Letter From Charles A. Preston to Frederick Douglass, December 21, 1892 
 
“The Free Blacks—Hayti and Africa.” Niles’ Weekly Register (1814-1837), 22.669 Third series, 

vol. II, no. 18 (July 3, 1824): 283. 
 
Geggus, David Patrick. Haitian Revolutionary Studies. Bloomington: Indiana University 

Press, 2003. 
 
Geggus, David Patrick and Norman Fiering, eds. The World of the Haitian Revolution. 

Bloomington: Indiana University Press, 2009. 
 
Gilbert, James. Perfect Cities: Chicago’s Utopias of 1893. Chicago: University of 

Chicago Press, 1991. 
 
Gilroy, Paul. Against Race: Imagining Political Culture Beyond the Color Line. 

Cambridge: Belknap Press of Harvard University Press, 2000. 
 
---. Small Acts: Thoughts on the Politics of Black Cultures. London: Serpent’s Tail, 1993. 
 
---. The Black Atlantic: Modernity and Double Consciousness. Cambridge: Harvard 

University Press, 1993. 
 
---. ‘There Ain’t No Black in the Union Jack’: The Cultural Politics of Race and Nation. 

Chicago: University of Chicago Press, 1991. 
 
---. “The Sugar You Stir.” Without Guarantees: In Honour of Stuart Hall. Paul Gilroy, 

Lawrence Grossberg, and Angela McRobbie, eds. London: Verso, 2000, 126-33.  
 
Goldberg, David Theo. The Threat of Race: Reflections on Racial Neoliberalism. 

Malden: Wiley-Blackwell, 2009. 
 
Goudie, Sean X. Creole America: The West Indies and the Formation of Literature and 

Culture in the New Republic. Philadelphia: University of Pennsylvania Press, 
2006. 



182 
 

Hale, Grace Elizabeth. Making Whiteness: The Culture of Segregation in the South, 
1890-1940. New York: Pantheon Books, 1998. 

 
Hallward, Peter. Damming the Flood: Haiti, Aristide, and the Politics of Containment. 

London: Verso, 2007. 
 
Handy, Moses P., ed. The Official Directory of the World’s Columbian Exposition, May 

1st to October 30th, 1893. A Reference Book. Chicago: W. B. Conkey Company, 
1893. 

 
Hannaford, Ivan. Race: The History of an Idea in the West. Baltimore and Washington, 

D.C.: The Johns Hopkins and The Woodrow Wilson Center Press, 1996. 
 
Harris, Neil, de Wit, Wim, Gilbert, James, and Robert W. Rydell, eds. Grand Illusions: 

Chicago’s World’s Fair of 1893. Chicago: Chicago Historical Society, 1993. 
 
n.a. “Hayti’s Building Completed.” The Northwestern Recorder. 1 February 1893, pg. 5 

19th Century U.S. Newspapers. Infotrack. Gale Cengage Learning. 
 
Healy, David. James G. Blaine and Latin America. Columbia: University of Missouri 

Press, 2001. 
 
Heater, Derek. A Brief History of Citizenship. New York: New York University Press, 

2004. 
 
Heinl, Robert Debs, Jr. and Nancy Gordon Heinl. Written in Blood: The Story of the 

Haitian People, 1492-1971. Boston: Houghton Mifflin Harcourt, 1978. 
 
Henley, Jon. “Haiti: A Long Descent to Hell.” The Guardian 14 January 2010 Retrieved 

January 15, 2010 http://www.guardian.co.uk/world/2010/jan/14/haiti-history-
earthquake-disaster. 

 
Herskovits, M. J. Dahomey: An Ancient West African Kingdom. Hamburg: J. J. Augustin, 

1938. 
 
Himelhoch, Myra. “Frederick Douglass and Haiti’s Môle St. Nicolas.” Journal of Negro 

History 56.3 (1971): 161-80. 
 
Hinsley, Curtis M. “The World as Marketplace: Commodification of the Exotic at the 

World’s Columbian Exposition, Chicago, 1893.” Exhibiting Cultures: The Poetics 
and Politics of Museum Display. Ivan Karp and Steven D. Lavine, eds. 
Washington, D.C.: Smithsonian Institution Press, 1991, 344-65.  

 
Hogan, J. Michael. The Panama Canal in American Politics: Domestic Advocacy and the 

Evolution of Policy. Carbondale: Southern Illinois University Press, 1986. 



183 
 

The Holy Bible [vol. 2]. London: R. Bowyer, 1796. ECCO. 
http://galenet.galegroup.com.login.ezproxy.lib.purdue.edu/servlet/ECCO. 

 
Hunter, Wilbur H., Jr. “Philip Tilyard.” The William and Mary Quarterly 7.3 (July 1950): 

393-405. 
 
n.a. Information for the Free People of Colour, who are Inclined to Emigrate to Hayti. 

New York: Samuel Wood & Sons, 1824. 
 
Inman, Samuel Guy. Inter-American Conferences 1826-1954: History and Problems. 

Harold Eugene Davis, ed. Gettysburg: Times & News Publishing Co. [The 
University Press of Washington, D.C. and the Community College Press, 1965. 

  
Jay, Paul. Global Matters: The Transnational Turn in Literary Studies. Ithaca: Cornell 

University Press, 2010. 
 
Johnson, Rossiter, ed. A History of the World’s Columbian Exposition, Held in Chicago 

in 1893. New York: D. Appleton and Company, 1897. 
 
Kaplan, Amy. “American Domesticity.” American Literature 70.3 (1998): 581-606. 
 
Karp, Ivan and Steven D. Lavine, eds. Exhibiting Cultures: The Poetics and Politics of 

Museum Display. Washington, D.C.: Smithsonian Institution Press, 1991. 
 
Kaussen, Valerie. Migrant Revolutions: Haitian Literature, Globalization, and U.S. 

Imperialism. Lanham: Lexington Books, 2008. 
 
Kovarik, Bill [William]. “The Editor who Tried to Stop the Civil War: Hezekiah Niles 

and the New South.” Bill Kovarik Papers. 
http://www.radford.edu/wkovarik/papers/niles.html. 

 
Kovarik, William. “Niles’ Weekly Register.” Encyclopedia of American Journalism. 

Stephen L. Vaughn, ed. New York: Routledge, 2008, 366. 
 
LaFeber, Walter. The Panama Canal: The Crisis in Historical Perspective. New York: 

Oxford University Press, 1989. 
 
Langley, Lester D. The United States and the Caribbean in the Twentieth Century. 

Athens: The University of Georgia Press, 1982. 
 
Larrier, Renée. “DuSable, Douglass, and Dessalines: The Haytian Pavilion and the 

Narrative of History.” Ecrire en pays assiege Haïti Writing Under Siege. Marie-
Agnés Sourieau and Kathleen M. Balutansky, eds. Amsterdam: Rodopi, 2004, 39-
56.  

 



184 
 

Larson, Erik. The Devil in the White City: Murder, Magic, and Madness at the Fair that 
Changed America. New York: Vintage Books, 2003. 

 
“Letter.” Jean Pierre Boyer, President of Hayti, to Mr. Dodge, at North Salem, 

Massachusetts. Niles’ Weekly Register (1814-1837), 22.571 (August 17, 1822): 
391. American Periodicals Series Online. Retrieved September 5, 2009. 

 
Levander, Caroline F. and Robert S. Levine, eds. Hemispheric American Studies. New 

Brunswick: Rutgers University Press, 2008. 
 
Levine, Robert. “Frederick Douglass, War, and Haiti.” PMLA 124.5 (October 2009): 

1864-8. 
 
Lewis, Arnold. An Early Encounter with Tomorrow: Europeans, Chicago’s Loop, and 

the World’s Columbian Exposition. Urbana: University of Illinois Press, 1997. 
 
Lockie, Joseph B. “James Gillespie Blaine (Second Term).” The American Secretaries of 

State and their Diplomacy. Samuel Flagg Bemis, ed. New York: Alfred A. Knopf, 
1928. 

 
Logan, Rayford W. The Diplomatic Relations of the United States and Haiti, 1776-1891. 

New York: Kraus Reprint Co., [Chapel Hill: The University of North Carolina 
Press, 1941] 1969. 

 
Lott, Eric. Love and Theft: Blackface Minstrelsy and the American Working Class. New 

York: Oxford University Press, 1993. 
 
Luxon, Norval. Niles’ Weekly Register, News Magazine of the Nineteenth Century. Baton 

Rouge: Louisiana State University Press, 1947. 
 
n.a. “Making Haiti Whole.” The New York Times [International Edition]. March 27, 2010. 

Accessed 27 March 2010 
http://www.nytimes.com/2010/03/28/opinion/28sun1.html?ref=global-home. 

 
McFeely, William S. Frederick Douglass. New York: W. W. Norton & Company, 1991. 
  
Melissen, Jan, ed. The New Public Diplomacy: Soft Power in International Relations. 

Hampshire: Palgrave Macmillan, 2005. 
 
Merrifield, Andy. Henri Lefebvre: A Critical Introduction. London: Routledge, 2006.  
 
---. “Henri Lefebvre: A Socialist in Space.” Thinking Space. Mike Crang and Nigel 

Thrift, eds. London: Routledge, 2000, 167-82. 
 



185 
 

Miller, Christopher L. The French Atlantic Triangle: Literature and Culture of the Slave 
Trade. Durham: Duke University Press, 2008. 

 
Miller, Donald L. City of the Century: The Epic of Chicago and the Making of America. 

New York: Simon & Schuster, 1996. 
 
Minutes of the International American Conference. 51st Congress. 1st Session. Senate. 

Executive Document Number 231. Washington, D.C., 1890. 
 
Monroe, James. The Writings of James Monroe [Vol. VI, 1817-1823]. Stanislaus Murray 

Hamilton, ed. New York: AMS Press, 1969 [1902]. 
 
Montague, Ludwell Lee. Haiti and the United States, 1714-1938. New York: Russell & 

Russell, 1966. 
 
Mott, Frank Luther. A History of American Magazines Volume I: 1741-1850. Cambridge: 

The Belknap Press of Harvard University Press, 1930. 
 
Nicholls, David. From Dessalines to Duvalier: Race, Colour and National Independence 

in Haiti. Cambridge: Cambridge University Press, 1979. 
 
---. Haiti in Caribbean Context: Ethnicity, Economy, and Revolt. New York: St. Martin’s 

Press, 1985. 
 
Oboe, Annalisa and Anna Sacchi, eds. Recharting the Black Atlantic: Modern Cultures, 

Local Communities, Global Connections. New York: Routledge, 2008. 
 
---. “Once More with Feeling: Reflections on Racial Formation.” PMLA 123.5 (October 

2008): 1565-72.  
 
Omi, Michael and Howard Winant. Racial Formation in the United States: From the 

1960s to the 1990s [2nd ed.]. New York: Routledge, 1994. 
 
Palmer, Ransford W., ed. The Re-positioning of US-Caribbean Relations in the New 

World Order. Westport: Praeger, 1997. 
 
Pease, Donald E. The New American Exceptionalism. Minneapolis: University of 

Minnesota Press, 2009.  
 
Pease, Donald E., ed. Post-National American Studies. Berkeley: University of California 

Press, 2000.  
 
Pease, Donald E. and Robyn Wiegman, eds. The Futures of American Studies. Durham: 

Duke University Press, 2002. 
 



186 
 

Peskin, Allan. “Blaine, Garfield and Latin America: A New Look.” The Americas 36.1 
(1979): 79-89. 

 
Pletcher, David M. The Diplomacy of Trade and Investment: American Economic 

Expansion in the Hemisphere, 1865-1900. Columbia: University of Missouri 
Press, 1998. 

 
---. “Reciprocity and Latin America in the Early 1890s: A Foretaste of Dollar 

Diplomacy.” Pacific Historical Review 47.1 (1978): 53-89. 
 
Plummer, Brenda Gayle. Haiti and the United States: The Psychological Moment. 

Athens: The University of Georgia Press, 1992.  
 
---. “The Metropolitan Connection: Foreign and Semiforeign Elites in Haiti, 1900-1915.” 

Latin American Research Review 19.2 (1984): 119-42. 
 
Popkin, Jeremy. Facing Racial Revolution: Eyewitness Accounts of the Haitian 

Revolution. Chicago: The University of Chicago Press, 2007. 
   
Price, Hannibal [Verax]. The Haytian Question. New York: Louis Weiss & Co. Printers 

and Publishers, 1891. 
 
Reddy, Chandan. “Modernity.” Keywords for American Cultural Studies. Bruce Burgett 

and Glenn Hendler, eds. New York: New York University Press, 2007, 160-4.  
 
Reed, Christopher. ‘All the World is Here!’ The Black Presence at White City. 

Bloomington: Indiana University Press, 2000. 
 
n.a. Reminiscences of the Fair: A Portfolio of Photographs of the World’s Columbian 

Exposition. St. Louis: Usa Lester, Lawrence & Miller, 1894. 
 
Renda, Mary. Taking Haiti: Military Occupation and Culture of U.S. Imperialism, 1915-

1940. Chapel Hill: The University of North Carolina Press, 2001. 
 
n.a. “Review: Correspondence Relative to the Emigration to Hayti, of the Free People of 

Colour, in the United States, Together with the Instructions to the Agent Sent Out 
by President Boyer.” The North American Review 20.1 (1825): 204. 

 
Ronen, Dov. Dahomey: Between Tradition and Modernity. Ithaca: Cornell University 

Press, 1975. 
 
Rotberg, Robert I., ed. Haiti Renewed: Political and Economic Prospects. Washington, 

D.C.: Brookings Institution Press, 1997.  
 



187 
 

Round, Philip H. By Nature and By Custom Cursed: Transatlantic Civil Discourse and 
New England Cultural Production, 1620-1660. Hanover: University Press of New 
England, 1999. 

  
Rudwick, Elliot M. and August Meier. “Black Man in the ‘White City’: Negroes and the 

Columbian Exposition, 1893.” Phylon 26.4 (1965): 354-61. 
 
Rydell, Robert W. “A Cultural Frankenstein? The Chicago World’s Columbian 

Exposition in 1893.” American Architectural History: A Contemporary Reader. 
Keith L. Eggener, ed. London: Routledge, 2004, 249-66. 

 
---. All the World’s A Fair: Visions of Empire at America’s International Expositions, 

1876-1916. Chicago: University of Chicago Press, 1984. 
 
---. “‘Darkest Africa’: African Shows at America’s World Fairs, 1893-1940.” Africans on 

Stage: Studies in Ethnological Show Business. Bernth Lindfors, ed. Bloomington: 
Indiana University Press, 1999, 135-55. 

 
Rydell, Robert W., Findling, John E., and Kimberly D. Pelle. World’s Fairs in the United 

States. Washington, D.C.: Smithsonian Institution Press, 2000. 
 
St. John, Spenser, Sir. Hayti, or the Black Republic. London: Frank Cass & Co., Ltd, 

1971 [London: Smith, Elder, & Co., 1889]. 
 
Saldívar, José David. Border Matters: Remapping American Cultural Studies. Berkeley: 

University of California Press, 1997.  
 
Sandweiss, Eric. “Around the World in a Day: International Participation in the World’s 

Columbian Exposition.” Illinois Historical Journal 84.1 (Spring 1991): 2-14. 
 
Schmidt, Hans. The United States Occupation of Haiti 1915-1934. New Brunswick: 

Rutgers University Press, 1995. 
 
Schmidt, Philip R. Hezekiah Niles and American Economic Nationalism: A Political 

Biography. New York: Arno Press, 1982 [Ph.D. Diss. University of Kansas, 
1974]. 

 
Schwartz, Joan M. and James R. Ryan, eds. “Introduction: Photography and the 

Geographical Imagination.” Picturing Place: Photography and the Geographical 
Imagination. Joan M. Schwartz and James R. Ryan, eds. London: I. B. Tauris, 
2003, 1-18.  

 
Schuller, Mark. “Haiti’s 200-year old Ménage-à-Trois: Globalization, the State, and Civil 

Society.” Caribbean Studies 35.1 (January-June 2007): 141-79. 
 



188 
 

Scott, David. Conscripts of Modernity: The Tragedy of Colonial Enlightenment. Durham: 
Duke University Press, 2004. 

 
Scott, Gertrude M. Village Performance: Villages at the Chicago World’s Columbian 

Exposition, 1893 (Ph.D. Diss., New York University) Proquest, 1991. 
 
Shilliam, Robert. “What the Haitian Revolution Might Tell Us About Development, 

Security, and the Politics of Race.” Comparative Studies in Society and History 
50.3 (2008): 778-808. 

 
n.a. A Sketch of the Origin and Progress of the American Colonization Society, with some 

Notice of the Slave Trade, and of the Interior Condition of Africa, by a Friend of 
the Cause. Hartford: P. Canfield, 1833.  

 
Smithsonian Institution. The Book of the Fairs: Materials about World’s Fairs, 1834-

1916, in the Smithsonian Institution Libraries. Chicago: American Library 
Association, 1992. 

 
Staudenraus, P. J. The African Colonization Society 1816-1865. New York: Columbia 

University Press, 1961. 
 
Stevens, Charles McClellan. The Adventures of Uncle Jeremiah and Family at the Great 

Fair: Their Observations and Triumphs. Chicago: Laird and Lee, Publishers, 
1893 [Project Gutenberg, 2006]. 

 
Sweeney, Fionnghuala. Frederick Douglass and the Atlantic World. Liverpool: Liverpool 

University Press, 2007. 
 
Tansill, Charles Callan. The United States and Santo Domingo, 1798-1873: A Chapter in 

Caribbean Diplomacy. Baltimore: The Johns Hopkins University Press, 1938. 
 
Thomas, Deborah A. and Kamari Maxine Clark. “Introduction: Globalization and the 

Transformations of Race.” Globalization and Race: Transformations in the 
Cultural Production of Blackness. Kamari Maxine Clark and Deborah A. 
Thomas, eds. Durham: Duke University Press, 2006, 1-34. 

 
Toll, Robert C. Blacking Up: The Minstrel Show in Nineteenth-Century America. New 

York: Oxford University Press, 1974. 
 
Trachtenberg, Alan. The Incorporation of America: Culture and Society in the Gilded 

Age. New York: Hill and Wang, [1982] 2007. 
 
 
 



189 
 

Trouillot, Michel-Rolph. “Haiti’s Nightmare and the Lessons of History.” Haiti: 
Dangerous Crossroads. Deidre McFadyen and Pierre LaRamée with Mark Fried 
and Fred Rosen from the North American Congress on Latin America (NACLA). 
Boston: SouthEnd Press, 1995, 121-32. 

 
---. Haiti, State Against Nation: The Origins and Legacy of Duvalierism. New York: 

Monthly Review Press, 1990. 
 
---. Silencing the Past: Power and the Production of History. Boston: Beacon Press, 

1995. 
 
Tyler, Alice Felt. The Foreign Policy of James G. Blaine. Hamden: Archon Books, 

[1927c.] 1965. 
 
Ulysse, Gina Athena. “Why Representations of Haiti Matter Now More Than Ever.” 

NACLA Report on the Americas 43.4 (July/ August 2010): 37-41, 43. 
 
Wallace, Maurice O. Constructing the Black Masculine: Identity and Ideality in African 

American Men’s Literature and Culture, 1775-1995. Durham: Duke University 
Press, 2002. 

 
n.a. A Week at the Fair, Illustrating the Exhibits and Wonders of the World’s Columbian 

Exposition. Chicago: Rand McNally & Company, Publishers, 1893. 
 
Wells, Sumner. Naboth’s Vineyard: The Dominican Republic, 1844-1924 [vol. I]. 

Mamaroneck: Paul P. Appel, Publisher, 1966. 
 
Winch, Julie. A Gentleman of Color: The Life and Times of James Forten. Oxford: 

Oxford University Press, 2003. 
 
Winthrop, John. “Model of Christian Charity.”  
 
Wood, Marcus. The Horrible Gift of Freedom: Atlantic Slavery and the Representation of 

Emancipation. Athens: The University of Georgia Press, 2010. 
  



 
 

  ATIV



190 
 

 
 
 
 

VITA
KAREN SALT 

EDUCATION: 
Ph. D., Purdue University, West Lafayette, IN (2011) 

Dissertation Title: The Haitian Question 
Department: American Studies  
Fields: Early Americas Studies, 19th-Century Caribbean Studies 
Secondary Areas: African Diaspora Studies 
Dissertation Advisor: Ryan Schneider 
Committee: Susan Curtis, Chris Lukasik, Kristina Bross, Antonio Tillis (Outside 
Reader, Dartmouth College) 

M.A., Purdue University, West Lafayette, IN (2006) 
Department: American Studies  

B.A., Purdue University, West Lafayette, IN (2005) 
  Department: Sociology (with Honors) 

HONORS AND AWARDS: 
Cheryl Z. Oreovicz Memorial Prize in America Studies, American Studies/ English, 

Purdue University, 2011 
Awarded each year to an outstanding dissertation in American literature, history 
or culture, on any topic and period up to 1900 

Community Service/ Social Justice Award, American Studies, Purdue University, 2010 
In recognition of the coordination and planning required for the African American 
History and Culture Continuing Education/ community engagement course 

Chester E. Eisinger Research Prize, American Studies, Purdue University, 2008 
 For the study of archival Haitian Revolutionary materials   
Ford Predoctoral Diversity Fellowship, Alternate, 2008
Ford Predoctoral Diversity Fellowship, Honorable Mention, 2007
Paul and Eslanda Robeson Award, American Studies, Purdue University, 2006 
 For original, innovative scholarship, service, or teaching focusing on some area 

outside the borders of the United States 
Lynn Fellowship, Purdue University, 2005 
 For PhD recruitment by the Interdisciplinary Studies Office, College of Liberal 

Arts
74th Annual Literary Awards, Kneale Undergraduate Essay Award, Cultural Criticism, 

2nd place, Purdue University, 2005 
Outstanding Senior, Sociology and Anthropology Department, Purdue University, 2005 
Incentive Award, Black Caucus of Faculty and Staff, Purdue University, 2004-2005 



191 
 

Dean’s List and Semester’s Honors, Purdue University, 2003-2005 

EMPLOYMENT HISTORY: 
Fellow, School of Divinity, History, and Philosophy, University of Aberdeen, Scotland, 

(2011-     ) 
Adjunct Faculty of English and Literature, Ivy Tech State College, Lafayette, IN (2001-

2003)
  Taught English Composition I and II 
Adjunct Faculty of Sociology, Coconino Community College, Flagstaff, AZ (1998-2000) 

Taught Race and Ethnic Relations, Sociology of Gender, Women and Health, and 
Fundamentals of Speech Communication 

PUBLICATIONS: 
Book Review: Stephen G. Hall’s A Faithful Account of the Race: African American 

Historical Writing in Nineteenth-Century America. Pennsylvania Magazine of 
History and Biography 134.3 (July 2010). 

“Reading a History, Finding a Griot.” Colloquy with Marcus Rediker on The Slave Ship: 
A Human History. Atlantic Studies 7.1 (March 2010): 19-22. 

“Haitian Soil for the Citizen’s Soul.” Ecological Citizenship in a Transcultural World.
Joni Adamson and Kimberly N. Ruffin, eds. (under publisher review)

SELECTED PRESENTATIONS: 
“Rebellious Plots and Historical Fictions; or, The Caribbean Strikes Back,” American 

Studies Association Annual Meeting, Baltimore, Maryland October 2011  
“Bridge Stories: Connection and Irruption in the Caribbean,” The Caribbean: Aesthetics, 

Ecology, Politics, University of Warwick, United Kingdom, September 2011 
“The Space Between Diasporas: Mary Seacole and the Formation of an Afro-Scottish 

Identity,” The Society for Caribbean Studies, Liverpool, United Kingdom, June 
29-July 1, 2011 

“Between the Devil and Modernity: Haiti, Pat Robertson, and the ‘Problem’ of Haiti’s 
Revolutionary Past,” American Studies Association Annual Meeting, San 
Antonio, Texas, November 2010 

 “Between the Devil and the Deep Blue Sea: Pat Robertson and the ‘Problem’ of Haiti’s 
Black Revolutionary History,” American Studies Symposium, Constituting 
Citizenship: National and Transnational Perspectives, Purdue University, West 
Lafayette, Indiana, April 2010

Film Screening and Discussion: “The Other Side of the Water,” Moderator and 
Respondent, American Studies Symposium, Constituting Citizenship: National 
and Transnational Perspectives, Purdue University, West Lafayette, Indiana, April 
2010

“Navassa: The Island at the Center of the ‘World’,” Fourth Annual Early Atlantic 
Reading Group Colloquium, Purdue University, West Lafayette, Indiana, April 
2010



192 
 

“Power on Display: Competing Visions of Black Hemispherism at Haiti’s 1893 World’s 
Fair Pavilion,” Fourth Annual New Perspectives on African American History 
and Culture Conference, Power and Place in African American History, UNC-
Chapel Hill, Chapel Hill, NC, February 26-27, 2010 

“Haitian Soil for the Citizen’s Soul,” Sustaining Ecological Citizenship in a Transcultural 
World: From Colonial History and Literature to Contemporary Film (Panel I of 
II), American Studies Association Annual Meeting, Washington, D.C., November 
2009

“Colloquy on Marcus Rediker’s The Slave Ship,” Society of Early Americanists, 
Bermuda, March 2009

“Unfinished Revolution(s): Narrating Haitian Freedom and Transnational “Black” 
Unity,” College Language Association, Cambridge, Maryland, March 2009

“The De-Politicization of the Haitian Revolution,” College Language Association, 
Charleston, South Carolina, April 2008

“White Monsters: Early American Nightmares in Color,” Transoceanic Fantasies and 
Imperial Nightmares: Early American Matters Caucus Sponsored Panel, 
American Studies Association Annual Meeting, Philadelphia, PA, October 2007

“A Highly Flammable Substance: Politics, Photography, and the Creation of “Visuature” 
in Ben Okri’s The Famished Road,” 48th Annual Midwest Modern Language 
Association Convention, Chicago, Illinois, November 2006

 “The Performance of Blackness in the Russian National Imagination,” American Studies 
Association Annual Meeting, Oakland, California, October 2006 

 “The Performance of Blackness in the Russian National Imagination,” Building 
Bridges—Crossing Borders, Fatih University, Istanbul, Turkey, May 2006 

“A Tale Between Two Cities,” 7th Annual Graduate Conference, Transglobal 
Representations of Change, Purdue University, West Lafayette, Indiana, April 
2005

“‘When and Where I Enter’: The Washerwoman’s Association of Atlanta and African 
American Women’s Activism in 1881,” American Studies Symposium, Purdue 
University, West Lafayette, Indiana, March 2005 

“‘Relieving Mothers’: A Grounded Theory Approach to the Shifting Frames of 
Maternalism,” American Studies 40th Anniversary Symposium, Purdue 
University, West Lafayette, Indiana,  March 2004 

COMMUNITY ENGAGEMENT: 
African American History and Culture Course, Wabash Area Lifetime Learners’ 

Association and Purdue University, West Lafayette, Indiana, March-April 2010 
  Coordinator and Planner of four-week course to area elders through the 

Continuing Education Program at Purdue University 
  Instructor of one class—Literature of the African Diaspora  

DEPARTMENTAL SERVICE:   
Graduate Student Representative, Purdue University, College of Liberal Arts, Diversity 

Action Committee, 2009-2011 



193 
 

Graduate Student Representative, Purdue University, American Studies Steering 
Committee, 2009-2010 

American Studies Representative, Purdue University, Graduate Student English 
Association, 2007-2009 

American Studies Symposium Committee, Purdue University, Chair, 2007 
American Studies Curriculum Committee, Purdue University, 2005-2006 

PROFESSIONAL MEMBERSHIP: 
Society of Early Americanists 
American Studies Association 
Early American Matters Caucus 
Society for Caribbean Studies 


		2011-10-03T10:41:20-0400
	Preflight Ticket Signature




