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ABSTRACT 
 
 

Title: MEASURING CHRISTIAN-VOODOO SYNCRETISM IN SOME 
HAITIAN CHRISTIAN CHURCHES IN THE NORTH OF HAITI 

Author: Vilmer Paul 
Degree: Doctor of Ministry 
Date:  November 12, 2015 
Advisers: William O. Cooper, Phil Bence 
 
 

This study created a method for measuring the presence of Christian-voodoo 
syncretism in three Protestant denominations in the north of Haiti. Estimates of voodoo 
practice among Christians have ranged from 50% to 75%, a;though it is unclear how 
these percentages were derived. The researcher created a Voodoo-Protestant Scale (VPS), 
which tests for the presence of fourteen Christian-voodoo syncretistic practices and 
fifteen Christian-voodoo syncretistic beliefs. The VPS was written and administered in 
Creole, but the study contains an English translation. A scoring system for the VPS is 
also explained in Chapter Three, in which four p����� ��� 	�
���� ��� �������� ������

��� ��� ������ ��� 	�
���� ��� ������ ��������� �� syncretistic practice questions (PQs), 
��� ��� ������ ��� 	�
���� ��� �������� ������ ��������� ��� ��� ����� �� 	�
���� ���

������ ��������� �� syncretistic belief questions (BQs). Zero points were counted for 
��
������ ��������� �� �������� ���������� ��� ��� ��������� ��� �	���� ���� ������
from zero to 88. The VPS allowed the researcher to make determinations about the extent 
of syncretism within the population (the percentage of the participants) as well as the 
depth of syncretism for each participant (the VPS score itself). The VPS was 
administered to 218 individuals who attended churches in the Church of God, Baptist, 
and Evangelical denominations in four urban areas (Milot, Plaine du Nord, Cap-Haitian 
Petite-Anse and Vaudreuil) and in three rural areas (Grand Bassin, La Jeune, and 
Maliarette). First, with respect to extent, the researcher discovered that 212 of 218 
participants evidenced some syncretism of some kind (97%)�only 6 of 218 showed no 
trace of Christian-voodoo syncretism. Second, with respect to depth, the researcher 
discovered that 84 of 218 (39%) evidenced low syncretism (VPS scores from 1-14), 94 of 
218 (43%) evidenced intermediate-level syncretism (VPS scores from 15-30), 25 of 218 
(11%) evidenced high syncretism (VPS scores from 31-48), and 9 of 218 (4%) evidenced 
super-high levels (VPS scores from 50-88). Thus, these results offer a more nuanced 
picture of Christian-voodoo syncretism in Haiti. The study concludes with 
recommendations for church leaders.   
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CHAPTER ONE 

INTRODUCTION 

 

It is currently said that Christian-voodoo syncretism is an issue in religious life in 

Haiti. Some people even mention it in their writings. Pastors often preach against it, but 

no one can actually say how much syncretism there is within the Christian church. All 

denominations would accept that there is some voodoo in their Christian sects, but no one 

knows at what level. No statistic is available on that issue so that pastors can know how, 

what, and who to address in their Biblical teachings and preaching. Since no one makes 

an evaluation on what level and who is more likely involved in Christian-voodoo 

syncretism, although everyone acknowledges that it is a serious problem, I therefore have 

found that it is important to make an inquiry in order to evaluate the level of Christian-

voodoo syncretism, and which of the three main Haitian Christian denominations is 

involved more in it.  

The reality that seems to be present here is that Christianity and voodoo are 

���������� ���	
�	�	 �� 	��	�� 
�� �� ���	� ���� I think would explain the religious 

reality of Haiti. The dynamic behind this is ��	 ��������� ������ ����� ����	� ���� �� ���

85% of the population,1 and Protestants could be around 15-20%.�2 Therefore, it seems 

true that mostly everyone claims to be a Christian. However, voodoo, which is the 

1 Education for Haiti (EFH), accessed on June 12, 2015, http://educationforhaiti.org/haiti/. 
2 Michael R. Hall, Historical Dictionary of Haiti, accessed on June 12, 2015, https://books.google. 

ht/books?id=2mJB8hZzjxIC&pg=PA221&lpg=PA221&dq=what+is+the+percentage+of+the+Haitian+prot
estant+population&source=bl&ots=Q5x4Krs16G&sig=iDYUx_Byaqv1CimQKd08GAxSB68&hl=fr&sa=
X&ei=qDVVc7vH8q9ggTU24eADw&ved=0CEcQ6AEwBg#v=onepage&q=what%20is%20the%20perce
ntage%20of%20the%20Haitian%20protestant%20population&f=false. 
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popular religion of the former slaves, is transplanted in all generations of Haitians 

through their way of believing and practicing. Voodoo appears to be the first way of 

intervening in any kind of problem and entertainment that is in the Haitian life. Haitians 

believe that it helps in responding to the horribleness and uncertainty of life in order to 

provide leisure, safety, security, and a certain guarantee that a supernatural force or forces 

are fighting on their side permanently as their angel guardians.  

Now the two religions (voodoo and Christianity) seem to play a vital role in the 

life of the Haitian population in the belief ���� ����� �� � �	��
� ������ 	���� ����
��

��������
3 who is above everything, but too high to care for human beings, although this is 

not a Christian belief. It leaves numberless supernatural beings to care for them. Thus, the 

presence or theology of the two religions are in the same individual and lives in both 

theologies, which is basically syncretism. Many Haitians believe that no one can live 

without both beliefs and practices of Christianity and voodoo. In fact, this discussion will 

not be proving that there is syncretism in Haiti because it is already proven and known by 

everyone. Rather, this study will focus on measuring syncretism among the Protestant 

groups who often pretend to be living the best Christian life in this culture. 

Statement of the Ministry Problem 

Religion in this island of the Caribbean�measuring 27,750 square kilometers, 

and bordered on the east by the Dominican Republic, on the north by the Atlantic Ocean, 

and on the south by the Caribbean Sea�is one of the most fascinating subjects for study. 

Often , religion in Haiti tends to be confusing because although Christianity is present 

3 Milo Rigaud, Secrets of Voodoo (San Francisco, CA: City Lights Books, 1953, 1969), 142. In 
this book, Rigaud presents that the dior prayer used by voodooists names the Great Eternal Father. It is the 
Catholic Eternal God that they believe is part of their voodoo gods.  
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and almost everyone there is a follower, many researchers still say that Haiti is a voodoo 

religion culture. Can it be Christian and voodoo at the same time? Why does this seem to 

be the case? Sometimes even well reputed Christians like Haitian pastors of important 

Protestant missions affirm this.   

There seem to be two distinctive areas in which voodoo and the church are 

syncretizing. It is revealed in certain parts of church belief as well as in certain practices. 

Considering both belief and practice in voodoo, the following provides a bigger picture of 

how these relate to the church.  

Prayer 

In voodoo, people who want to be secure buy their paper of many prayers to recite 

and carry with them wherever they go. ���� �urpose for the prayers is to prepare for the 

astral. It is to control the supernatural presences which are operating.�4 It is said that 

people disappear, are metamorphosed, compel someone to love them, obtain a job, break 

a curse on a life, revoke the ruin that others send on them, and so on, through prayer.   

In accordance with this, many Christians believe that having the Bible open to a 

psalm under their pillow or in their business, car, and pocket is a protection for them. 

���	
��
�
� ��en they are ill who drink a potion prepared with a page of the Bible and 

those who recite a Psalm, specifically Psalm 35, against their enemies are all performing 

magical rites.�5 Many Christians pray as if their prayer is a manipulation of God just as it 

is to the loa (voodoo gods). They have not learned that legitimate prayer is a moment of 

4 Ibid., 140.  
5 Yola Ménard-Saint Clair, Causes of Conversion From Catholicism to Protestantism in Haiti and 

the Role of Vodou after Conversion (MA, Florida International University, 2012), 56.   
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interpersonal communication with God, a moment of intimacy, not of manipulation, as in 

the voodoo culture. 

Giving and Offerings 

In voodoo, people pay for what they consider as their blessings. Charity or 

offering is an imperative for their supernatural blessings and success. They pay the loa in 

several ways to provide for them such as feeding them in a ritual ceremony so they will 

provide more in return for continuing to feed ����� ���� 	
���	�� ��������� ���� ���� ��

provide the loa with food; that is why voodoo ceremonies are often called mangers loa.�6 

Moreover, a servant ������� ��������
��� ��� loa without first inviting them to eat 

��������� ���� �� ���� ���� ������
7 Some sacrifices include sacrifices of their only 

goat or cow to motivate the gods to be favorable by providing protection, health, luck, 

healing, and other favorable conditions. 

In accordance with that, many Christians have several practices such as giving an 

offering in an envelope with a request; paying a certain amount of money for God to 

remove any kind of pain; offering money for God to give them health (to treat them from 

natural and supernatural diseases); giving money as ������ �		����� 	�� ����� ����������

(to avoid natural and supernatural sickness in the family); giving an envelope of money 

for God to give them the job of their dreams, marital prospects, business success, political 

popularity� 
�� ��� ����� �� ������ �� �������� ��iving offering for God to give you more in 

return.�8   

  

6 Alfred Métraux, Voodoo in Haiti (New York: Schocken Books, 1972), 168. 
7 Ibid., 176. 
8 The Prosperity Gospel preached by many pastors is all about this concept.  
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One illustration of this practice is as follows:  

In January 2013, in a crusade at Street 5A in Cap-Haitian, a preacher asked the 
people to bring money in an envelope to buy their 365 days of protection for the 
year, and people brought money from everywhere to give for their protection for 
the 365 days of the year. That is similar to giving in voodoo to benefit the loa�� 
protection.9  
 

The people gave offerings based on the voodoo perspective that god or gods can be 

favorable to individuals only they provide them drink, food, or money. This is similar to a 

voodoo attitude. Christians should give offerings willfully to the church based on a 

Biblical perspective, as a sign of gratitude and relationship to God not for what He will 

give, but for what He has already given to them. 

Sickness and Premature Death 

One of the most important times when I think voodoo is mixed with the church is 

when people face sickness and premature death. In voodoo, anyone who dies under 50 

years of age must have been killed by someone who cursed him/her by a witchcraft 

expedition� �� �� ��	� ��
� �	 �maladi lèzòm�
10 (sickness from someone). The most 

interesting aspect is that sickness of any kind is considered related to voodoo, which can 

provide ���
�	�� ���� migraine to AIDS to passing by cancer.�11 Moreover, many 

medical doctors limited in their medical knowledge have a phrase to tell patients: �maladi 

9 Reverend Jacques Josué, 365 Days of Protection (Crusade at Street 5A Cap-Haitian, 2013). The 
author was an eyewitness to that scene and reported it to me during my research. 

10 Jean Fils Aimé, ����� �� ���� ���� ��� (Montreal, Québec, Canada: les editions Dabar, 
Belanger, 2007), 126. 

11 Ibid. Dr. Fils Aimé described how voodoo provides therapeutic privilege to any kind of illness 
but implicitly, it can be discovered that voodoo believes illness is in fact supernatural and must be 
addressed with supernatural mania. Voodoo has its own medical system that is not scientific. People rely on 
what they call senp (superstition). In the voodoo medical system, the one performing the treatment can ask 
to beat the sick person to death to provide healing or they can ask that one gives a bath to the sick person 
while naked at a crossroads. They sometimes make a ranvwa (a sending), in which they mix many kinds of 
foods and sacrifice some animals like chickens or goats to offer to the gods at a crossroads so the sick 
person can be healed. This is not a scientific system, but rather an irrational and archaic system. 
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ou a pa pou doktè,� ����� ���	
 ��our sickness is not for the doctor� and everyone will 

understand that he is sending the afflicted person to the witchdoctor.  

In accordance with that, Christians believe similarly and make a comment each 

time a premature death occurs. When voodoo people go to the witchdoctors to remove 

the fetish that hurt them, some Christians also go to the witchdoctors for the same 

purpose when they or their relatives are sick or die prematurely.   

Even adept Pentecostal pastors think that they are healers, and when a person is 

sick, they keep that person in a certain sanctuary to be healed by many unbiblical 

methods such as using holy oil, beating the sick person with the Bible, having the sick 

���
�	 
���� �	 ��� ����� �hav[ing] the sick person drink tea with pages of the Bible in 

it, [giving a] magical bath to the sick person, [using] of Campe Loin [a foul-tasting 

liquid],�12 and so on. Christians should have a Biblical approach to sickness and 

premature death. They should pray and check with a medical doctor when they are sick, 

or check the natural causes of premature death so they can act in a way that prevents it 

when the causes are known.  

Prediction 

In voodoo, people rely on predictable information; they want to know what their 

future will be. Some people pay large amounts of money so that a witchdoctor would tell 

them their future. In accordance with that, church leaders in many Christian churches use 

prediction to tell �������
 ������s and, by doing so, get the confidence of the people as 

being best representation of God. ����
 ��
 ��� ��
� �������� ����	� �� ��� �����

meeting when God spoke to His children through a prophet/prophetess who kept the 

12 Testimony received from Minius Valcena, who is a member of a Pentecostal church in Cap-
Haitian in an interview conducted by this author on January 2, 2015.  
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audience in a tense and emotional suspense of belief and conviction which seemed to 

��������� ��� 	��
����� ������ �� ������� 
��� ������� �������
13  

Based on this, there is a sect in the Protestant church called �Armée Celeste� or 

Celestial Army, which is mostly formed by illiterate Christians who use voodoo practices 

to foretell the future and proffer healing with the help of many materials for money. 

Regarding this group, researcher Louis André wrote:  

The apparent atmosphere of communion with the sacred was the ideal to rally all 
the shallow Bible illiterate Christians and the voodooist to the services. People 
flocked there in order to hear and know about their future and how to improve it 
according to the advice or warning of the so-called prophets or prophetesses who 
were in fact diviners. Their practices are similar to those used in voodoo 
ceremonies.14  
 

���
��
�� ����� ���� ������� ���� ���
� �������� 
� 
� ����� ����, as Jesus says in 

Matthew 6:25-34. As Christians, they should have learned that God, in Lev. 19:26, says, 

�You shall not interpret omens or tell fortunes.� Christians do not need spirits involved in 

divination, nor are Christians to seek wisdom from them. The Christians� �
���� comes 

directly from God.  

This kind of worldview creates fear in the Haitian people for anything in their life. 

Many are afraid of being cursed to have discord in their families, to be sick, or to lose 

their jobs. Many fear being cursed to not have success in business, school, work, marital 

relationship, and other important areas of their lives.  

In this ambiance of superstitious environment and fear that is so elevated in both 

non-Christian and Christian people, it becomes exciting for them to look for an anti-

curse. People seek help to avoid being killed by malefactors, falling sick by magical 

13 Louis André, Voodoo in Haiti, Catholicism, Protestantism: A Model of Effective Ministry in the 
Context of Voodoo in Haiti (Mustang, OK: Tate Publishing Enterprises, 2007), 220. 

14 Ibid., 221. 
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operations, losing their jobs, seeing family destruction by fetish, failing in important 

areas of their life, or experiencing malfeasance in any form. Because of that, people 

neglect a sane teaching of the Bible to buy booklets and learn prayers to recite by heart. 

They pray that God will throw rocks and fire at their enemies. They recite words (some 

from the Bible and some from their own desires and needs), thinking this will mystically 

protect them. They pray at midnight because they say their enemies are doing magical 

interpellation on their names at such an hour. They believe in dreams and prophecies just 

as they would do to the Bible. They believe they should dress in certain colors for victory 

against their enemies. Even for conversion, it is more syncretistic in �������� �����	s than 

for real salvation. 

There is troubling evidence that this is already a reality in Haiti today. Some have 
gravely misinterpreted conversions of many Haitians as a conviction of personal 
sins and the realization of the superiority of the Christian faith. Oftentimes, 
conversion is related less to a genuine crisis of conscience and more to a 
pragmatic desire for self improvement. This is not the essence of the Biblical 
account of salvation.15 
 

Ministry Context 

This section presents a broad overview of the socio-spiritual context of each of 

the communities in which I conducted this study on syncretism. A description of the four 

rural areas is presented first.  

The first area, Grand Bassin, is a village in northeast Haiti, near the town of 

Terrier Rouge. It is about 32 kilometers from the city of Cap-Haitian. A rural area, it has 


a population of 12,256 people living in 50.16 km2 counted 6,318 males and 5,938 

15 Casey Zachary, Poor Assumptions Made by Some Missionaries, March 28, 2011, accessed on 
December 23, 2014, http://realhopeforhaiti.org/?p=2521. 



9 
 

females with a density of 244 people/km2.�16 The generation of 50-X did not really go to 

school; rather, a few started to go in the 36-50 generation of 36-50, with more attending 

in the latest generation. However, more females than males attend school in this area. The 

main activity of the area is archaic agriculture, with no infrastructure to support it. In this 

community, only the richest eat twice a day, according to what some say. For the three 

churches of this community, one pastor lives in Cap-Haitian and one at Limbé, 48 and 68 

kilometers, respectively, from Grand Bassin. The churches are led during the week by a 

layperson responsible for them. 

The second area is La Jeune, a very small village at the northern and central 

limits. Its population is about �2,000-2,500 people living in small houses made out of 

wood and mud, most of them have two sleeping rooms, one living room and a porch.� ��

��� �	
�� 	 ��� �
���� ����	
� �	���� �
����� 

The principal activity of the community is archaic agriculture. The population 
aged from 50-X have never been to school, few of those from 36-50 received 
primary level education, from those of 25-35 some got their secondary level. The 
youngest generation 18-24 is the most educated because a few of them get their 
university level. Typically, in the oldest generations men went to school more 
than the women, which is shift in this present time where women go to school 
more than men. Some of the pastors who lead churches there live at Cap-Haitian 
	
 � �����
 ��� ��
����
� ��� ��� �	 ����
 ���
���� 	� ������ � ���� �	� 
������, no 
pastor has a formal theological training in that area.17 
 
The third area is Maliarette, a village at the extremity of the north department. 

Paul Apolon Elizé, a school founder in the community, provided the following 

information about the area:  

16 Haitian Institute of Statistics and Informatics, Total Population, population aged from 18 and 
plus, Household, size, and density in 2009 estimated at the various geographical units, accessed on 
September 13, 2015, http://www.ihsi.ht/.  

17 Joseph Ernest, a pastor who was born and lives in the La Jeune community, provided this 
information in an interview conducted by the author in December 2014 because no statistics are available 
for this village.   
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The main activity of the population is agriculture of survival with no 
infrastructure. Even the younger generation from 18-24 is not really getting an 
education, very few of them get second, third or fourth primary grade. This 
population is very traditional in living by the same archaic methods for everything 
they are doing. The literacy of the male is even higher than the female. Their 
living style reflects their economy with muddy and dirt floor houses made out of 
wood and grass. It is a population of about 1,000-1,200 people. There are two 
small churches in the community; one of them is being led by a lay pastor who 
lives in another more socially elevated community. He comes every Sunday for 
church service. The other pastor of the church there visits every Sunday for 
service, but the rest of the week lives at the town of Pignon for a better life 
structure.18  
 
The fourth and final area is Vielle Terre (Mornet), a village is about 24 kilometers 

away from Cap-Haitian, with a �rural population of 10,601 people containing 5,179 

males and 5,422 females living on 34.5 km2 with a density of 307people/km2.�19 The 

primary activity of this community is food crop agriculture, with no real infrastructure to 

support it. The life condition of the population is precarious. A few members of the 

youngest generation aged from 10-18 are going to school, but the great majority are 

simply strapping with a hoe to make a little garden. Most residents are living in mud 

houses with grass on the roof and dusty floors. The pastor of the church there visits every 

Sunday for service, but the rest of the week lives in Cap-Haitian with a better living 

structure. The population is in desperate need because of their illiteracy and ignorance.  

This is the context of the four rural areas examined in this study. All four areas 

face nearly the same situation in terms of extremely low literacy and catastrophic 

infrastructure with no potable water or electricity, inadequate schools, few if any jobs, no 

healthcare, and devastated economy.   

18 Paul Apolon Elizé, a school founder in the community of Maliarette, shared this information in 
an interview conducted by the author in September 2015 because no statistics are available for this village.    

19 Haitian Institute of Statistics and Informatics, Total Population, population aged from 18 and 
plus, household, size, and density in 2009 estimated at the various geographical units, accessed September 
2015, http://www.ihsi.ht/.  
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The following presents a description of the urban areas in which the study was 

conducted. These brief comments indicate some important differences between the urban 

areas and the rural areas just described.  

Milot is the capital of the northern department. According to UNHABITAT for a 

Better Future: 

the city has long had important administrative functions, evidenced by the 
remains of 18 administrative buildings found on its territory. Today Milot again 
occupies a central position thanks to a major restoration project of the historic 
National Park which houses the Henry citadel, a UNESCO World Heritage site.20  
 

Milot is a tourist city where King Christophe used to live. Twenty kilometers from  

Cap-Haitian, it has a �population of 6,325 people hence 3,070 males and 3,,255 females 

living on 0.7 km2 with a density of 9,036 people/ km2.�21 The literacy level is higher here 

than in the rural areas, which thus makes its economy better. A good portion of the 

people in this community speak several languages and can interact with tourists who visit 

the Citadel and the Sans-Souci Palace. Each day, Milot welcomes hundreds of visitors, 

not only tourists but also nationals who come to the city for either medical or educational 

reasons. Milot has one in the largest hospitals in the country and the largest school for 

teachers in the north.  

Plaine du Nord, �� ����� �	

����� ��� �8,180 people containing 3,967 males 

and 4213 females living on 3.12 km2, with a density of 2,622people/km2
��

22 Their level 

of literacy is currently higher in this generation than it was in the one aged 50-X. 

Currently, a good part of the 18-24 generation attends university, while most of the 

20 UNHABITAT for a Better Future, Haiti, Urban Profile of Milot, accessed on September 13, 
2015, http://unhabitat.org/books/haiti-profil-urbain-de-milot-french-language-version/. 

21 Haitian Institute of Statistics and Informatics, Total Population, population aged from 18 and 
plus, Household, size, and density in 2009 estimated at the various geographical units, accessed September 
13, 2015, http://www.ihsi.ht/.  

22 Ibid., 67. 
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people in the previous generation aged 25-50 know how to read and write. Most of them 

completed their primary level and others continued for their secondary education. Their 

economy is linked with their educational level, but is also related to being tourist 

pilgrimage site representing the domain of voodoo.  

Cap-Haitian, Petite-Anse, has become a very populated community since the fall 

of the Army in 1994; it is 6-7 times larger than it was before then. It has a �population of 

91,813 people containing 43,208 males and 48,605 females living in a crowded manner 

on14.74 km2, with a density of 6,228 people/km2.�23 Its level of literacy is difficult to 

measure because people from many rural areas are coming to populate this area. This 

������ natal population was very small compared to the population coming to inhabit it 

now. Because of this, literacy is not as elevated in the 36-X generation, but has become 

better for those who are 18-36 because they are younger and can obtain their education in 

the city of Cap-Haitian which is about 2.5 kilometers away. Most of the youngest are able 

to study in a university established in their own community since 2008. 

Vaudreuil is a village in Morne Rouge, with a �population of 14,519 people 

containing 7,209 males and 7,370 females living on 44.53 km2 with a density of 327 

people/km2.�24 The generations from 36-X are not high in literacy, but the 18-35 

generation is better educated, most of them having gone to university. Life conditions in 

that community are better because of the literacy level, as well as because of the North 

American missionaries who have a large campus and offer many jobs as well as 

developmental sites such as clinics, a radio station, schools, vocational trades, a Bible 

seminary, and the like. 

23 Ibid., 66. 
24 Ibid., 67. 
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In sum, all the urban communities have state schools and private schools and a 

better structure, compared with the rural areas where this study was conducted.  

Three Protestant Denominations Selected 

Group A. The Baptist church was one of the selected denominations for this 

research. I chose the Baptist denomination because it is the largest one in the north and 

certainly in the whole country of Haiti. All the articles and books I have read agree that if 

����������� ��� 	
�� ��� ������� ������ 
��.�25 In any event, Baptists are the largest 

Protestant group in Haiti, followed by the Evangelical Church. 	The Baptists of every 

stripe are the largest group with members of around 200,000 spread across some 1,000 

temples or houses of worship across Haiti. That makes it the largest Protestant body in 

�� ���������
26  

When I was a teenager and heard someone say he/she was converted, other people 

would quickly ask, 	��� ��� ��������� ���� ���������� ������� although their 

doctrines can differ significantly from the Baptists, still call their church Baptist in Haiti. 

	�� ��� ��������� �� ���� ��� ������ ���� �� ������ �� ����� �� �� ���������� ������

 �!����!��� �������� ��! ������ �"������ ����������
27 The first Baptist church was 

established in Haiti in 1836. They have clergy with a range of education: no, low, and 

high. In fact, most are educated, although many of their countryside churches are cared 

for by lay leaders. Hence, if there is any syncretism, as stated by many writers, then the 

25 Index Mundi, Haiti Demographics, accessed on July 3, 2015, http://www.indexmundi.com/ 
haiti/demographics_profile.html. 

26 Haiti Reference, History of Protestantism in Haiti, accessed on May 18, 2015,  
http://haitireference.com/pages/plan/religions/protestantisme-en-haiti/.  

27 Charles Poisset Romain, The History of Christianity in Haiti, 2010, accessed on December 10, 
2014, https://www.facebook.com/permalink.php?id=149807891727694&story_fbid=457631127612034. 
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Baptist Church must also be a suspected group. They are considered to be Christians by 

both themselves and others.  

Group B. I also selected the Evangelical church for similar as well as other 

reasons. The Evangelical church is a vast denomination with a large membership in the 

north and throughout Haiti. �The Evangelical denomination [was] established in Haiti in 

1946.�28 The Evangelical church and the Baptist church have a very tiny difference in 

their doctrines. While they are two separate denominations, it seems that several churches 

are double denominations (Evangelical Baptist). I have observed that many churches are 

called Evangelical Baptist so-and-so, which explains the cohabitation of the two 

denominations. Another cogent reason for including the Evangelical church is because it 

is trusted, respected, and represented in many parameters within the society, and has a 

large membership. They also have pastors with a range of education (no, low, and high), 

which was another reason for inclusion. Founded in Haiti in 1943, the Evangelical 

Church of Haiti is second after the Baptist Church in its population. They are considered 

Christian by both themselves and others. 

Group C. The Church of God was selected because it represents a large group of 

Christians in the country and in the north, which is where I live. Some characteristics 

developed by these three churches make it particularly interesting to include the Church 

of God in the research. First, their population is considerable. Second, a large majority of 

the population just use the name but function in Celestial Army fashion. Because they 

have no restrictions, some pastors have built their congregation and called them Church 

of God, but are mixing the doctrine of the denomination called Church of God with many 

28Haiti Reference, Protestant Churches and Denominations in Haiti, accessed on May 18, 2015, 
http://haiti-reference.com/pages/plan/religions/protestantisme-en-haiti/. 
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other sources; In fact, many Church of God congregations are a blend of many elements. 

Third, because it is easier for somebody to build a church without a real connection to the 

Church of God denomination, it is invaded by illiterate and uneducated pastors who 

follow many practices within Christianity. Fourth, they are connected in a great 

relationship with either the Baptist or the Evangelical church. Pastors preach for each 

other, and choirs can sing in any of these churches. Their believers participate in each 

������� ����	�
��� ���� 
� �nterdiction at all. Thus, they are considered Christians by 

both themselves and others. 

Overview of Dissertation 

This study addresses the reality of Christian/voodoo syncretism that exists within 

the Protestant church in Haiti. In observing this reality, this document reveals the 

problem under study in Chapter 1 and presents the purpose, assumption, and theological 

framework of the problem. Chapter 2 presents the literature related to the Christian/ 

voodoo syncretism problem. Chapter 3 focuses on the methodology and instrument used 

to measure Christian/voodoo syncretism in the Protestant church. Chapter 4 reviews the 

processing and analysis of the data gathered during the research that supports the 

assumption. Chapter 5 offers an alternative based on the data and recommendations for 

further research in that area. 

Theoretical Foundations: Some Voodoo Characteristics 

I do not claim to describe here all possible voodoo characteristics because, first, I 

am not voodoo-adept; second, I am not a voodoo apologist; and third, voodoo has both 

visible and invisible manifestations. However, in this section, I enumerate some of its 

characteristics that have more visible applications.  
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It is important to realize that voodoo has no written liturgy or universal sacred 

books. Everything is passed through traditions. One should note that voodoo practices 

differ from place to place, but with the same affinity.  

Secret society worship is mostly concluded at night. The mysteries are not open to 

everyone, but only to those called inisye, the initiated. The gods choose people to reveal 

what they want them to do or know and to share what they want with their devotees. Not 

everyone can know the will of the gods. It is said that mysteries work in bad and good 

ways. Good loas are currently called loa ginen, and they are used to protect the devotees, 

make them lucky, heal the sick, and watch over them; in return, they should be fed. They 

tell people what leaves are to be used for treatments on sick people. This kind of houngan 

is called beau corps, meaning �one helping to have better health.� The bad loas, currently 

called loa petro, are used to make others sick, cause misfortune, curse people, and even 

inflict death. They are devil spirits that cause problems, and are used by sorcerers and 

witchcraft people.  

It is easy to see that both sides of this mysticism are related to secret influences 

and indefinite naturalistic/animistic divinities. In voodoo, the idea of god is a broad 

concept: god can be anything and anything can be god. The gods have different levels of 

power (deyè mòrn gen mòrn) and can be manipulated by men to curse and to bless, to 

make sick and to heal, to destroy and to restore, to kill and to raise. Fear is what 

determines god-and-men relatedness in voodoo. Several voodoo actions have been 

mythologized in the Haitian mind, the greatest of which is serment du sang.29  

29 To terminate slavery and end the mistreatment of the blancs against the blacks, Duty Boukman 
brought together a crowd of slaves on the habitation of Bois Caiman. At the moment they assembled, a 
storm broke. Lightning scribbled the low dark cloud with brief radiance. In a few minutes a torrential rain 
began to turn the ground into a marsh while a savage wind twisted the moaning trees till even the thickest  
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While the mass of peasants still live under precarious financial conditions, the 

socioeconomic threat stays the same. Thus, they always seek supernatural help and 

guidance in their lives. Unfortunately, for Christianity in this context, many are 

manipulated by greed, just like those who initiate themselves in witchcraft. Uneducated 

people, whether by greed or by necessity, become pastors and teach people many 

different ideas that have nothing to do with the Bible. Now in 2015, 55% of our adults 

cannot read and write; it is unimaginable how disastrous the situation was in the 1950s, 

1960s, 1970s, and 1980s. Moreover, it is unfathomable to think that syncretistic peasants 

became pastors after two, three, or four years of manipulated conversion. As a result of a 

lack of education, a lack of understanding, and even a lack of the ability to understand, 

Christians were taught many taboos (which are most of the time syncretistic) on which 

their faith relies. 

Present in this lack of development is the same situation, as it was in the era of 

voodoo. For example, there is no hospital for Protestant church congregants�the same 

situation as was in the era of voodoo. Back in the 1980s in my home town, when a person 

had a broken arm or leg, a manyèr was called and only used two moso tach (from a palm 

tree) to fix the broken part for a period of time. The prescription to avoid the excruciating 

pain was to drink tea with a leaf taken from a tree called si-wèll (a wild tree).  

  

branches were wrenched off and crashed to the earth. In the middle of this impressive scene, motionless, 
petrified in a sacred awe, the assembled slaves beheld an old Negress rise up, her body shaking from head 
to foot. She sang, she pirouetted, and over her head she brandished a huge cutlass. Now, in the great 
congregation, an ever more pronounced stillness, more bated breath, eyes ever more burning fixed on the 
Negress showed how the crowd was rapt. At this moment a black pig was produced. The din of the storm 
������� �	
 ����
� �	� ��� �	�	� ���
 �� 	�
�	��� ��	�
�

 ������� ��� ����

 	�� �� ��	����
 �����
The blood spurted and was gathered smoking to be distributed, in turn, to the slaves; all drank, all swore to 
obey Boukman. 
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Historical Background 

After 1804, there was a period of political instability and political administrative 

unreliability where a group of Haitian colors and Black elites captured the power and 

riches of the country and neglected the poor illiterate Black population, who were mostly 

living precariously under suffocating poverty in the rural communities. During that time, 

two points were considered forces for revolution. The first was voodoo, which was 

actually more a social and revolutionary movement than a religion. The second was 

education of the masses, to avoid too-knowledgeable ones who could stand with the 

peasants against the president. Given this situation, the political power never freed 

voodoo as a religion until 2003, when a former Catholic priest gave them freedom. In the 

twentieth century, parents in the peasantry, which is 85% of the population, have 

expressed the following idea� �� ����� 	
� �� ��� �� ������ �� ����� �� ����� ����

taking my goods; they will be knowledgeable while I am not.� �� �� discussed earlier how 

the population was divided between the urban and the rural. Education was for the 

preeminent sector of the national life, while the rural peasants�representing 85% of the 

Haitian population, according to Jean Price Mars in 1928�had no education and 

development at all. As further support, I quote: ����� Baptiste Riché was the 8th 

president of Haiti 1846-1847, but he was illiterate, and Antoine Simon president of Haiti 

in 1908-���� ������ � ���� �ducated man.�30 These beliefs and actions are the result of 

ignorance and lack of education. In addition, according to Jean Luc Tondreau:  

The literacy level of the population of ten (10) years and older is 61.0% in the 
whole country. It is higher in men than in women: 63.8% against 58.3%. The 
level of literacy is far better in urban than in rural areas (80.5% against 47.1%) On 
all of the population aged five (5) years and older, 37.4% have no level, 35.2% 

30 Roy Odette Fombrun, ��� !"# $% ���&'" (% )*+, - .#! /#0$! (Port-au-Prince, Haiti: Henry 
Deschamps, 2013) 134. 
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achieved the primary level, 21.5% secondary education and the proportion of 
People with university level is only 1.1% (1.4% against 0.7% of men and 
women). During the academic year 2001-2002, 45.9% of the population aged 6 to 
24 years attended a school or university. Moreover, the figures show very little 
difference between boys (46.6%) and girls (45.3%).31 

 
Some may disagree with this, but the research makes evidence that even the 

president of the country sometimes counts among the illiterate people. In like manner, 

���������	� 
issionaries started coming to the country in 1816 during the Presidency of 

Alexandre Petion, it has to wait until the 1940s which is more than one and a quarter 

��	����� �� ����� ���
�� ��
	���	 ������� 	 �����
32 Everything is considered a curse 

from malefic people when education is seen as lacking in the society.  

Moreover, all that Haitian science does not achieve is considered malefic, 

supernatural, the work of a sorcerer and so on. This lack of education and science keeps 

Haitians stocked up on all primitive and traditional myths and taboos. � �����	�� beliefs 

are usually proportional to the instructions he or she has received.  

Research Questions 

It is perceived and suspected that there are some syncretisms within the Protestant 

churches, although the level of that presence is not yet known. Therefore, the following 

research questions guided this study: 

RQ1: How much Christian-voodoo syncretism exists in a set of three different 

denominations: Baptist Church, Church of God, Evangelical Church?  

RQ2: Is there a difference in Christian-voodoo syncretism scores in different 

denominations?  

31 Jean Luc Tondreau, Report of Haiti to UNESCO in 2003, accessed on December 12, 2014, 
http://www.unesco.org/fileadmin/MULTIMEDIA/INSTITUTES/UIL/confintea/pdf/National_Reports/Lati
n%20America%20-%20Caribbean/Haiti.pdf. 

32 Connection made in the History of Protestantism as explained by Dr. Charles Poisset Romain
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RQ3: Does past instruction on renouncing voodoo practices and beliefs result in 

lower levels of Christian-voodoo syncretism? 

RQ4: Is there a relationship between Christian-voodoo syncretism and 

literateness? urban vs. rural setting? gender? age? and marital status?  

RQ5: What is the most current Christian-voodoo belief and practice among 

Christian believers?  

Purpose of Research 

Presently there are no data on how much syncretism exists among Haitian 

Christians, despite multiple claims of membership percentage made by the World Fact 

Book from the CIA, and many Protestant writers. Interestingly, all of these the claims 

recognize a serious syncretism between Christianity and voodoo, but they cannot 

determine how much there is. This study is the first attempt examine this problem, with 

the intention of creating a tool with objective measurements to determine how much 

syncretism exists within the Protestant church instead of ���� �����	
������� �� �����

�� ����� ���� �� not an experimental study but a descriptive research. I have not designed 

an intervention to lower syncretism within the Christian church, which would be Model 

2. Instead, I am only describing the level of syncretism in Christian life, which is a Model 

1 research, although I provide some recommendations at the end. My findings will lend 

themselves to recommendations which anyone can conduct as experimental research.   

Basic Assumption 

As stated, through this study, I evaluated the level of Christian/voodoo syncretism 

through educational, denominational, and even community measurements. Based on what 

I observed, read, and heard, I assume that the instrument used covers basically all forms 
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of voodoo-Protestant syncretism, and that the participants were honest when they 

responded to the questionnaire. 

Definition of Terms 

To avoid any difficulty in understanding some of the words and terms I have used 

in this study, the following table is devoted to the definitions of some words and phrases 

used here in a restricted way and according to the direction of the subject I am treating.  

Table 1 

Definition of Terms 

# Terms Definitions 

1 Take money mystically 
Belief that money can be mystically moved from a 
business to the profit of another 

3 Badgy  
The place in which the houngan performs magical 
acts 

5 Barbaco/Manje loa 
A food of many kinds of cooking to spread where 
one believes a god is; the poor and the family 
members eat the rest afterwards  

7 Batri 
Fetish made out of anything for which any contact  
creates sickness in people and kills them  

9 Bizango Voodoo cannibal sect 

14 Campe loin A foul-smelling liquid   

15 Church/peristyle Church functioning like peristyle, holding and 
hospitalizing sick people for treatment 

16 Deyè mòn gen mòn After a mountain, there is a mountain, in the voodoo 
sphere, where powers are hierarchies  

18 Doktè 2 men Superstitious and medical doctor 

20 Galipot Evil sect 
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Table 1 (continued) 

# Terms Definitions 

23 Houngfo Voodoo temple 

24 Inisye  To initiate one into the voodoo arena  

26 Kochan gri Evil sect 

27 Kochan san pwèl Evil sect, wronged people at night  

28 Koutlèr A type of malefic air used to make people sick and 
eventually kill them if they are not treated 

31 Loas Voodoo gods 

32 Lou-garous  A type of sorcerer  

34 Makandal Evil sect, expert in poisons 

35 Maladi ou a pa pou doktè Your sickness is not for medical doctors  

36 Mandingue Cannibal sect  

37 Manyèr  One working to fix broken bones  

38 Mapou A large tree, considered the ����� ����	�	 �
 ���	�  

39 Mètsen fèy A moderate witchdoctor, using leaves to treat sickness  

40 Metsiyen beni A medicinal tree, used in voodoo 

41 Mondangue  Cannibal sect  

42 Monseigneur Archbishop  

43 Mosso tach The large and hard material from palm trees 

44 Mountains  Place where people live with no infrastructure  

46 Pastor/hougan Pastor functioning like houngan 

48 Peristyle Voodoo temple 

49 poud Malefic powder to make people sick or die 

50 Priyè divòs Divorce prayer to revoke union between one with loas 
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Table 1 (continued) 

# Terms Definitions 

51 Priyè Kase kontra A prayer to revoke the loa �� ����� ���� 

54 ranvwa Sending away  

55 Sack kòlèt An artisanal sack made by peasant artisans  

56 Satanic possession Those under Satan�� domination or mounted by 
demons  

57 Si-wèll A medicinal tree in Haiti 

58 Syncretism Blending of two or several religious beliefs and 
practices. In this study, a blending of the magical 
beliefs of voodoo with traditional spiritual disciplines 
of Christianity, so that the Christian approaches God in 
order to manipulate God to produce certain desired 
outcomes 

59 Syncretistic  The one practicing the religious blending 

60 Ti Legliz Small church 

61 Vlanbindingues Evil sect  

62 Voltigeurs  Evil sect flying at night to wrong enemies 

63 Voodoo A mixture of different magical cultures brought to the 
island by Africans and Europeans at the end of the 
Middle Ages 

64 Voodooism Voodoo dogma  

65 Voodooistic Practices that are rooted in voodoo 

67 Young dead people People dying prematurely 

68 Zobop Voodoo evil sect  

69 Zombification The act of reducing a human being to a simple 
enchained instrument  
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Limitations and Delimitations of the Study 

The delimitations of the study can be stated as follows: although I will evaluate 

syncretism in the church, look at its effects on the individuals and the church as a whole, 

and look at how it gets to the church, my focus will be on remedying syncretism within 

the church through the use of education, which will necessarily take time. Pastors will be 

held to help diminish syncretism by the means of preaching, Bible study, and 

discipleship, and primarily through education and development.  

In terms of limitations, this study was conducted with the collaboration of church 

people. Because some may not have seen ��� ������� �	
�	�	���, the data they gave 

might be less than accurate. Likewise, the time needed to conduct this study may have 

been less than optimal. Some people may have willingly changed their tradition to finally 

adopting the Biblical one. 

Theological Foundations 

Nowhere in the Biblical account does God permit His people to mix their beliefs 

and their style of life in Him with things or objects of any kind. People everywhere tend 

to be religious because anything they cannot explain is ascribed to supernatural mystery. 

On account of that, God always tells His people that He is Holy. Hence, He cannot be 

worshiped with anything else; otherwise, the worshipers do not worship Him at all. 

����� �������� ������� ��������� �� �!� "#� $���� ��� 

Syncretism is not new in humanity; God has always had to deal with it through a 

separate people from time to time. This was in fact known by the Old Testament writers 

of the Bible: God asks His people to be Holy just like Him. %Speak to the entire assembly 
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of Israel and say to ����� �be holy because I, the LORD your God, �� ��	
��33 In the 

Ancient Near East, people from Mesopotamia to Egypt worshiped gods and goddesses of 

many characteristics, shapes, stories, and desires. From that environment, YHWH called 

Abraham to form a nation for Him, through which He would bring the human race back 

to Himself� ��� ������� �� ��� �	� ��������� ������� ���� ����� ����������� ���

����� �
 ����� ������� ��� ���		����� ����
34 In all the neighborhoods of the Jewish 

people were pantheons of gods and goddesses. In the Sumerian myths, the Epic of 

Gilgamesh reveals a multiplicity of gods and goddesses and all of them were regarded as 

various aspects of nature. They had a procreation ability like sex, they fought each other, 

they ate and drink, and so on. It is known in that myth that man was created to care for 

��� ���� ��� ���������� ���� ��������� ���� ����� ��	� �� 	��� ��� �� ���� ��� ���� ���

��������� �� ����� �� ������� 	��������
35 It was the same reality for all ancient societies 

such as the Akkadians, the Egyptians, the Canaanites, and others. The mythical 

understanding of these people caused everyone in their societies to feel it necessary to 

have family gods, tribal gods, or national gods. It was legitimate that everyone had gods 

and goddesses to worship as part of his or her life, including any other god they felt it 

was legitimated to worship.   

From that environment, ����� ����	� ���� ���������� ����  ����� ��� � ���

unlike the others of the ancient Near East, one who stood outside and above his creation, 

a God for whom there are �� ����	���36 God asked His people whom He himself formed 

to be Holy just like He is Holy� !��� ��� ���� ���� �� � "������� �������������#

33 Leviticus 19:2 (New International Version [NIV]. 
34 Herbert G. Livingston, The Pentateuch in Its Cultural Environment (Eugene, OR: Baker Books 

House/Wipf and Stock Publishers, 2003), 88.  
35 Ibid., 89. 
36 Sandra L. Richter, The Epic of Eden (Downers Grove, IL: IVP Academic, Intervarsity Press, 

2008), 95.
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Holiness is a connection of two important parts, separation and purity, although the idea 

of separation is seen first and then purity is a byp������ �� ��	 
�� pplied to God the 

notion of Holiness is used in the Old Testament in two distinct senses: (1) First in the 

more general sense of separation from all that is human and earthly. (2) But, in the next 

����� �������� �� ������� �� ��� �������� ������ ����� �� ������� �� ���	�
37 The 

distinction, or separa������� �� ������� ��� �� ����s people is always His standard for 

��� ���������� �����	 ����� ������� ������ �� ��� ������ �� ��� �������� ����� �� ��

�� ���� �� �� ��� ���� ��	 
����� ������ �� ���� ���� ��� ���� �� ����� ����� ������� 

rest of the Old Testament	 ��� ���� ��� �� ������  !��" �� ��� ������ ����bly of Israel 

�� �� �� ����#  Be Holy because I the Lord your God am Holy�� (Lev 19:2). In the 

book of 2 Kings, chapter 17:35, �� ���# 
��� LORD made a covenant with them and 

commanded them,  You shall not fear other gods or bow yourselves to them or serve 

them or sacrifice to them	�� �t this time, the people were syncretizing God with Baal of 

the Canaanites. 

It is impossible for God to accept that His people even thought of any other entity 

to worship. He warned them that He was the only God that is, but the people with their 

naturalistic, animistic inclination always went to worship things that in reality were not 

god. Jeremiah in chapters 25:6 and 35:15 said# 
$ ��� ���t to you all my servants the 

prophets, sending them persistently, saying# 
 Turn now every one of you from his evil 

way, and amend your deeds, and do not go after other gods to serve them, and then you 

shall dwell in the land that I gave to you and your fa�����	� But you did not incline your 

James Orr, John Nuelsen, and Edgar Mullins, The International Standard Bible Encyclopedia 
(Grand Rapids, MI: William B. Eerdmans, 1939), 1403-1404. 
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��� �� �����	 �� 
���38 The Israelites at this time thought that God alone was not sufficient, 

but also should not be completely removed. It was like having both God of Israel and 

Baal of the Canaanites. It was that reality that God had to fight during the prophetic 

period. During this period, ��� Caananite deity Baal [was] widely worshiped in the 

Nor����	 ��	���
 �� ��������
39  

The History of the Old Testament is the History of God willing and preparing a 

people to live for Him alone. There is no other command greater and more repeated in the 

Old Testament than God who wants the Israelite people to be His, and not to follow any 

other gods. God will not pay attention to anyone worshiping other gods even through 

ignorance.  

����� �������� �� ���� !yncretism in the New Testament  

Paul exhorted the Colossians to avoid syncretizing the Christian theology with 

human philosophies. Colossians 2:8-9 explains that the church at Colossae was 

threatened by several groups. It seemed that the first group may have had some affinities 

with the Gnostics, although philosophy was usually used as a broad term. Since Paul 

followed the true Nature and personality of Jesus, the impression was that their 

philosophies were based on some wrong Christology. The second syncretistic group 

seemed to be the Jews because they put stress on legal understanding in verse 16 which 

talked about food, drink, festival, the new moon, and Sabbath"all typical of the Jewish 

mania. Basically those teachers taught a mix of Christ plus human philosophies and 

certain human principles against which Paul severely warned the saved to set their eyes 

Jeremiah 35:15, ESV Bible translation.
Michael D. Coogan, The Old Testament: A Historical and Literary Introduction of the Hebrew 

Scriptures (New York, NY: Oxford University Press, 2006), 221.
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on Jesus in whom their true identity was established at the right side of the Heavenly 

Father (Chapter 3). Paul also warned the Christians to not be deceived by mixing the 

Gospel with any of these human principles and philosophies.  

Clearly in the Bible, separation is needed to follow God in His prescribed manner 

of life. In 2 Corinthians 6:14-18, Paul said:  

Do not be yoked together with unbelievers. For what does righteousness and 
wickedness have in common? Or what fellowship can light have with darkness? 

What harmony is there between Christ and Belial? Or what does a believer have 
in common with an unbeliever? What agreement is there between the temple of 
God and idols? For, we are the temple of the living God.40 
 

Implicitly or explicitly, God wants His people to be separated from any form of rituals, 

beliefs, and practices pertaining to gods and goddesses. To this point, the following 

sections discuss the problem of Christian-voodoo syncretism in our Christian churches 

and Haitian life. 

Historically, this is not a new problem. On many occasions, ����� ������	
�

fought syncretism among Christians in multiple places. It was the case with the Church at 

Colossae in the first century which had mixed teachings, beliefs, and practices with the 

Gospel of Jesus Christ.  

The false teach�� ���� ������	� ��� 
���� �� �human tradition� (2:8) and was 
set against that which was in Christ. Evidently these false teachers had tried to use 
�tradition� to build a philosophy that had a well-established base. The marks of 
this erroneous teaching bore both theological and practical aspects.41 
 

Whether Jewish or philosophy or pagan syncretism, Paul defended the church to listen to 

none of them. In fact, syncretism of any kind is forbidden in the Bible.  

40 2 Corinthians 6:14-18 in New International Version (NIV). 
41 Wayne H. House, Doctrinal Issues in Colossians, Part 1 (Jan.-Mar. 1992): 45-59, accessed on 

January 14, 2014, https://faculty.gordon.edu/hu/bi/ted_hildebrandt/ntesources/ntarticles/bsac-nt/house-
colossianspt1-bs.pdf. 
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In Rev. 2:6, Jesus said� ��et this you do have, that you hate the deeds of the 

Nicolaitans, which � ���� 	�
�� �	�� � �����
���
�� 
	� deeds of this group, I discovered 

that they were a syncretistic group mixing together paganism, Judaism, and Christianity. 

According to the writings of the Early Church leaders, Nicolas taught a doctrine 
of compromise, implying that total separation between Christianity and the 
practice of occult paganism was not essential. From Early Church records, it 
seems apparent that this Nicolas of Antioch was so immersed in occultism, 
Judaism, and Christianity that he had a stomach for all of it. He had no problem 
intermingling these belief systems in various concoctions and saw no reason why 
believers couldn't continue to fellowship with those still immersed in the black 
magic of the Roman Empire and its countless mystery cults.42 
 

In both of these cases, syncretism was combated by Paul and the Church at Ephesus 

itself, which Jesus praised in the book of Revelation.  

One should never fall into syncretism, whether by ignorance or intention, whether 

one is Christian or of an idolatrous people, because syncretism is ��
 �� ����� �������

Therefore, syncretism must be eradicated in the mind, the heart, and the action of those 

who are Christians.  

42 Rick Renner, Who Were the Nicolaitans, and What Was Their Doctrine and Deeds? Accessed 
May 16, 2015, http://www.lightsource.com/ministry/refuel-with-rick/articles/who-were-the-nicolaitans-
and-what-was-their-doctrine-and-deeds-14510.html.  
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CHAPTER TWO 

LITERATURE AND THEOLOGICAL REVIEW  

 

Literature Related to the Influence of Voodoo in Haitian Culture 

Many writers have written about how religion can be considered as a monitory for 

day-to-day life in the Haitian mentality. This is how the people have been raised since the 

beginning of that society. Religion must bring answers to every single aspect of Haitian 

life.  

Louis André in his 2007 book Voodoo in Haiti presented a serious view on the 

influence of voodoo in the Haitian culture from a theological point of view. He devoted 

the whole of Chapter Two, �������� �����	�
�� �����
�� 
� �

�

 �� �����,�1 to 

explain how voodoo is attracted to the realities of the Haitian life for everything that is 

done, even healing for sickness. This connected with the Voodoo/Protestant Syncretism 

(VPS) (Appendix 1), particularly questions BQ2, 6, 13 and PQ14 and 15. In that same 

chapter, André wrote that he did scholarly work on many other voodoo manifestations in 

the people�� �����, including fortune telling or prediction, which also is connected to the 

VPS scale, questions BQ4 and PQ12.  

Milo Rigaud was a well-known and proficient ethnologist, psychologist, and 

theologian who wrote his 1953 book Secrets of Voodoo with an ethnological viewpoint of 

voodoo�� ��������� 
� Haitian life in � �����
� ��������� ����� ��� 	
�� ��� �
�
2 Voodoo 

 Louis André, Voodoo in Haiti (Mustang, OK: Tate Publishing, 2007), 67.
2 Rigaud, 49.  
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can be seen as a real belief that affects Haitian Christians and necessarily leads to 

syncretism because some of them still practice magical ritual even in churches. On the 

VPS scale, the questions PQ1 relate to paying the lwa, PQ5 to paying workers of the lwa, 

and BQ 13 to the pastor seeking help to have more people come to church.  

Clinton Eugene Lain in his dissertation pointed to ��������� day-to-day life reality 

as enticing them to voodoo belief and practice. Lain explained how the whole life 

���	
���� ��	������ ���������� �����	 	���� ��� �
	�
�� ��� ����		� ���
��� �� ��� ��������� 

������� ��� ���� �� ���� ������ �� ���� �� ��� ���� ��� ���� �� �������
3 This is a very 

important cultural worldview of Christians who adhere to Christian-voodoo syncretism. 

This also provides a clear understanding of our VPS Scale (Appendix 1) as a whole, on 

both PQs and BQs.  

Literature Related to Christian-Voodoo Syncretism 

Michel Claudine and Smith Bellegard Patrick in 2006 edited a book-length series 

of essays entitled Vodou in Haitian Life and Culture: Invisible Powers.4 They 

sympathetically recognized that a great interconnection exists between Catholicism and 

voodoo in that both long for the divine and search for a better life.  

What is ironic is that Haitians who are voodoo practitioners perceive themselves 
as good Christians and see no conflict between practicing Catholicism and being a 
member of a voodoo family and community. These are two belief systems, two 
modes of functioning, two worldviews, which are separated yet interconnected by 
a common longing for the divine and a never-ending search for a better life for 
followers and devotees.5  
 

3 Clinton Eugene Lain, Church Growth and Evangelism in Haiti (Dissertation, Asbury Theological 
Seminary, 1998), 64. 

4 Claudine Michel and Patrick Bellegarde Smith, Vodou in Haitian Life and Culture: Invisible 
powers (New York, NY: Palgrave Macmillan, 2006), 1-32. 

5 Ibid., 28. 
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However, unlike the present study, the authors do not offer any means to measure 

Christian-voodoo syncretism in an individual.  

Yola Ménard-����� �����	
 ���
�
 ������� Causes of Conversion from Catholicism 

to Protestantism in Haiti and the Role of Voodoo after Conversion� made some pointed 

statements on the existence of voodoo in the life of the Christian church in Haiti. She 

noted that it takes many forms with a sense of consciousness, as if it is �������
����� ���

Haiti although many professed their conversion to Protestantism, in secret they still 

practice their Vodou rituals.�6 She also wrote: 

In illness and healing lie the controversies of religious conversion in Haiti. 
According to the literature, many converts believe the only way to cure Satanic 
Illness (illness sent by enemies) is by resorting to magic. However conversion to 
Protestantism means rejection of Vodou and all of its practice.7  
 
On the other hand, and differing from the present study, the author did not offer 

any means to measure syncretism in either the Protestant church or the individual. No 

tool is provided to measure syncretism between male and female, literate and illiterate, 

rural and urban, and different denominations.  

Thomas R. Murray	
 ���� ���� ����� �� � !�!"� #odou made the point that 

�$����%&� '����
���� �%��������
 (���)� ��� �����*
 �� +��(��(�
 �

�(���� ,���

voodoo, I suspect that within the religious convictions of many Haitian Protestants, 

remnants of $*��(�� ��������
 
���� ���&��-�8 This important revelation is what the present 

study sought to report openly on what Christians have practiced in secrecy in terms of 

voodoo.  

6 Ménard-Saint Clair, 29. 
7 Ibid., 66.
8 Thomas R. Murray, .//01 /2 3450561 7/8/9:;<=51054> ?450h, African and Catholic Origins 

(Denver, CO: Praeger, ABC-CLIO, 2014), 34. 
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������ ����	
�� ���� ���� Voodoo in Haiti is a standard work on Haitian 

voodoo from an ethnographical and anthropological point of view. In a chapter entitled 

��oodoo and Christianity,�9 he wrote, ���������s too, those who become converts find 

shelter from the loa are disappointed to discover that their new religion does not shield 

them from misfortune. They then regret their decision and try, at first secretly and then 

openly, to reintegrate themselves with ��� ��	��10 This book shed light on the Christian-

voodoo blend, but provided no tool to measure what is known about Christian-voodoo 

syncretism in Haiti. The present study sought to offer this tool.  

In his 1998 thesis for the Doctor of Missiology ������� ��� �� !
�� � "	� � 

missiologist understanding never hides the fact that Protestant and voodoo are mixed at 

some point. �Though Protestants agree that one cannot be a Protestant and a voodooist at 

the same time, yet the Celestial Army is now blending magic, spirit possession, and 

 ���	� #�����	 � $�	%��%� ����������
11 This important information led us to put together 

the PQs and BQs relating to the work of darkness in the Protestant church.  

Literature Related to Christian-Voodoo Syncretism  
in Protestant Beliefs and Practices 

 
Many researchers have pointed out how voodoo is still present within the church 

in both belief and practice. For example, André Louis presented the relationship between 

Protestantism and voodooism, saying& �'�(�)��� 	�� � ��� ������� ��� 	�� )��*

faithful to the Biblical teaching dispensed in the Protestant faith, but a few who are not 

9 Alfred Metraux, Voodoo in Haiti (New York, NY: Schocken, 1972). He noted that voodoo is 
never out of the Haitian life, even though one may be converted to Protestantism.  

10 Ibid., 355.
11 Lain, 80. This group of Christians is visited by all other Christian groups seeking miracles and 

exorcism. They grow quickly because they provide what the people want. Many pastors now blend their 
Christian churches with a couple of Celestial Army doctrines (like spirit possession, miracles, foretelling 
prophesies) to attack people who are already hindered by a voodoo worldview.  
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����������� ��� ��	

 ��
�	�� �����
� �� ������ ����	����12 In fact, one cannot disprove 

that Christian-voodoo syncretism is not an issue in both practice and belief, but 

evaluation is still needed. Thus, the VPS scale includes one set on PQs and another on 

BQs to measure what Haitians are secretly practicing and to bring it to light.  

Ménard-Saint Clair clearly heralded the attitude of many Protestant followers: 

���	
� ���� ��	�	��� �������
� ��� ���
	
� ���� ���	� ���	
	��	�� �	�� ��� ����	� ��

Voodoo, many of them turn to Voodoo in time of needs. They practice Voodoo in Haiti 

and abroad together with their allege� ��
	�	����13 This attitude has greatly helped the 

goal of this present study, which is to demonstrate and evaluate syncretism among the 

three selected denominations. Ménard-Saint Clair considered that religion is very 

complicated in Haitian life primarily because of socioeconomic realities. This is also an 

interesting point to observe in this research, and the socioeconomic aspect will be 

addressed in later discussion� ����	�� 	��� ����� ��� ��	���
 ����� �� ������	��� ���

complexity of the phenomenon in Haiti from Catholicism to Protestantism relies on the 

various practiced of Voodoo after conversion. In Haiti, where more than half of the 

����
��	�� ������ ��	
� ������
�� ��
	�	�� ������ �� 	�������� ����� 	� ��	�	�� 
	����
14 

Do Protestants tend to practice voodoo based on their socioeconomic needs? It will be 

important to see how that may be the case. 

Louis André listed several fasting places where voodoo is literally practiced, for 

example, Jèn nan Siyon. As André wrote: 

The ritual related to prayers took an unusual aspect: the requests were written on a 
piece of paper and deposited in a receptacle. After prayers were offered on behalf 
of the needy, those pieces of paper were burnt as to present perfumes of sweet 

12 André, 193
13 Ménard-Saint Clair, 3. 
14 Ibid., 24.  
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savor and incense to the Lord who would be better disposed to answer their prayer 
requests. This method is more in keeping with the Catholic and voodoo rites 
whereby the people used incense and other ingredients to appease God or the 
spirits, who would, according the belief, answer their prayers favorably.15 
 

This information supports the PVS scale in many of the BQs, particularly BQ8 and 9 

which deal with paying offerings to the church for well-being.  

Working as Workers of the Spiritual Darkness 

Joseph Michel reported on Radio Caraibe in 2015 that the pastor/houngan takes 

significant money from the people to buy materials for treatment purposes. Below is a 

quotation heard from the media in Port-Au-Prince:  

Pastors Muscadin André and Marcorel Zidor who are using supernatural forces to 
heal people and get large amounts of money from the sick people for treatment. 
Thousands of people gather during fasting and watching night for treatment and  
one of the pastors/houngans says that he has the spirit called Cherubim in his head 
which is a voodoo phenomenon where in voodoo people tombe loa and become 
possessed by the loa who becomes his master after taking out his gro bonnanj. 
Countless people come to these pastors/houngans for any kind of sickness they 
have and it is reported that he bathes them in his healing pool and the sick person 
feels better immediately. It is important to note that all of the three groups 
mentioned frequent his church/peristyle indefatigable.16 

 
It seems that this proliferation of the Protestant congregations in Haiti encourages the 

degree of Christian-voodoo syncretism? Moreover, this information seems to influence 

and mix both practice and belief that are relevant to Christian-voodoo syncretism. This 

present study specifically created a tool to measure this phenonenom in both the church 

and in individuals.  

  

15 Louis, 219.
Joseph Michel, Proliferation of the Protestant churches in Haiti. The history of these two 

pastors who function like houngans was discussed by Michel on a radio station in Port-Au-Prince called 
Radio Caraibe. Several videos are also available on the internet about the Christian-voodoo practices and 
beliefs of these two groups (accessed in January 2015, https://www.youtube.com/watch?v=lNfEL5kI2VA).
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Amalgamation of Claims on Recent Numbers  

Many statistics have been given on the number of members in the churches, 

although there is also acknowledgments that there are Christian-voodoo syncretists 

among them. Pastor and politician Chavannes Jeune said Christianity is almost half of the 

Haitian population: ���������	 
� ��
�� ������ 
�� ����	������ �������
� � 

experiencing tremendous growth, and now makes up 42 percent of the population. He 

says ���
� � �� 
�� ����� �� ���������17 Similarly, Fritz Fontus, an eminent pastor in the 

Baptist church, affirmed the percentage of protestants at 40%�� ����� in 2010 Charles 

Proisset Romain mentioned in an article 
��
 �����
 �� �� 
�� ���
��� population is 

protestant.�18  

As revealed in a recently published speech, the President of the Protestant 

!�����
��� �� ���
� ������� �� "�#" 
��
 ����
�
��
 ����
 ����
 $�%"� ��� members,�19 

which can be estimated as 47% of the population. Again, for Pastor Jean Fils Aimé, as of 

2007, because he felt that statistics are not sufficiently relevant, he estimated 
��
 ����
�

has 2.000.000 adepts which is rightly about 20% of the population.�20  

By contrast, Haitian Cardinal Chibly Langois reaffirmed in 2014 that Catholicism 

� 
��� ���� 
� &� �� 
�� '�'���
���� �About 80% of Haitians are Catholic and that 

almost half of the population also practice voodoo, although many do not do so in public. 

17 ()*+,- ./*01/2 34,565 ,6 6)/ 70*--28 CBN News, accessed on December 28, 2014, 
http://chavannesjeune.blogspot.com/2005_12_02_archive.html, December 2, 2005.  

18 Romain Charles Poisset, Le Protestantisme en Haiti, accessed on February 3, 2015,  
https://www.facebook.com/permalink.php?id=149807891727694&story_fbid=457631127612034. 2010.  

19 Speech of the President of the Protestant Federation of Haiti, accessed on March 1, 2015, 
http://fph-haiti.org/. 

20 Jean Fils Aimé, 9:;:< => ?@>A B:<CD>AE (Montreal, Quebec, Canada: les editions Dabar, 2007). 
114. 
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�That's why voodoo ceremonies are conducted at night. They are ashamed to say they 

practice it.�21  

From separate sources such as the 2012 World Fact Book that religion in Haiti is 

Catholic 80%, Protestant 16%, and about 50% voodoo practitioners. These numbers were 

provided by three groups: the first were protestant Pastors, the second a Catholic cardinal, 

and the Third different independent sources. The purpose of the book is not to clarify or 

discuss statistics, but to evaluate syncretism�not even for all religious groups, but 

specifically for the Protestant group. Because Jason Mandryk22 also noted that 75% of 

Christians are still practicing voodoo, it is important to consider that a large percentage of 

its members are practicing voodoo if we consider Protestantism at 20%; moreover, in 

considering Protestantism at between 40-50%, an even larger percentage of Protestants 

are practicing Christian-voodoo syncretism. This can explain how many Protestants are 

likely syncretizing. However, none of these reports have actually measured syncretism 

within the church, only the number of members that each group claims to have with just a 

recognition that there is syncretism among them. This again supports the need for a tool 

that can evaluate how, who, and what causes a good portion of the Haitian Protestant 

church still think about and practice voodoo.  

  

21 Cardinal Chibly Langlois, ������ ���	
 ��� ���
�, accessed on August 27, 2015, 
http://www.theguardian.com/world/2014/jul/13/voodoo-big-problem-haiti-cardinal-chibly-langlois. 

22 Jason Mandryk, Operation World (Colorado Springs, CO: WEC International, Biblica 
Publishing, 2010).
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Fils ������ Advocacy for Christian-Voodoo Syncretism 

Jean Fils Aimé has advocated for a voodoo/Protestant cohabitation.�23 This 

famous so-called Christian theologian is the leading pastor and advocate to open the veil 

on this topic by expressing the importance and necessity of syncretizing the Gospel of 

Jesus Christ with voodoo in Haiti. He noted that he has already seen this as �	
 ���
��

opportunity to do a better job. He explained that the Gospel cannot set the culture aside; 

according to his view, if voodoo is the focus of the Haitians (as he called it, voodoo is the 

soul of the Haitians), then rejecting voodoo to embrace Christianity is rejecting the 

�������� essence of being part of the Occidental culture. What Fils Aimé asks seems 

already to be present, based on his following comment:  

It seems that even when a Haitian converted to another religious faith, the 
vodouesques beliefs or vision of vodouesque world continues to explain his 
attitude and behavior vis- à-vis others and life in general. This attitude is 
particularly noticeable in the Protestant churches that arise as the alternative to 
voodoo. The fact remains that the Haitian reclaims from the Protestant faith what 
they were looking for in voodoo.24 
 

Fils Aimé makes very clear that cohabitation is still there, which leads me to think that he 

is in fact asking for a complete (100%) voodooizing of Christianity or vice-versa. This is 

directly connected with survey question BQ13� �
���
� �� ������ ������
�
�� in voodoo 

to promote the growth of their churches. I also interpret Fils Aimé as willingly saying no 

more hesitation, we have already been there, let everyone practicing voodoo alongside 

Christianity. I wonder if Fils Aimé, even though his education and his rank in 

Protestantism is not a houngan, has worked to become a scholar pastor/houngan. The tool 

On page 206 of his book ����� ��  !�" #��$%�"& (I Remember Voodoo) written in 2007, Jean 
Fils Aimé proclaimed that voodoo, as it is, is proper enough to welcome the Gospel with no need to change 
anything in the voodoo cultural mentality.

 Ibid., 129.
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developed through the present study can help determine this because it evaluates 

Christian-voodoo belief and practice. 

Literature Related to Combating Christian-Voodoo Syncretism in General 

Since the eighteenth century, many writers, ideologists, and activists have 

described desyncretizing Christianity in Haiti as a real fight. Voodoo is still beatable and 

is still on the rank to disappear sooner or later, as noted by Alfred Metraux. While 

equipping the vast majority of ignorant, uneducated, and uncivilized Haitians who have 

practiced voodoo (and even those having good education), voodoo will automatically and 

progressively decrease in both the belief and the practice of the people.  

Metraux noted in his book: ��� ���� �	
 ��	�� �� ���-Haitian, Monseigneur 

Kersuzan, launched against superstition a campaign of conferences, gatherings and 


���� �	��	 �
���
� �� �	
 ��
����� �� �	
 �
���
 ������ ��������
25 In a different era, 

1941, Metraux explained that the clergy of the Catholic Church in general launched a 

severe anti-superstitious campaign by those called the rejecters (les rejetés) and the 

renouncing was obligated. Hundreds of humfos were destroyed or abandoned all over the 

country. Trees that were considered voodoo superstitious trees, mostly Mapou and 

Metsiyen beni trees, were cut down. Later under Estimé� ��
��
���  voodoo emerged 

from its semi-clandestine cover. The reemergence of Christian-voodoo syncretism is due 

to the strategies that were used. This attempt to combat syncretism seems inapplicable to 

the recommendation made later in this work (Chapter Five). 

Finally in 2014, the Haitian Cardinal attempted to attack syncretism by saying: �If 

a person is well educated and has the financial means, they will go to a doctor [instead of 

Metreaux, 338. 
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the voodoo priest] when they get sick. If that same person went to the court to get justice, 

they would not go to the voodoo priest to get revenge. It�s a big problem for the church, 

and for Haiti.�26 In contrast to these methods, the present study makes practical 

recommendations for what can be done to diminish Christian-voodoo syncretism.  

Is it possible to ignore the participation of Protestantism in the fight against 

Christian-voodoo syncretism? Their fights may not have the same strategies as the 

Catholic Church had, but their work to fight Christian/voodoo syncretism is significant. 

Murray in his 2014 book Roots of Hait��� �odou noted, ��	
���� ���
��
��
 �
����
���

condemn all beliefs and practices associated with voodoo, I suspect that within the 

religious convictions of many Haitian Protestants, remnants of African traditions still 

	�������
27 However, their attempt may be fruitless, based on the kind of strategy they 

used. Recommendations that can help are presented in Chapter Five.  

Professor William Cooper� ���	� 
������� ���
����
��� 
� 
�� ��� ���
����
�

in 2003 at Emmaus Biblical Seminary said: ��� 
���  ����� �
���!����� �� ����

Christians to be spiritually mature and academically strong to fight it��28 This involves 

Protestants providing education and training for pastors so that syncretism can decrease 

in light of discipleship and Christian education done in the church. This idea is connected 

to the recommendations presented in Chapter Five.  

26 Langois, website. 
27 Murray, 34. 
28 Professor William "##$%&' "()** +%,-.&%' /01-&#2.,-3#1 -# -4% 5%6 7%*-)8%1-'� 988).*

Biblical Seminary, Haiti, 2003.
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All these efforts give hope and strength to work toward the end of syncretism and 

voodoo itself. Metreaux defended himself as an apologist of voodoo when he ���� �����

or later it must disappear.�29  

�	
�� ��� 	 ����	�� � �����	���� ���
 ������ ��� 	���-superstitious campaign in 1941, 
accessed on July 6, 2015, https://gradhiva.revues.org/352?lang=fr.
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CHAPTER THREE 

METHODOLOGY REVIEW  

 

Someone may ask: How do we know that syncretism is within the church? To 

what level or percentage does it invade the church? Who are involved in syncretism 

within the church? What churches are more inclined toward syncretism? All these 

questions are legitimate. From November 25 to January 6, 2015, I conducted this study. 

In this chapter, I indicate how I selected the participants and the churches; I also describe 

the participants who played an important role in the research. In addition, I explain the 

instrument I used to evaluate Christian-voodoo syncretism within the churches. Christian-

voodoo syncretism in both �������� �����	s and practices will be discussed through the 

following review of methodology. 

Participants in the Christian-Voodoo Syncretism Research 

How was I able to approach churches and people to participate in this research 

project? To achieve a balance and avoid prejudice, I thought that both rural and urban 

churches and their members must participate in the research project. The issue I am 

working on may affect both rural and urban communities, as well as both men and 

women of different age groups, educational backgrounds, and developmental spheres. 

Therefore, to work on such a sensitive issue as syncretism, I needed to evaluate it to 

demonstrate if it is present in each group mentioned above.  
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How Individuals Were Selected 

To go beyond any personal prejudicial sentiment, for each congregation I gave 

letters to the pastor of the church so he could select individuals he believed were mature 

enough to answer the questions of the survey. These pastors themselves selected those 

they wanted to participate in responding to the questionnaire. I do not feel any of them 

made selections prejudicially, but with an open heart and desire to accompany their 

members most of the time. 

In one area, it was mostly the pastors themselves who responded to the 

questionnaire because one pastor had given letters to the rest who were willing to 

participate with an open heart. They came from all three denominations selected and 

totaled more than 30 pastors. I did not put their questionnaires aside for any remarkable 

insights; I wanted to find anyone in each denomination�pastor or member�that could 

provide important data. I did not assume that the participants were equal in number, age, 

gender, marital status, education, and milieu through the three denominations chosen. I 

just knew that the evaluation would be done equitably, with good logic and reason.  

Characteristics of Participants and Demographic Data 

The participants who were chosen had different characteristics among the church 

members. A breakdown of the total 218 individuals is as follows.  

Denominations: 58 individuals from 8 Church of God; 77 individuals from 15 

Baptist churches; 79 individuals from 8 Evangelical churches; and 4 no church 

mentioned.  

Gender: 85 males from all three denominations (19 from all Church of God, 36 

from all Baptist churches, 30 from all Evangelical churches); 122 females from all three 
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denominations (37 from all Churches of God, 38 from all Baptist churches, and 47 from 

all Evangelical churches). 

Sex: 2 no sex from Church of God, 3 no sex from Baptist churches, 2 no sex from 

Evangelical churches, and 4 no church mentioned.  

Age: Age groups are broken down by the three denominations: 

� Church of God: Male participants from Church of God were: 18-24, 2P;  

25-35, 9P; 36-50, 12P; 50-X, 3P. Female participants from Church of God 

were: 18-24, 4P; 25-35, 14P; 36-50, 5P; 50-X, 2P. Sex not affirmed from 

Church of God were: 36-50, 1P; 36-50, 1P; 50-X, 1P. 

� Baptist Churches: Male participants from Baptist Churches were: 18-24, 16P; 

25-35, 11P; 36-50, 5P; 50-X, 2P. Female participants from Baptist churches 

were: 18-24, 8P; 25-35, 14P; 36-50, 8p; 50-X, 7P. Sex not affirmed from 

Baptist churches were: 36-50, 1P. 

� Evangelical Churches: Male participants from Evangelical churches were:  

18-24, 8P; 25-35, 7P; 36-50, 3P; 50-X, 4P. Female participants from 

Evangelical churches were: 18-24, 7P; 25-35, 11P; 36-50, 15P; 50-X, 22P. 

� No Church Mentioned: 25-35, 2 Females; 50-X, 1 female and 1 male. 

� No Sex, No Age: 2 from Church of God; 1 from Baptist churches, 1 from 

Evangelical churches.  

Educational Status: The education of participants is presented in a different way. 

In Table 2, I list age groups with sex and denominations as well as educational 

background of the males and females from each participating denomination. 
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Table 2 

Educational Background of Participants: Church of God 

 18-24 25-35 36-50 50-X 

 Males Females Males Females Males Females Males Females 

Illiterate    1  2  11 

Primary 2   1 2 7 2 7 

Secondary 4 3 2 1 1 2 1  

University   2 1 2    

 

Some particularities to point out are: 1 illiterate female did not affirm her age,  

1 had primary education but did not affirm either sex or age, 1 female did not affirm her 

education, and 1 person did not affirm sex, age, or education. 

 

Table 3 

Educational Background of Participants: Baptist Churches 

 18-24 25-35 36-50 50-X 

 Males Females Males Females Males Females Males Females 

Illiterate    8 1 1 2 3 

Primary 3 1 2 2 2 3 2 1 

Secondary 1 5 7 6 5 2   

University 3 2 3 2 1    

 

Some particularities to point out are: 1 person did not affirm sex and age but she 

had primary education, 1 person did not affirm sex and age but she had secondary 

education, 2 people (1 male, 2 female) did not affirm their education. 
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Table 4 

Educational Background of Participants: Evangelical Churches 

 18-24 25-35 36-50 50-X 

 Males Females Males Females Males Females Males Females 

Illiterate   1 5  2 1 4 

Primary  3 2 4 1 2  3 

Secondary 8 3 4 7  6 2 2 

University 4  3 1 3    

 

Some particularities to point out are: 1 person from age 36-50 had secondary 

education but did not affirm sex, 1 person from age 50-X had secondary education but 

did not affirm sex, 1 female had primary education but did not affirm age, 1 female had 

secondary education but did not affirm age, 1 male from 25-35 did not affirm education, 

1 female from 36-50 did not affirm education, 1 female from 50-X did not affirm 

education.  

In general, the research revealed the following educational range for the 

participants:  

� 43 illiterates, with 15 in Church of God, with 15 in Baptist churches, and 13 in 

Evangelical churches;  

� 57 with primary education, with 22 in Church of God, 17 in Baptist churches, 

and 14 in Evangelical churches;  

� 84 with secondary education, with 14 in Church of God, 29 in Baptist 

churches, and 33 in Evangelical churches; 

� 27 with university education, with 5 in Church of God, 11 in Baptist churches, 

and 11 in Evangelical churches; 
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� 5 did not mention their education at all; 2 do not mention their church, but 1 

female age 18-24 had secondary and 1 female age 25-35 had primary.  

Milieu: The research was conducted in both rural and urban communities because 

I wanted to measure the presence of syncretism in both. I was also interested in which 

milieu was the most syncretistic, how syncretistic behavior was manifested, and whether 

belief or practice was greater in either rural or urban. The research included 91 rural 

participants (Table 5) and 127 urban participants (Table 6). 

 

Table 5 

Rural Milieus 

Church of God Baptist Church Evangelical Church 

Males Females Males Females Males Females 

7 3 25 25 8 19 

The four rural milieus were Grand Bassin, La Jeune, Maliarette, and Vielle Terre. 

Some particularities to point out are that 1 did not affirm sex in the rural milieu in 

Church of God and 1 did not in the Evangelical churches. In addition, 1 did not affirm 

sex and church but lived in rural peasantry.  

Table 6 

Urban Milieus 

Church of God Baptist Church Evangelical Church 

Males Females Males Females Males Females 

12 36 13 13 23 28 
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The three urban milieus were Milot, Plaine du Nord, and Cap-Haitien in the areas 

of Petite-Anse and Vaudreuil. 

Some particularities to point out are that 1 did not affirm sex for Baptist, 1 for 

Evangelical churches, and 3 females mentioned no church. Results relating to milieu and 

education appear in Table 7. 

Table 7 

Milieu and Education  

Educational Background Rural Milieu Urban Milieu 

Illiterate Participants 26 17 

Primary-level Participants 27 30 

Secondary-level Participants 28 56 

University-level Participants 8 19 

Total 89 122 

One particularly to note is that 2 rural and 5 urban participants did not affirm their 

education.  

Table 8  

Milieu and Marital Status  

Marital Status Rural Milieu Urban Milieu 

Single 19 53 

Free Union 16 13 

Married 50 44 

Divorced  2 

Widowed 2 10 

No Marital Status 4 5 
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Syncretism Instrument: Voodoo-Protestant Syncretism (VPS) Scale 

The following phrasing chart (Table 9) clarifies what each question on the VPS 

Scale is asking. The VPS has two sections: one concerned with syncretistic Christian-

voodoo practices, and the other concerned with Christian-voodoo beliefs. 

Table 9 

Phrasing Chart for the VPS Scale  

Practice Section of the  
VPS Scale 

Belief Section of the  
VPS scale 

Religious Background 
Section 

# What question asks 
about 

# What question asks 
about 

# What question asks 
about 

PQ1 Paying loa for security BQ1 Having prayer book 
brings protection 

RBQ1 Oneself is Christian 

PQ2 Parents seeking help in 
fetish for their children 

BQ2 Having Bible brings 
protection 

RBQ2 Having voodoo 
followers in family 

PQ3 Sought help to withdraw 
curse 

BQ3 Rock and fire prayer 
brings vengeance  

RBQ3 Leader helped to 
renounce voodoo 

PQ4 Sought to know the 
future  

BQ4 Reciting Bible words 
bring protection 

PQ5 Paying to become lucky BQ5 Fasting prayer brings 
luck 

PQ6 Sought help to withdraw 
sickness in family  

BQ6 White and red clothes 
brings victory 

PQ7 Having close 
relationship with 
witchdoctor  

BQ7 Mourning garments 
bring protection  

PQ8 Using prayer book for 
protection 

BQ8 Offering money 
brings health and 
protection 

PQ9 Sought to manipulate 
God 

BQ9 Offering brings 
blessings 

PQ10 Take things for 
protection  

BQ10 Premature death is a 
curse from someone 

PQ11 Having a magical 
personal protection  

BQ11 Revenge pleases God 

PQ12 Having a magical family 
protection  

BQ12 Foretell my future  

PQ13 Sought to withdraw 
fetish 

BQ13 Pastors can seek for 
magical help 

PQ14 Do something for 
protection  

BQ14 Sought for help to 
help God 

  BQ15 Sought for help in 
sickness 
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Belief Section of the Questionnaire  

The questionnaire has a belief section as well as a practice section. These were 

filled out by the participants themselves or by other people that someone illiterate would 

trust to read for them (each one separately). Each participant indicated his or her choice.  

Reason for each set of questions. All questions in both sections were chosen 

based on a serious, legitimate, common language or practices that people did in their 

everyday life. As a member of this society, I have heard many stories, seen many scenes, 

read many books, and conducted much research in many sites on the beliefs of people 

who converted to Christianity about the traditional life they had while in voodoo.  

I have stated above that belief is the most important element voodoo uses to 

deceive people; similarly, many Protestant sects use distorted belief to control people. 

Moreover, the belief system virtually traps everyone from birth to death, and from this 

situation are derived the actions of people that reflect their life reality.  

It is important to note that the many people I have talked to who have no voodoo 

background are mostly those who are 18-24 years old in both rural and urban milieus. 

However, some have some beliefs that are not relevant to either science or the Bible; they 

are voodoo taboos. What ��� �������� 	
� �� �� ��	 ����� intellect; what one has learned 

traditionally in daily life plays an important role in ����� being and in the manipulation of 

����� attitude in life. Moreover, it is very clear that voodoo cannot be counted by what 

people do but by both what they believe and do; otherwise, the numbers that are revealed 

in many writings would be wrong. Some people never practice voodoo, but have serious 

fear of loas, zombies, koutlèr, batri, demons, and other such entities. Consequently, they 

seek protection against them, and this consumes a serious portion of their being and way 

of perceiving life.  
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Scoring System Used  

The scoring system that I used is as follows: each SA in the belief questions was 

worth 2 points and each A was worth 1 point. As explained above, practices are actually 

weighted more than belief for many reasons. The one who believes may not practice if 

the case does not happen, but the one who practices goes further and is a voodoo-

Christian practitioner. In any legislation, they would never consider belief the same as 

actual practice. For that reason, each SA in the practice section was worth 4 points and 

each A was worth 2 points, as was the SA in the belief section.  

To derive the scoring system, I counted all the SAs in the belief section for 30 

points and the As for 15 points, and paralleled to it the SAs in the practice section for 56 

points and the As for 28 points. Based on this, I consider�� ��� �����	���
��� scores as 

follows: 

1. 1-14 was a low syncretistic person if the person agreed with all the belief 

questions; 

2. 15-30 was an intermediate syncretistic person if the person agreed with all  

15 belief questions or agreed with all the practice questions; 

3. 31-56 was a high syncretistic person if the person strongly agreed with all the 

practice questions or all the belief questions; and 

4. 57-86 was a super syncretistic person if the person strongly agreed with both 

belief and practice questions.  

I translated the questions into Creole so that everyone who could read could 

answer them easily. I went over the questions carefully and asked my friends who knew 

both languages to verify the accuracy of the translation. Right after the translation, I ran a 

test with the questionnaire on three friends who provided feedback. The three people 
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were all close to me in certain ways: one was my church member and the other two were 

my employees. It was a sensitive matter that such close people entrusted such important 

truth to me; when I received this truth, I realized that the questionnaire would fit 

���������� understanding and find value in ���������� eyes. 

Data Collection on Christian /Voodoo Syncretism 

Gathering the data took two months. I did not select the participants on my own; 

as mentioned earlier, all I did was select a church and then speak to the pastor who 

selected the people he believed were mature enough to fill out the questionnaires. I 

believe the pastors chose the most mature people they could think of in their 

congregations. In some cases, several pastors filled out the questionnaires as well.  

The questionnaire was typed on two 8.	
x��
 ������ � ������� ��� � ����� ���


for their participation and an assurance of confidentiality. Following this inscription was 

a demographic section that the participants had to complete before responding to the 

questions. After the demographic section came the consign section letting the participants 

know what SA, A, N, D, SD represented. After that was the practice section with 14 

questions about their participation in voodoo, followed by the belief section with 15 

questions about what they believed of many parts of their life realities and 3 background 

questions. The questionnaire concluded with a background section asking whether the 

person considered himself/herself a Christian, whether any family members followed 

voodoo, and whether he or she received instruction to renounce voodoo after conversion.  

The answers came from the conscience of each participant because, even for 

illiterate people, I have told them to choose anyone they trusted in their own congregation 

to fill the questionnaire for them. The 218 questionnaires were completed in 10 
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gatherings where the pastors themselves participated with their church members. At the 

beginning of each gathering, I explained to the participants that admitting one is doing 

something is like giving others permission to help; however, but not admitting or hiding 

information can only destroy ����� ���� 	�
� ��� ��� �� �	���� because nobody 

knows how to help. As a result, the participants joyfully filled out the questionnaires. It 

was like a spiritual formation moment for everyone. In fact, the pastors asked me to 

return for similar sessions for their congregations in particular.  
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CHAPTER FOUR 

DATA RESULTS AND INTERPRETATIVE ANALYSIS 

 

Christian-Voodoo Syncretism  

The research confirmed the assumption that voodoo is not only present but widely 

present within the Protestant church and, in an unusual revelation, it is seen as normal 

among a great majority of Protestant Christians.  

Clearly, the Gospel that the Protestants preach is mocked by many who see 

voodoo in it, but because the majority were illiterate and not really educated, they saw no 

problem in mixing the two faiths. The average varied from one group to another, from 

one level of education to another, from one milieu to another, and so on. This chapter will 

present a breakdown of the results in a variety of ways to clarify the WHO, HOW, 

WHERE, and WHAT of syncretism within the Protestant churches in Haiti.  

The analysis will also show the level of syncretism between the sexes, between 

ages, between educational status, between socioeconomic milieus, and between the civil 

statuses of the participants.  

Answer to RQ1: How much syncretism exists in the three denominations?  

Before even calculating the syncretism score for each denomination, I calculated 

the total of Christian-voodoo syncretism scores and habits as a whole for the total 

participants (see Table 10). 
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Table 10 

Total Score, Average Score, and Level of Syncretism 

Total Participants Total Score Average Score Level of Syncretism 

218 4298 4298/218 = 19.71 Intermediate 

The average shown in Table 10 indicates that there is an intermediate syncretism 

within the three denominations. The general participant scores are shown in Table 11. 

Table 11 

Participant Scores and Level of Syncretism 

Participants Scores Level of Syncretism 

6 0 None 

84 1-14 Low 

94 15-30 Intermediate 

25 31-48 High 

9 58-86 Super 

Answer to RQ 2: Is there a difference in Christian-voodoo syncretism scores  
in different denominations?  
 

Table 12 

Highest Syncretism Scores Among the Denominations 

Denomination Participants Median Score Average/Participant 

Church of God 58 23 1518/58 = 26.17 

Evangelical Church 79 15 1362/79 = 17.24 

Baptist Church 77 14 1272/77 = 16.51 
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The Church of God was the highest of the three, followed by the Evangelical 

church as the second highest and the Baptist church as the lowest.  

Syncretism scores by denomination. The following tables present an analysis of 

the scores for each denomination. The first discussed is Church of God (Tables 13-16). 

Table 13 

Scores for Church of God 

Participants  Syncretism Average  Median Scores 
(29th) 

Percentages From 
Total Score 

58 1518/58 = 26.17% 23 35.31% 

 

Table 14 

Three Highest Scores for Syncretistic Practices by Church of God 

Greatest Christian-Voodoo Syncretistic Practices by the Church of God 

PQ1 PQ2 PQ3 PQ4 PQ5 PQ6 PQ7 PQ8 PQ9 PQ10 PQ11 PQ12 PQ13 PQ14 

48 16 38 44 22 40 16 46 160 48 30 44 50 32 

 

The numbers in Table 14 are scores for each PQ for the total of 58 participants. 

The total of PQs was 634 when divided by 58 participants; the average was 634/58 = 

10.93. Among the 58 Church of God participants, 8 scored zero, and 50 scored 2-56. The 

ninth question received serious attention from the Church of God participants, followed 

by the thirteenth question: In the last three months, I have tried to avenge by fetish, the 

one hitting a member of my family. 
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The third most practiced voodoo/Christian syncretism within the Church of God 

was PQ1 and PQ10; both question PQ1 and PQ10 obtained the same score (48) from the 

Church of God participants.   

Table 15 

Three Highest Scores for Syncretistic Beliefs for Church of God 

Greatest Syncretistic Habits Believed by Church of God 

BQ 
1 

BQ 
2 

BQ 
3 

BQ 
4 

BQ 
5 

BQ 
6 

BQ 
7 

BQ 
8 

BQ 
9 

BQ 
10 

BQ 
11 

BQ 
12 

BQ 
13 

BQ 
14 

BQ 
15 

81 81 84 91 91 51 28 81 84 27 21 78 41 18 27 

The total score for the BQs was 884 when divided by 58 participants; the average 

was 884/58 = 15.24. Among the participants, 2 scored zero and 56 scored from 1-30.  

BQ4 and BQ5 received 91 as a score�the highest in the belief portion for the Church of 

God participants. This was followed by BQ9, a belief related to giving an offering at the 

church for deliverance purposes.  

Table 16 shows how 58 participants for the Church of God scored in general. 

Table 16 

Syncretistic Scores for Church of God Participants 

Participants Syncretistic Scores Syncretism Level 

1 0 None 

15 1-14 Low 

26 15-30 Intermediate 

11 31-56 High 

5 57-86 Super 
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Tables 17-20 present an analysis of the scores for the Baptist churches. 

Table 17 

Scores for Baptist Churches 

Participants  Syncretistic Average  Median Scores 
(39th)   

Percentages From 
Total Score 

77 1272/77 = 16.5% 14 29.59% 

Table 18 

Three Highest Scores for Syncretistic Practices by Baptist Churches 

Greatest Christian-Voodoo Syncretistic Practices by Baptist Churches 

PQ1 PQ2 PQ3 PQ4 PQ5 PQ6 PQ7 PQ8 PQ9 PQ10 PQ11 PQ12 PQ13 PQ14 

32 16 42 60 22 56 14 48 82 32 38 20 46 14 

 

Of the 77 participants, the total PQs score was 522; the average was 522/77 = 

6.77. Among the participants, 23 scored zero and 54 scored from 2-44. 

In the practice section, the Baptists show they practices PQ9 the most, followed 

by PQ4 and PQ6. The ninth question related to using sack kòlèt as a manipulating object 

which in fact becomes superstitious. As seen above, the fourth question relates to 

����������	 ���
� ������ or church leaders working as diviners.  

Table 19 

Three Highest Scores for Syncretistic Beliefs for Baptist Churches 

Greatest Syncretistic Habits Believed by Baptist Churches 

BQ 
1 

BQ 
2 

BQ 
3 

BQ 
4 

BQ 
5 

BQ 
6 

BQ 
7 

BQ 
8 

BQ 
9 

BQ 
10 

BQ 
11 

BQ 
12 

BQ 
13 

BQ 
14 

BQ 
15 

47 63 85 92 84 22 25 69 79 28 16 47 44 16 31 
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The total score for the BQs for 77 participants was 750; the average was 750/77 = 

9.74. Among the participants, 7 scored zero and 70 scored from 1-26.  

The Baptist syncretistic belief was more elevated in BQ4. This was repeated for 

all three denominations that participated in the research. Table 20 shows the syncretistic 

scores for the Baptist participants. 

Table 20 

Synchretistic Scores for Baptist Participants 

Participants Syncretistic Scores Syncretism level 

5 0 None 

34 1-14 Low 

31 15-30 Intermediate 

5 31-42 High 

2 62-70 Super 

 

Tables 21-24 present an analysis of the scores for the Evangelical churches. 

Table 21 

Scores for Evangelical Churches 

Participants  Average Scores Median Scores  
(40th) 

Percentages From 
Total Score 

79 1362/79 = 17.23% 15 31.68% 
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Table 22 

Three Highest Scores for Syncretistic Practices by Evangelical Churches 

Greatest Christian-Voodoo Syncretistic Practiced by the Evangelical Church 

PQ1 PQ2 PQ3 PQ4 PQ5 PQ6 PQ7 PQ8 PQ9 PQ10 PQ11 PQ12 PQ13 PQ14 

26 28 46 52 6 18 2 62 84 16 40 56 26 26 

 

The total score on the PQs was 488; the average was 488/79 = 6.17. Among the 

participants, 14 scored zero and 65 scored from 2-34.  

As with the other denominations, PQ9 received the most attention from the 

Evangelical church participants, followed by PQ8 which is about gaining and reciting a 

prayer in a prayer book and PQ12. This can be considered a superstitious religious act.  

Table 23 

Three Highest Scores for Syncretistic Beliefs for Evangelical Churches 

Greatest Syncretistic Habits Believed by Evangelical Church 

BQ 
1 

BQ 
2 

BQ 
3 

BQ 
4 

BQ 
5 

BQ 
6 

BQ 
7 

BQ 
8 

BQ 
9 

BQ 
10 

BQ 
11 

BQ 
12 

BQ 
13 

BQ 
14 

BQ 
15 

70 68 86 112 96 19 20 82 88 40 31 72 44 21 25 

 

For the BQs, the total score was 874; the average was 874/79 = 11.06. Among the 

participants, 2 scored zero and 77 scored from 1-28. 

According to the results, the Evangelical church participants scored more on BQ4, 

followed by BQ5 and BQ9, which also had a high score for Church of God. The ninth 

question related to paying an offering to the church and then waiting for proportional 

blessings.  
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Table 24 shows the syncretistic scores for the Evangelical participants. 

Table 24 

Syncretistic Scores for Evangelical Participants  

Participants Syncretistic Scores Syncretism Level 

35 1-14 Low 

35 15-30 Intermediate 

8 32-42 High 

1 62 Super 

 

Answer to RQ3. Does past instruction about renouncing voodoo result  
in a lower level of syncretism?  
 

Table 25 indicates that past spiritual instruction about renouncing voodoo did not 

result in a lower level of syncretism. Those who agreed that they were told to renounce 

voodoo actually had higher syncretistic scores than the other groups. 

 
Table 25 
 
Scores Relating to Spiritual Instruction and Renouncing Voodoo 
 

Spiritual Instructions Participants Scores Average Scores 

Not told to renounce 58 918 15.82 

Agree, been told to renounce 50 763 15.26 

Strongly agree, been told to 
renounce  

110 2617 23.79 
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Answer to RQ4A: Is there a relationship between Christian-voodoo  
syncretism and illiteracy?  
 

Table 26 examines the average of Christian-voodoo syncretism by education. 

Table 26 

Highest Rated Syncretistic Practices and Beliefs by Educational Level 

Education Participants Scores Average/Participant 

Illiterate  43 1137 26.44 

Primary  57 1317 23.10 

Secondary 84 1297 15.44 

University 27 375 13.88 

No school affirmed  7 172 24.57 

 

The results reveal explicitly that the lowest education means the highest 

syncretism. In fact, Christian-voodoo syncretism decreases considerably with the 

acquisition of education. Tables 27 and 28 indicate the syncretistic practices and habits, 

respectively, among illiterates. 

Table 27 

Syncretistic Practices by Education (Illiterates) 

Greatest Christian-Voodoo Syncretistic Practices Among Illiterates 

PQ1 PQ2 PQ3 PQ4 PQ5 PQ6 PQ7 PQ8 PQ9 PQ10 PQ11 PQ12 PQ13 PQ14 

28 20 30 48 20 32 16 24 90 28 24 22 30 14 

 

According to Table 27, the top five syncretistic practices among the illiterates 

were: PQ9, PQ4, PQ6, PQ3/PQ13, and PQ1/PQ10. 
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Table 28 

Syncretistic Beliefs by Education (Illiterates) 

Greatest Syncretistic Habits Believed by Illiterates 

BQ
1 

BQ
2 

BQ
3 

BQ
4 

BQ
5 

BQ
6 

BQ
7 

BQ
8 

BQ
9 

BQ1
0 

BQ1
1 

BQ1
2 

BQ1
3 

BQ1
4 

BQ1
5 

56 59 72 69 65 30 25 67 71 29 26 62 37 17 26 

According to Table 28, the top five syncretistic belief habits among illiterates 

were: BQ3, BQ9, BQ4, BQ8, and BQ5. 

Tables 29 and 30 indicate the syncretistic practices and habits, respectively, 

among participants with a primary-level education. 

Table 29 

Syncretistic Practices by Education (Primary Level) 

Greatest Christian-Voodoo Syncretistic Practices by Those With Primary-level Education 

PQ1 PQ2 PQ3 PQ4 PQ5 PQ6 PQ7 PQ8 PQ9 PQ10 PQ11 PQ12 PQ13 PQ14 

50 16 38 48 10 38 14 44 106 26 34 40 46 24 

 

According to Table 29, the top five syncretistic practices among those with 

primary-level education were: PQ9, PQ1, PQ4, PQ13, and PQ8. 

Table 30 

Syncretistic Beliefs by Education (Primary Level) 

Greatest Syncretistic Habits Believed by Those With Primary-level Education 

BQ
1 

BQ
2 

BQ
3 

BQ
4 

BQ
5 

BQ
6 

BQ
7 

BQ
8 

BQ
9 

BQ 
10 

BQ 
11 

BQ 
12 

BQ 
13 

BQ 
14 

BQ 
15 

60 71 71 81 91 35 25 77 80 30 18 61 44 12 27 
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According to Table 30, the top five syncretistic beliefs among those with primary-

level education were: BQ5, BQ4, BQ9, BQ8, and BQ2/BQ3. 

Tables 31 and 32 indicate the syncretistic practices and habits, respectively, 

among those with secondary-level education. 

Table 31 

Syncretistic Practices by Education (Secondary Level) 

Greatest Christian-Voodoo Syncretistic Practices Among Those With  
Secondary-level Education 

PQ1 PQ2 PQ3 PQ4 PQ5 PQ6 PQ7 PQ8 PQ9 PQ10 PQ11 PQ12 PQ13 PQ14 

22 18 56 46 8 32 4 66 86 16 36 48 32 26 

 

According to Table 31, the top five syncretistic practices among those with 

secondary-level education were: PQ9, PQ8, PQ3, PQ12, and PQ4. 

Table 32 

Syncretistic Beliefs by Education (Secondary Level) 

Greatest Syncretistic Habits Believed by Those Among Those With  
Secondary-level Education 

BQ
1 

BQ
2 

BQ
3 

BQ4 BQ
5 

BQ
6 

BQ
7 

BQ
8 

BQ
9 

BQ 
10 

BQ 
11 

BQ 
12 

BQ 
13 

BQ 
14 

BQ 
15 

68 73 84 109 91 25 17 73 76 24 19 62 38 20 22 

 

According to Table 32, the top five syncretistic beliefs among those with 

secondary-level education were: BQ4, BQ5, BQ3, BQ9, and BQ2/BQ8. 
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Tables 33 and 34 indicate the syncretistic practices and habits, respectively, 

among those with university-level education. 

Table 33 

Syncretistic Practices by Education (University Level) 

Greatest Christian-Voodoo Syncretistic Practices by Those With  
University-level Education 

PQ1 PQ2 PQ3 PQ4 PQ5 PQ6 PQ7 PQ8 PQ9 PQ10 PQ11 PQ12 PQ13 PQ14 

10 8 8 14 6 10 0 16 38 16 6 16 10 8 

 

According to Table 33, the top five syncretistic practices among those with 

university-level education were: PQ9, PQ8/PQ10/PQ12, PQ4, PQ1/6/13, and 

PQ2/PQ3/PQ14. PQ14 related to turning the face of a chair before sitting to avoid a fetish 

snare. 

Table 34 

Syncretistic Beliefs by Education (University Level) 

Greatest Syncretistic Habits Believed by Those With 
University-level Education 

BQ
1 

BQ
2 

BQ
3 

BQ
4 

BQ
5 

BQ
6 

BQ
7 

BQ
8 

BQ
9 

BQ 
10 

BQ 
11 

BQ 
12 

BQ 
13 

BQ 
14 

BQ 
15 

14 11 28 36 25 5 8 14 23 12 5 13 8 3 4 

 

According to Table 34, the top five syncretistic beliefs among those with 

university-level education were: BQ4, BQ3, BQ5, BQ9, BQ1/BQ8. 
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Tables 35 and 36 indicate the syncretistic practices and habits, respectively, 

among who did not affirm their education. 

Table 35 

Syncretistic Practices by Those Who Did Not Affirm Their Education 

Greatest Christian-Voodoo Syncretistic Practices by Those Who  
Did Not Affirm Their Education 

PQ1 PQ2 PQ3 PQ4 PQ5 PQ6 PQ7 PQ8 PQ9 PQ10 PQ11 PQ12 PQ13 PQ14 

0 0 4 6 8 10 0 12 16 12 12 4 12 4 

 

According to Table 35, the top five syncretistic practices among those who did 

not affirm their education were: PQ9, PQ8/PQ10/PQ11/PQ13, PQ6, PQ5, and PQ4. 

Table 36 

Syncretistic Beliefs by Those Who Did Not Affirm Their Education 

Greatest Syncretistic Habits Believed by Those Who  
Did Not Affirm Their Education  

BQ 
1 

BQ 
2 

BQ 
3 

BQ 
4 

BQ 
5 

BQ 
6 

BQ 
7 

BQ 
8 

BQ 
9 

BQ 
10 

BQ 
11 

BQ 
12 

BQ 
13 

BQ 
14 

BQ 
15 

4 5 6 6 5 2 2 7 6 4 5 4 5 4 5 

 

According to Table 36, the top five syncretistic beliefs among those who  

did not affirm their education were: BQ8, BQ3/BQ4/BQ9, BQ2/BQ5/BQ11, 

BQ1/BQ10/BQ12/BQ14, and BQ6/BQ7. 

  



67 
 

Answer to RQ4B: Relationship Between Syncretism Level and Milieu 

Tables 37-41 examine the relationship between syncretistic practices and beliefs 

by milieu (rural vs. urban). 

Table 37 

Average of Christian-Voodoo Syncretism by Milieu 

Milieu  Participants Scores Average/Participant 

Rural 91 1833 20.14 

Urban 127 2465 19.40 

 

According to Table 37, the difference related to milieu was not quite as large 

between the two groups, but the rural group was still slightly higher than the urban group.  

Table 38 

Syncretistic Practices by Rural 

Greatest Christian-Voodoo Syncretistic Practices Among Rural Participants 

PQ1 PQ2 PQ3 PQ4 PQ5 PQ6 PQ7 PQ8 PQ9 PQ10 PQ11 PQ12 PQ13 PQ14 

54 36 80 88 22 62 14 56 134 40 54 52 66 28 

 

According to Table 38, the top five syncretistic practices among the rural 

participants were: PQ9, PQ4, PQ3, PQ13, and PQ6. 
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Table 39 

Syncretistic Beliefs by Rural 

Greatest Syncretistic Habits Believed Among Rural Participants  

BQ 
1 

BQ 
2 

BQ 
3 

BQ 
4 

BQ 
5 

BQ 
6 

BQ 
7 

BQ 
8 

BQ 
9 

BQ 
10 

BQ 
11 

BQ 
12 

BQ 
13 

BQ 
14 

BQ 
15 

73 92 113 112 113 28 31 93 106 48 36 73 65 25 39 

 

According to Table 39, the top five syncretistic beliefs practiced among the rural 

participants were: BQ3/BQ5, BQ4, BQ9, BQ8, and BQ2. 

Table 40 

Syncretistic Practices by Urban 

Greatest Christian-Voodoo Syncretistic Practices Among Urban Participants 

PQ1 PQ2 PQ3 PQ4 PQ5 PQ6 PQ7 PQ8 PQ9 PQ10 PQ11 PQ12 PQ13 PQ14 

56 26 56 72 30 60 20 106 198 58 58 78 64 48 

 

According to Table 40, the top five syncretistic practices among the urban 

participants were: PQ9, PQ8, PQ12, PQ4, and PQ13. 

Table 41 

Syncretistic Beliefs by Urban 

Greatest Syncretistic Habits Believed Among Urban Participants   

BQ 
1 

BQ 
2 

BQ 
3 

BQ 
4 

BQ 
5 

BQ 
6 

BQ 
7 

BQ 
8 

BQ 
9 

BQ 
10 

BQ 
11 

BQ 
12 

BQ 
13 

BQ 
14 

BQ 
15 

131 127 148 189 164 69 46 145 150 51 37 129 67 31 45 
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According to Table 41, the top five syncretistic beliefs practiced among the urban 

participants were: BQ4, BQ5, BQ9, BQ3, and BQ8. 

Answer to RQ4C: Relationship Between Syncretism and Gender  

Tables 42-46 examine the relationship between syncretistic practices and beliefs 

and whether the participants were male or female. Table 42 first looks at the average of 

Christian-voodoo syncretism by sex. 

Table 42 

Average of Christian-Voodoo Syncretism by Sex 

Sex Participants Scores Average Score 

Male 85 1382 16.25 

Female 125 2728 21.82 

No sex affirmed 8 188 23.5 

 

Table 42 indicates that females are significantly higher in Christian-voodoo 

syncretism than males. Tables 43 and 44 next look at practices and beliefs, respectively, 

among men. 

Table 43 

Syncretistic Practices Among Males 

Greatest Christian-Voodoo Syncretistic Practices Among Males 

PQ1 PQ2 PQ3 PQ4 PQ5 PQ6 PQ7 PQ8 PQ9 PQ10 PQ11 PQ12 PQ13 PQ14 

40 20 54 60 10 36 8 44 112 28 40 50 32 26 
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According to Table 43, the top five syncretistic practices among the men were: 

PQ9 (fasting on sack kòlèt ��� ��� �� ��	
�� ����	 �����); PQ4 (������� ��� 
��� ����	

future might be); PQ3 (seeking help to withdraw fetish); PQ12 (having an object to 

protect oneself); and PQ8 (reciting prayers in prayer books).  

Table 44 

Syncretistic Beliefs Among Males 

Greatest Syncretistic Habits Believed Among Males 

BQ 
1 

BQ 
2 

BQ 
3 

BQ 
4 

BQ 
5 

BQ 
6 

BQ 
7 

BQ 
8 

BQ 
9 

BQ 
10 

BQ 
11 

BQ 
12 

BQ 
13 

BQ 
14 

BQ 
15 

65 63 87 111 95 25 32 73 76 27 25 61 46 19 17 

 

According to Table 45, the top five syncretistic beliefs among the men were: BQ4 

(believing that reciting Bible words would bring protection); BQ5 (believing that doing a 

ritual will get God�	 favor for oneself); BQ3 (believing in asking God for retaliation); 

BQ9 (believing in ����� �� �������� �� �������� ��� ��
��� ����	 deliverance); and 

BQ8 (believing in paying an offering to make God favorable to oneself).  

Tables 45 and 46 next look at practices and beliefs, respectively, among women. 

Table 45 

Syncretistic Practices Among Females 

Greatest Christian-Voodoo Syncretistic Practices Among Females 

PQ1 PQ2 PQ3 PQ4 PQ5 PQ6 PQ7 PQ8 PQ9 PQ10 PQ11 PQ12 PQ13 PQ14 

60 42 64 96 36 78 26 108 216 66 72 70 84 50 
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According to Table 45, the top five syncretistic practices among the women were: 

BQ9, BQ8, BQ4, BQ1 (using a fetish to withdraw a fetish on oneself), and BQ6 (seeking 

for help to withdraw fetish). 

Table 46 

Syncretistic Beliefs Among Females 

Greatest Syncretistic Habits Believed Among Females 

BQ 
1 

BQ 
2 

BQ 
3 

BQ 
4 

BQ 
5 

BQ 
6 

BQ 
7 

BQ 
8 

BQ 
9 

BQ 
10 

BQ 
11 

BQ 
12 

BQ 
13 

BQ 
14 

BQ 
15 

131 147 166 182 171 71 42 156 171 68 47 136 80 32 60 

 

According to Table 46, the top five syncretistic belief habits among the women 

were: BQ4, BQ5, BQ3, BQ8, and BQ2 (using the Bible as a superstitious object). 

Answer to RQ4D: Relationship Between Syncretism and Age 

Tables 47-57 present the data on syncretistic practices and beliefs among the 

different age groups of the participants. Table 47 first indicates average scores by age. 

Table 47 

Highest Rated Syncretistic Practices and Beliefs by Age 

Age Participants Scores Average/Participant 

18-24  46 842 18.30 

25-35 68 1253 18.42 

36-50 50 981 19.62 

50-X 43 911 21.18 

No age 11 311 28.27 
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Table 47 indicates that the oldest group was the highest in syncretism: 50-X or 

21.18. The second highest was the 36-50 age group, followed by the 25-35 and the 18-24 

age groups. 

Table 48 

Syncretistic Practices Among Participants Age 18-24 

Greatest Christian-Voodoo Syncretistic Practices by Age 18-24 

PQ1 PQ2 PQ3 PQ4 PQ5 PQ6 PQ7 PQ8 PQ9 PQ10 PQ11 PQ12 PQ13 PQ14 

18 10 38 42 6 16 10 44 62 18 38 30 16 16 

 

For those age 18-24 years old, the top five syncretistic practices were: PQ9 

(fasting on sack kòlèt for God to answer their prayer); PQ8 (having prayer books); and 

PQ4 (looking to know their futures). PQ3 and P11 sought help to withdraw a fetish that 

others sent to them and using an object to protect them from a fetish of the malefactors, 

respectively. PQ12 related to having an object as a protection against a fetish.  

Table 49 

Syncretistic Beliefs Among Participants Age 18-24 

Greatest Syncretistic Habits Believed by Age 18-24  

BQ 
1 

BQ 
2 

BQ 
3 

BQ 
4 

BQ 
5 

BQ 
6 

BQ 
7 

BQ 
8 

BQ 
9 

BQ 
10 

BQ 
11 

BQ 
12 

BQ 
13 

BQ 
14 

BQ 
15 

40 27 47 66 52 16 17 42 47 15 13 43 32 8 13 

 

The first five syncretistic belief habits among those age 18-24 were: BQ4 (using 

Bible words to protect themselves against malefactors), BQ5, BQ3/BQ9, BQ12 

(believing their leaders should work as workers of the darkness), and BQ8.  
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Table 50 

Syncretistic Practices Among Participants 25-35 

Greatest Christian-Voodoo Syncretistic Practices by Age 25-35 

PQ1 PQ2 PQ3 PQ4 PQ5 PQ6 PQ7 PQ8 PQ9 PQ10 PQ11 PQ12 PQ13 PQ14 

26 16 32 62 22 48 6 40 68 30 34 44 50 22 

 

According to Table 50, the top five syncretistic practices among those age 25-35 

years old were: PQ9, PQ4, PQ13, PQ6, and PQ12. 

Table 51 

Syncretistic Beliefs Among Participants 25-35 

Greatest Syncretistic Habits Believed by Ages 25-35 

BQ 
1 

BQ 
2 

BQ 
3 

BQ 
4 

BQ 
5 

BQ 
6 

BQ 
7 

BQ 
8 

BQ 
9 

BQ 
10 

BQ 
11 

BQ 
12 

BQ 
13 

BQ 
14 

BQ 
15 

55 69 77 85 76 17 23 76 78 30 24 55 39 21 28 

 

According to Table 51, the top five syncretistic beliefs among those age 25-35 

years old were: BQ4, BQ9, BQ3, BQ5, and BQ2. 

Table 52 

Syncretistic Practices Among Participants 36-50 

Greatest Christian-Voodoo Syncretistic Practices by Age 36-50 

PQ1 PQ2 PQ3 PQ4 PQ5 PQ6 PQ7 PQ8 PQ9 PQ10 PQ11 PQ12 PQ13 PQ14 

30 22 32 20 16 26 4 30 86 26 28 34 32 22 
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According to Table 53, the top five syncretistic practices among those age 36-50 

years old were: PQ9, PQ12, PQ13, PQ3, and PQ1/PQ8. 

Table 53 

Syncretistic Beliefs Among Participants Age 36-50 

Greatest Syncretistic Habits Believed by Age 36-50  

BQ 
1 

BQ 
2 

BQ 
3 

BQ 
4 

BQ 
5 

BQ 
6 

BQ 
7 

BQ 
8 

BQ 
9 

BQ 
10 

BQ 
11 

BQ 
12 

BQ 
13 

BQ 
14 

BQ 
15 

34 52 61 74 67 23 17 48 59 27 17 38 21 14 21 

According to Table 53, the top five syncretistic beliefs among those age 36-50 

years old were: BQ4, BQ5, BQ3, BQ9, and BQ2. 

Table 54 

Syncretistic Practices Among Participants Age 50-X 

Greatest Christian-Voodoo Syncretistic Practices by Age 50-X 

PQ1 PQ2 PQ3 PQ4 PQ5 PQ6 PQ7 PQ8 PQ9 PQ10 PQ11 PQ12 PQ13 PQ14 

24 10 12 28 0 24 10 28 96 16 8 8 12 12 

According to Table 54, the top five syncretistic practices among those age 50-X 

years old were: PQ9, PQ4, PQ1/PQ6, PQ10, and PQ3/PQ13. 

Table 55 

Syncretistic Beliefs Among Participants Age 50-X 

Greatest Syncretistic Habits Believed by Age 50-X  

BQ 
1 

BQ 
2 

BQ 
3 

BQ 
4 

BQ 
5 

BQ 
6 

BQ 
7 

BQ 
8 

BQ 
9 

BQ 
10 

BQ 
11 

BQ 
12 

BQ 
13 

BQ 
14 

BQ 
15 

61 59 62 63 69 34 16 59 62 21 17 53 29 6 12 
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According to Table 55, the top five syncretistic beliefs among those age 50-X 

years old were: BQ5, BQ4, BQ3/BQ9, BQ1 (believing in having a religious object in 

����� ���������� ��	 �	�
��
���), and BQ8. 

 

Table 56 

Syncretistic Practices Among Participants Not Affirming Age 

Greatest Christian-Voodoo Syncretistic Practices by Those Not Affirming Age 

PQ1 PQ2 PQ3 PQ4 PQ5 PQ6 PQ7 PQ8 PQ9 PQ10 PQ11 PQ12 PQ13 PQ14 

12 4 22 10 8 8 4 20 24 8 4 14 20 4 

According to Table 56, the top five syncretistic practices among those not 

affirming their age were: PQ9, PQ3, PQ8/PQ13, PQ12, and PQ1 (paying the loa to avoid 

it from harming harms ����� �����). 

Table 57 

Syncretistic Beliefs Among Participants Not Affirming Age 

Greatest Syncretistic Habits Believed by Those Not Affirming Age 

BQ 
1 

BQ 
2 

BQ 
3 

BQ 
4 

BQ 
5 

BQ 
6 

BQ 
7 

BQ 
8 

BQ 
9 

BQ 
10 

BQ 
11 

BQ 
12 

BQ 
13 

BQ 
14 

BQ 
15 

14 12 14 13 13 7 4 13 10 6 2 13 11 7 10 

 

According to Table 57, the top five syncretistic beliefs among those not affirming 

their ages were: BQ1/BQ3, BQ4/BQ5/BQ8/B12, BQ2, BQ13 (believing that pastors can 

use an object to have more people coming to church�some believe that having people 

come to church by any means is helpful), and BQ15 (believing that in case of sickness, a 

superstitious medical doctor is the best alternative).  
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Answer to RQ4E: Relationship Between Syncretism and Marital Status 

Tables 58-70 present data on the relationship between syncretistic practices and 

beliefs and marital status. First, Table 58 presents the range of Christian-voodoo 

syncretism by civil status. 

Table 58 

Range of Christian-Voodoo Syncretism Habit by Civil Status 

Civil Status  Participants Scores Average/Participant 

Divorced  2 16 8 

Single 72 1256 17.44 

Widow  12 235 19.58 

Married  94 1863 19.81 

Free Union 29 727 25 

No Marital Status 
Affirmed 

9 201 22.33 

 

According to Table 58, the free union group was more syncretistic than any of the 

other groups, following by the married group. Nevertheless, the free union relationship 

practice is not Biblical, and people headed there can still be considered voodoo 

worshipers even though they are in the church. Voodoo disregards and violates the Ten 

Commandments.  

The following tables present a breakdown of each category of civil status. 
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Table 59 

Syncretistic Practices Among Single Participants 

Greatest Christian-Voodoo Syncretistic Practices by Single 

PQ1 PQ2 PQ3 PQ4 PQ5 PQ6 PQ7 PQ8 PQ9 PQ10 PQ11 PQ12 PQ13 PQ14 

26 20 42 50 10 30 0 66 90 30 46 48 32 18 

 

According to Table 59, the top five syncretistic practices among the singles were: 

PQ9, PQ8, PQ4, PQ12, and PQ11. 

Table 60 

Syncretistic Beliefs Among Single Participants 

 

According to Table 60, the top five syncretistic beliefs among the singles were: 

BQ4, BQ5, BQ9, BQ3, and BQ8. 

Table 61 

Syncretistic Practices Among Free Union Participants 

Greatest Christian-Voodoo Syncretistic Practices by Free Union Persons 

PQ1 PQ2 PQ3 PQ4 PQ5 PQ6 PQ7 PQ8 PQ9 PQ10 PQ11 PQ12 PQ13 PQ14 

10 6 24 28 6 20 0 28 56 10 12 18 18 20 

 

 

Greatest Syncretistic Habits Believed by Single  

BQ 
1 

BQ 
2 

BQ 
3 

BQ 
4 

BQ 
5 

BQ 
6 

BQ 
7 

BQ 
8 

BQ 
9 

BQ 
10 

BQ 
11 

BQ 
12 

BQ 
13 

BQ 
14 

BQ 
15 

62 54 76 104 82 23 26 74 78 24 15 58 40 13 19 



78 
 

According to Table 61, the top five syncretistic practices among free union 

persons were: PQ9, PQ8, PQ3, PQ6/PQ14, and PQ12/PQ13. 

Table 62 

Syncretistic Beliefs Among Free Union Participants 

Greatest Syncretistic Habits Believed by Free Union Persons  

BQ 
1 

BQ 
2 

BQ 
3 

BQ 
4 

BQ 
5 

BQ 
6 

BQ 
7 

BQ 
8 

BQ 
9 

BQ 
10 

BQ 
11 

BQ 
12 

BQ 
13 

BQ 
14 

BQ 
15 

37 42 47 44 45 19 18 43 37 20 22 39 25 12 21 

 

According to Table 62, the top five syncretistic beliefs practiced among free 

union persons were: BQ3, BQ5, BQ4, BQ8, and BQ2. 

Table 63 

Syncretistic Practices Among Married Participants 

Greatest Christian-Voodoo Syncretistic Practices by Married Persons 

PQ1 PQ2 PQ3 PQ4 PQ5 PQ6 PQ7 PQ8 PQ9 PQ10 PQ11 PQ12 PQ13 PQ14 

64 34 60 66 26 64 28 54 140 42 46 58 66 32 

 

According to Table 63, the top five syncretistic practices among married persons 

were: PQ9, PQ4, PQ6, PQ3, and PQ12. 
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Table 64 

Syncretistic Beliefs Among Married Persons 

Greatest Syncretistic Habits Believed by Married Persons  

BQ 
1 

BQ 
2 

BQ 
3 

BQ 
4 

BQ 
5 

BQ 
6 

BQ 
7 

BQ 
8 

BQ 
9 

BQ 
10 

BQ 
11 

BQ 
12 

BQ 
13 

BQ 
14 

BQ 
15 

85 95 109 122 119 41 29 97 113 43 28 83 56 25 38 

 

According to Table 64, the top five syncretistic beliefs held among married 

persons were: BQ4, BQ5, BQ9, BQ3, and BQ8. 

Table 65 

Syncretistic Practices Among Divorced Persons 

Greatest Christian-Voodoo Syncretistic Practices by Divorced Persons 

PQ1 PQ2 PQ3 PQ4 PQ5 PQ6 PQ7 PQ8 PQ9 PQ10 PQ11 PQ12 PQ13 PQ14 

0 0 0 0 0 0 0 0 2 0 0 0 0 0 

 

Table 66 

Syncretistic Beliefs Among Divorced Persons 

Greatest Syncretistic Habits Believed by Divorced Persons  

BQ 
1 

BQ 
2 

BQ 
3 

BQ 
4 

BQ 
5 

BQ 
6 

BQ 
7 

BQ 
8 

BQ 
9 

BQ 
10 

BQ 
11 

BQ 
12 

BQ 
13 

BQ 
14 

BQ 
15 

0 3 3 3 3 0 0 0 1 0 1 0 0 0 0 

 

Tables 65 and 66 reveal very low or no syncretistic practices and beliefs among 

divorced persons. 
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Table 67 

Syncretistic Practices Among Widowed Participants 

Greatest Christian-Voodoo Syncretistic Practices by Widowed Persons 

PQ1 PQ2 PQ3 PQ4 PQ5 PQ6 PQ7 PQ8 PQ9 PQ10 PQ11 PQ12 PQ13 PQ14 

10 2 6 12 2 4 2 8 28 8 4 4 2 2 

 

According to Table 67, the top five syncretistic practices among widowed persons 

were: PQ9, P4, PQ1, PQ8, and PQ3.  

 

Table 68 

Syncretistic Beliefs Among Widowed Participants 

Greatest Syncretistic Habits Believed by Widowed Persons  

BQ 
1 

BQ 
2 

BQ 
3 

BQ 
4 

BQ 
5 

BQ 
6 

BQ 
7 

BQ 
8 

BQ 
9 

BQ 
10 

BQ 
11 

BQ 
12 

BQ 
13 

BQ 
14 

BQ 
15 

13 14 14 16 15 10 3 14 16 5 1 13 5 2 0 

 

According to Table 68, the top five syncretistic beliefs among widowed persons 

were: BQ4/BQ9, BQ5, BQ2/BQ3/BQ8, BQ1/B12, and BQ6. 

Table 69 

Syncretistic Practices Among Participants Who Did Not Affirm Civil Status 

Greatest Christian-Voodoo Syncretistic Practices by  
Those Who Did Not Affirm Civil Status 

PQ1 PQ2 PQ3 PQ4 PQ5 PQ6 PQ7 PQ8 PQ9 PQ10 PQ11 PQ12 PQ13 PQ14 

0 0 4 6 8 4 4 6 20 8 4 2 12 4 
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According to Table 69, the top five syncretistic practices among those who  

did not affirm their civil status were: PQ9, PQ13, PQ5/PQ10, PQ4/PQ8, and 

PQ3/PQ6/PQ7/PQ11/PQ14. 

Table 70 

Syncretistic Beliefs Among Participants Who Did Not Affirm Civil Status 

Greatest Syncretistic Habits Believed by Those  
Who Did Not Affirm Their Civil Status 

BQ 
1 

BQ 
2 

BQ 
3 

BQ 
4 

BQ 
5 

BQ 
6 

BQ 
7 

BQ 
8 

BQ 
9 

BQ 
10 

BQ 
11 

BQ 
12 

BQ 
13 

BQ 
14 

BQ 
15 

7 11 12 12 13 4 1 10 11 7 6 9 6 4 6 

 

According to Table 70, the top five syncretistic beliefs held among those who did 

not affirm their civil status were: BQ5, BQ3/BQ4, BQ2/BQ9, BQ12, and BQ1/BQ10. 

Answer to RQ5: What is the most current Christian-voodoo belief and practice 
among Christian believers?  

Tables 71 and 72 present the final set of data on the most current Christian-

voodoo belief and practice among Christian believers.  

Table 71 

Christian-Voodoo Syncretistic Practice Questions 

Christian-Voodoo Syncretistic Practice Questions 

PQ1 PQ2 PQ3 PQ4 PQ5 PQ6 PQ7 PQ8 PQ9 PQ10 PQ11 PQ12 PQ13 PQ14 

110 62 136 162 52 122 34 162 336 98 112 130 130 76 
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According to Table 71, PQ9 received the highest score (336), suggesting that this 

is the most syncretistic habit practiced among Haitian Protestant Christians. The three 

highest scores for syncretistic practices related to the following questions: 

PQ9. In the last three months, I fasted on my sack kolèt for God to answer me. 

(Total score: 336) 

PQ4. In the last three months, I have gone to someone who could tell me my 

future. (Total score: 162) 

PQ8. In the last three months, I have obtained and recited a prayer in a prayer 

book. (Total score: 162) 

Table 72 

Three Highest Scores for Syncretistic Beliefs 

Christian-Voodoo Syncretistic Belief Questions 

BQ 
1 

BQ 
2 

BQ 
3 

BQ 
4 

BQ 
5 

BQ 
6 

BQ 
7 

BQ 
8 

BQ 
9 

BQ 
10 

BQ 
11 

BQ 
12 

BQ 
13 

BQ 
14 

BQ 
15 

204 219 261 301 277 97 77 238 256 99 73 202 132 56 84 

 

According to Table 72, the highest score for the most syncretistic belief among 

Haitian Protestant Christians was on BQ4, followed by BQ5 and BQ3. 

Although some practices and beliefs were very sensitively present in the lives of 

the participants, some were seriously practiced or believed by all ranks. The illiterates 

were more highly syncretistic Christians, but interestingly none of the questions received 

a zero in any level or group. It would not be surprising if well-educated Haitians practice 

voodoo, in which case this is to fulfill needs in life out of ignorance. However, 

unfortunately, needs cannot be solved by superstitious actions. Many high-ranking 
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Haitians practice voodoo as a means of protection and luck, but also as a means to make 

others afraid of them. Again, ignorance is the backdrop for all those beliefs and practices. 

It would also not be surprising if Protestants, including pastors who still practice voodoo 

(openly or secretly), were doing so with the intention to fulfill their needs, cover 

themselves with what they think is protection, become lucky and make financial progress, 

and make others afraid of them. 

While many are not syncretistic at all, there is a large group that is still maintain a 

voodoo attitude while practicing or believing the Christian theology. When ignorance is 

higher, syncretistic behavior is also higher.  
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CHAPTER FIVE 

CONCLUSION  

 

Protestants have tried and are continuing to try very hard to repel voodoo and 

keep it away from their environment. It seemed as if the Protestants would win in this 

struggle and everyone would feel comfortable in Protestantism as a super religion which 

is completely on a different page regarding voodoo practices and beliefs. Because of that, 

many Protestants feel a great sense of pride. However, voodoo in its elasticity winds its 

way into Protestantism through an enormous ignorance in which our people are 

drowning. Since ignorance is higher than 57% in the population, and even pastors are 

leading numberless congregants with no clue about Biblical training, this lack of 

knowledge is thus facilitating sacrilegious practices and beliefs. Without an education, 

everyone lives like primitive people� ���� ����	
 �	� ��� ����� �	 �� 
 ��� ignorance 

and in the intensely powerful imagination of the savage, which make him unable to 

���
���� ����� ��	� ���	���
1 

Conclusion in Relation to Literature 

Many of the practices and beliefs examined in this study as well as the results are 

correlated to the literature used in this research. This verifies and supports the present 

inquiry. None of the questions received a zero score. For 32 questions related to the mix 

of Voodoo-Christian faiths asked of 218 participants from three denominations of 

1 Edward Burriss, Taboo, Magic, Spirits: A Study of Primitive Elements in Roman Religion (1931), 
accessed on June 20, 2015, http://sacred-texts.com/cla/tms/index.htm. 
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different ages, genders, and milieus, the smallest score was 34 on the practice side and 56 

on the beliefs side. It is not surprising, then, to see questions 1 and 2 on the practice side 

(paying the loas or giving permission to someone to pay for you) earned scores of 110 

and 62, respectively. This confirmed what Metreaux meant when he wrote� ����� � �����	


Prudence who was a protestant member once got possessed by his loa, he did not think it 

was necessary to give up Protestantism, but every year he gave his son a sum of money 

�	�� ��	�� �� ��� �����	
�� �� ��� �����
2 Many Protestants also testify that they never 

left their voodoo practices on their death bed. In La Jeune, it is known and said by that 

peasant population that a certain: 

Louicius Mompremier who was a mature Christian, always sits at the first bench 
of his Baptist church, raising his children in the Protestant church, but on his 
death bed testified that he has magically killed many people in the population 
including his own son in law. And it is said that his family member who also grew 
up in Protestantism know how to stop him telling his crimes by making a tòkèt (a 
piece of cloth under head) and put it under his head so that he may die with no 
more words.3  
 

This is also a story of the use of magic in the face of practicing religion. 

Fascinatingly, within the Church of God there is infiltration of religious attitudes 

like those of the Celestial Army and Church of the Pentecost. The results of this study 

revealed that the Church of God is more syncretistic than the Baptist and Evangelical 

churches. Metreaux may have been referring to that when he s�	�� �� ��
����stal 

preacher describing his feeling when the spirit was upon him, listed to me exactly the 

same symptoms as those which I had heard from the mouths of people who have been 

��������� �� �����
4   

Metreaux, 55.  
3 ����� !"#�� $%&!�&' ���  !�( )#"�&**&* �� +! ,&-�&.* /�/-%!"#�� 0!* 1&&� -*&' 1( 2&�"!#�

preachers to illustrate that many Protestants are also sorcerers.  
4 Metreaux, 357.  
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This research also suggests that many Christians are paying offerings to the 

church not as an act of adoration to God, nor as an act of worship, but rather as 

sacrilegious actions that are taught and approved by many pastors/hougans. Moreover, 

fasting ceremonies are selling more miracle performances than anything else, as the 

following indicates:  

At the Jèn Jezi mirak, everyone who received miracle or who had prayer 
answered had to give in return an amount of money according to his/her financial 
possibility. It is reported that Marie Louise used tricks to deceive people and get 
their monies. One day she knew that one of the attendants of her meeting has a 
good amount of money. She pretended that she heard from the Holy Spirit urging 
her to ask the visitor to give a good portion of that money. Upon the refusal of the 
later, the so called prophetess struck her with blows. Without the intervention and 
mediation of other Christians, the matter would have been settled in court.5  
 

The leaders used spiritual pretention to trick the poor, miserable, and ignorant people to 

take from them the money that they did not even have. The logical question is: When will 

someone rise up to make a difference and stop Christian-voodoo realities that are 

working within Protestantism?  

Although many have argued that syncretism is practiced more in the countryside 

than in the cities, I was a bit surprised that the level of syncretism of the 91 rural 

participant group was only slightly higher than the urban participant group. Writers Jean 

Price Mars and Alfred Metreaux presented the mass rural peasantry as a backdrop of 

voodoo practices and beliefs. Nevertheless, it is important to note that Price Mars wrote 

in 1928 and Metreaux in 1959�87 and 56 years, respectively, from the time of my 

research. Since their time, the situation has changed. The process of ordinate patching or 

shantytowns has become manifest over the last 30 years, with the rural population 

moving toward urbanization. People left rural places where they could find nothing in 

5 André, 220.
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order to form shantytowns where at least a minimum could be given to them. They 

preferred to populate places close to the towns where at least they could have electricity 

4-6 hours a week and a national school in which to put their children. This can make a 

significant difference in the evaluation of voodoo in rural and urban communities, and 

almost shifts how the reality appears in the research. It is almost as if the illiterate 

peasants are urbanizing themselves, using the opportunity given to them by Aristide to 

uproot lands close to any town they knew that were owned by the state to build their 

houses. What seemed to occur was that the rural peasants formed urban shantytown 

communities, but never gave up their rural voodooist practices and beliefs. Therefore, 

Christian-voodoo Syncretism continues to spread.  

Incontestably, the socioeconomic structure plays an important role in the 

syncretistic faith of many Haitian Christians; this parallels the disastrous syncretistic 

symbiosis of Christianity-voodoo that invades Protestantism. Having Haitians who 

believe in so many irrational things is not an accident. It is hard to say that, but who could 

disagree that without education, people will stay at their primitive stage? If we consider 

some of the sacrilegious and superstitious acts of many other nations before science took 

the place of ignorance, that would shed a little light on what I have to say. Here are some 

examples of superstitious practices: 

In Brittany, in the Morbihan, are hung branches of mistletoe over doors of barns 
and stables to protect horses and cattle against witchcraft.  

In times of drought the Zulus kill a bird and throw it in a pond, so the sky, moved 
with pity, poured tears rain on the parched land. 

In Britain, the peasants dance around the shrines to rain. 



88 
 

In Syria, the groom takes a garment where there is not established; otherwise by 
black magic, his enemies might prevent him from fulfilling his conjugal duties.6 

In addition, primitive humans, living with the lack of science and education, 

attributed all they saw as different from them to be superstition. It is clear that the dark 

ages were claimed by a magical ambiance in the midst of the savage and uninstructed 

human.   

�� ��� ��� ��	�	�
 �	
� ��
� ��	������ ��� ��	�� �������	�
 �	�� ����� ���

improvement of the race and will move the people of the state of nature to the state of 

reason.�7 However, education must be considered with a spiritual approach to produce 

the change that is needed. When development and science explain or bring one what he 

or she needs, then superstition is worth nothing and will not be needed. Even though 

education, science, and development with a biblical approach may not kill superstition, 

they do help decrease it. 

The 42,772,870 Blacks living in United States and the 2,000,000 Blacks living in 

France are not as superstitious as the Haitian people. But why not? A review of the data 

suggests a correlation between high syncretism and socioeconomic status. Furthermore, 

both voodoo practitioners and Christians stay attached to voodoo not because of 

sentimental attachment, but because of the insecurity they face ��	��� ���� 	

� ��


himself also needs security; it is precisely because he is so poor and always in danger of 

��
� � 	��
��� ���� ��� �����
� 	� ���
��� �������� �� ��������
8 However, the gap needs 

a Christo-centric education with a better biblical approach in order to produce the 

6 Jacques Roumain, A propos de la campagne antisuperstitieuse (1942), accesed on December 4, 
2014, http://www.marxiste.fr/clas1/jacques5.pdf.  

7 Le Nouvelliste, Henri Christophe: ��  !"#$% %�  &'(#)% "*+",-&'(!�. /leaned from the Haitian 
Journal Le Nouvelliste founded in 1898; the article was published on June 21st 2007. Accessed in January 
2015, http://lenouvelliste.com/lenouvelliste/article/44933/Henri-Christophe-Un-modele-en-matiere-
deducation. 

8 Metreaux, 363. 
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development needed, because science without God is a direct path to the destruction of 

����� ���� ��	 
	���
��  

From some numbers provided by UNICEF on the state of the mentality of the 

Haitian population, one can see that:  

The amount of the primary schooling is 57% for preschool and 76% for the 
elementary cycle, about 380,000 kids aged from 6-�� ����� ��	 	���� �� �� ������
72% of the first year students in the rural communities are too old, 38% of 
children from 7-18years old have never been to school. The majority of the 
�������� ��
�	
��� ��� 
� 	����
����
�� ��	 �
�� �� ���
� ���������� ����� ����
potable water is lacking. Considering the revenue of the families, the cost of 
education is extremely high.9 
 

I want to add that preaching helps very little, if it does at all, without a well-educated 

clergy motivated not by lust for money but by the kingdom of God. Evangelism helps 

only in an insignificant way if we have uneducated pastors who proclaim themselves 

pastors and lead people to leave the Catholic-voodoo atmosphere to become Protestant-

voodoo with no real Biblical understanding to reshape their practices and beliefs. 

Surprisingly, those told to renounce voodoo are even more syncretistic because the 

average per participant indicates that anyone not told to renounce participation was 15.82 

syncretistic, while those in the group told to renounce had an average of 23.79. This is 

surprising. It seems that without education, one will be kept by traditional voodoo myths. 

In short, with no real educational plan, no educated pastors, no educated evangelists, no 

educated preachers, no educated Sunday school teachers, and no educated church 

members, syncretism will enlarge instead of being diminished.  

The data established as true that Christian-voodoo syncretism is correlated to the 

quality of the mind of each group of participants. The more the mind is cultivated, the 

9 UNICEF, Haiti en Chiffre 2010, accessed on February 5, 2015, http://www.unicef.org/ 
haiti/french/overview_16366.htm. 
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more that person understands life with a logical sense and regards nature for what it is. 

Those who are illiterate, regardless of their religion, will keep voodoo as their former cult 

and as their problem solver if they do not have people who can bring their faith in Christ, 

teach them the Scriptures, and help them grow in the Christian experience. From a 

syncretistic point of view, the illiterates are higher than participants with primary 

education and secondary education�each level being higher than the previous. This 

reflects the socioeconomic realities of the population. Poor peasants are still abandoned, 

and their impoverished life structure is reflected in the data. It is no surprise, then, that 

less educated people would score higher than the more educated population. It is also no 

surprise that women are more syncretistic than men. In Haiti, women are not only less 

educated, but also believe in any rituals more easily than men do.   

Addressing Christian-Voodoo Syncretism in the Rural Community 

Given the realities confirmed by this researcher, what must be done in rural 

communities? What will help and what will not? Dissolving Christian-voodoo syncretism 

in rural communities must take account of the causes supporting the attitude in the rural 

milieu. I propose the following directions. 

First, considering education as priority, Church leaders and missionaries should 

work to support a general plan to educate the rural community. It is not only getting 

people to read, but developing a pedagogy that will provide logical understanding to rural 

communities so they can regard mapou trees, metsiyen beni trees, calbasse trees, and rabi 

tree as only trees, not gods. An educated rural population will see waterfalls as just that, 

the source of water as only a source, and a cave is merely a cave�none should be 

worshiped as gods or spirits.  
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Second, a strong discipleship program to lead believers to the path of Jesus is 

obligatory and will help them not be half-Christian/half-voodooist.  

Third, I want to add crucial information which is giving ground to syncretism. 

The lack of an educated clergy in Protestantism and the reality of self-made pastors in the 

rural milieu are seriously encouraging syncretism. There is no way these ecclesiastical 

leaders who are responsible ��� ��� ������	
 
���
 ���� ��������� biblical passages to 

them. How can people without Biblical direction know how to avoid practicing and 

believing voodoo taboos?  

Addressing Christian-Voodoo Syncretism in the Urban Community 

Education is still key in urban communities as well; even though a stronger 

infrastructure helps, it cannot succeed completely without education. The fewer 

uneducated pastors there are, the less Christian-voodoo syncretism will remain. It is also 

a necessity that discipleship replace fasting and watch-night ceremonies that are mostly 

led by uneducated, unadvised, and greedy personalities. These ceremonies propagate 

voodoo into Protestantism because they offer more dancing and singing which work on 

��� �����������
	 nervous system and make them feel they are blessed by these happy 

actions. These infectious ceremonies (fasting, watch night, and ceremonies of miracles) 

must be replaced by discipleship, small Bible study groups, and the setting of exemplary 

sanctifying life as Jesus prescribed. Jesus did not have a permanent fasting day or a 

permanent watch-night event. Disciplining people will develop them spiritually, socially, 

educationally, and economically.  
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Addressing the Comingling of Protestantism/Voodoo 

This challenge must be addressed in a more radical manner than it has been. 

Depending on the split reality of Protestantism, it becomes more challenging to fight 

syncretism, but it is no less doable.  

First, Protestantism should intensify its campaign of education and invest much 

more in undergraduate and graduate work as necessary steps to take so that more pious 

educated individuals can influence the majority of those who are uninstructed. Education 

in the rural communities must also be considered vital.  

Second, the education of pastors must be thoroughly addressed. Uneducated 

leaders, regardless of the size of the congregation they lead, will certainly make all of 

them fall into the same syncretistic worldview.  

���������� 	�
 ���� ����� 	���� ��� � Protestant-Voodoo Gospel in Haiti 

It is surprising that the Protestant world in Haiti and outside has accepted the 

books of Dr. Jean Fils Aimé, who advocates that Protestantism and voodoo be comingled 

in Haiti for what he calls a Christian-voodoo Gospel. Fils Aimé uses an inappropriate 

index for voodooizing Protestantism because he insists that voodoo is the Haitian culture. 

Unfortunately, that basic premise is erroneous. A culture is so large that reducing it to 

simply a religion lacks perception and sense. Fils Aimé has failed to define culture in its 

proper sense, given that there are multiple definitions of what culture is. 

Culture is not inherited, but it is learned because it is not human nature. The most 

������ ���������� �� ���� � !"�!#� #���#� �� ��� �!�!"���$� ��%���� �� &��'"��(�)

experience, beliefs, values, attitudes, meanings, hierarchies, religion, notions of time, 

roles, spatial relations, concepts of the universe, and material objects and possessions 
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acquired by a group of people in the course of generations through individual and group 

���������	
10 No religion will be designed as the culture of a people. Can we say that 

Christianity is the culture of the Middle East? Can we say that Christianity is the culture 

of the Occident? Can we say that Islam is the culture of the East and Africa? This would 

be erroneous thinking. Thus, we cannot say that voodoo is the Haitian culture. It is more 

accurately an element of the culture, just as Christianity is an element of the Occidental 

culture and Islam is an element of the Oriental culture. Thus, more appropriately, we can 

say that Haiti has religion as an element of its culture. 

Fils Aimé also detailed in his book �
�� ��� �
 ������ �
��
�� �
� ������ �


Creole loas, meaning those originated in the Colony of Saint Domingue. They are known 

for being retaliatory, violent and bitter.	11 One should take note of what voodoo is 

because any religion is the imprint of its gods. Furthermore, he mentioned that voodoo is 

more than drumming and dancing; it is filled with innumerable malefic and criminal sects 

with a variety of groups: Zobop, Bizango, galipot, vlanbindinques, bossu, makandal, and 

voltigeurs.12 Others have added to this list: ����
�� ��� ����	;13 ����-garoup, Kochon 

���	;14 and �
 �� ������������� ���� �
��
 �� ��
 ���dingue, mondongue, and 

bisango ����� ���� �
�� �
  ����� ������ �� ��
�����	
15  

How can a pastor who pretends to be a servant of the living God proclaim 

cohabitation, connection, syncretization of the Gospel of our Lord Jesus Christ with this 

cannibalistic religion? Fils Aimé stated �
�� �������, as it is (with sorcerers, 

10 Ji Li and Leonard Krakowsky, Culture: Some Definitions, accessed on October 3, 2015, 
https://www.tamu.edu/faculty/choudhury/culture.html. 

11 Fils Aimé, 105. 
12 Ibid., 113. 
13 Metreaux, 293. 
14 Rigaud, 164. 
15 Ibid., 165. 
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zombification, and cannibalism) is proper to welcome the Gospel.�16 In addition, he 

����� ���� �Haitians �	
� �� �	�� �	 �� ���� ������� �		�		����
������
17 

Can anybody ignore that voodoo destroys numberless intellectuals and the hope 

of countless families? I cannot ask Jean Fils Aimé not to be voodooist, but I severely ask 

him to stop proclaiming Protestantism to be part of this animistic, cannibalistic, malefic, 

and criminal religion. I wonder if Fils Aimé, as an apologist of voodoo, was ever aware 

of the criminal scenarios of voodoo mysticism and superstition all over the country? Did 

he know of the �
������	� 	� ������ ������18 or ���� 
������ 	� ��������?19 

In fact, ��� 
�	��� ���
����
 �	� �� ��� ������ ���� ���
 �����
 ������� 

because they are not from God who asks His people to be separated from the pagans? (2 

Corinthians 6:14-17). Fils Aimé is clearly presented as a voodoo apologist but not as a 

Christian. If Fils Aimé is aware!and I doubt he is not!of the malfeasance of voodoo, 

apparently �� �	��� ��"� �	 
�� �	� ���
 	� ������� �������
� �aces, more pain, more 

suffering, more avenues destroyed, more families devastated, more sorcerers on the road 

of Haiti. Is he defending the Gospel of Jesus Christ or the sorcerers? Fils Aimé by his 

16 Fils Aimé, 206. 
17 Ibid., 208. 
18 In Terrier-rouge North East, a certain Adelin Seide was found alive the next morning following 

his funeral, which was celebrated on May 5, 2010 by a Catholic priest during a parish burial; a fight was 
launched by his family and the bokòr who killed him. 

19 The scandal of Ciliane refers to a woman who died in 2005 and regained her household on 
Friday, July 11, 2008 in Bande du North, a communal section of the town of Cap-Haitien; this case revived 
the debate on the dark and deadly aspects of voodoo. Unfortunately, many of our compatriots refuse to talk 
for fear of being ridiculed. Others classify them in a purely dream world, accounts furnished to meet the 
#$%&'( )*%&%+(( )*, (-,*%. +#*-$*%(/ 012+& 3$-4 +5$&+%2+ *) -4+ )12-(6 3+ #7(- &$(2*5+, -41- $- $( %*- 1 film 
shot in Hollywood studios, Ciliane died three years ago and has now joined his family in Fort Bourgeois, 
following the death of the houngan6 3+88 9%*3% $% :*,- ;1,.*- <= -4+ %$29%1#+ >?$ @*((A 34* 41& <++%
captive with 1,000 other illegal slaves and freed by his son. We take this opportunity to place zombification 
in its historical and social context and understand before unbelievers the danger around them. 
Zombification is not an epiphenomenon, that is to say, a phenomenon of no importance. It has adverse 
effects on the peripheral economy, society, and national politics. 
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great knowledge becomes unreasonable because he is proclaiming what the Bible 

condemns. 

What Must Be Done to Solve the Syncretism Situation? 

Jacques Roumain noted: 

What to carry in Haiti is not an anti-superstitious campaign but anti-misery 
campaign. With the school, hygiene, a higher standard of living the farmer will 
have access to this culture and these decent lives that he cannot refuse, if we do 
not want this whole country to perish, and enable it to overcome religious 
survivals rooted in his misery, ignorance, exploitation secular.20  
 

As for Christian-voodoo syncretism, I move even further to the indispensable direction 

for change which is simply the education of both the pastors and the community. 

Educating the Haitian Protestant clergy and followers will take them to the rank 

of rationality, where logic and science can provide them with what they are trying to 

fulfill against the superstition of voodoo. When I mention education, I mean helping the 

Haitians and particularly the Protestant clergy not with an education of memorization, but 

in an education that thinks deeply at all levels : primary, secondary, university, and 

graduate (master�s and doctorate). Thus, I am committed to play my part in this important 

mission to decrease voodoo within Christianity, and this will necessarily impact all 

domains until educated men and women dismiss the voodooist superstitious mindset. 

Recommendations 

Recommendation #1 for Combating Christian-Voodoo Syncretism  
Based on the Findings 
 

First, bring the education to its highest level to the people and especially to the 

Protestant clergy.  

Second, implanting graduate degree programs in the country.  

20 Roumain, website. 
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Third, diminish and remove the fasting and watch-night ceremonies from ignorant 

people and replace them with Bible Study groups, discipleship groups, and sanctifying 

life teaching groups. The abovementioned rituals, which are mostly led by ignorant or 

greedy people, give Protestantism an equally superstitious aspect. The crusades must be 

preached by well-educated preachers who know how to direct people through the Bible. 

��hristian scholars are needed to combat voodoo in Haiti, because the people have lived 

with it for so long.�21  

Fourth, have a class for illiterate parents to learn how to read and write. This will 

not only help decrease voodoo in their Christian beliefs and practices, but also help the 

growing generation begin a biblical mentality of life. They will certainly teach their 

children that the traditionally taught multiple gods and spirits are in fact not worthy of 

worship. Another benefit is literate parents in the church will be in a better position than 

illiterate parents in voodoo who are not able to read, write, and think critically.  

Recommendation #2 for Further Research on Christian-Voodoo Syncretism in Haiti 

I recommend that further research be done on the education of Haitian Protestant 

pastors to enumerate how many are illiterate but still pastoring churches; how many have 

primary education but are still pastoring churches; how many have secondary education 

but are still pastoring churches; how many have had a biblical course via television, CDs 

or extension, but are still pastoring churches; how many have received training from a 

bible school for a certificate or a diploma; how many have received a bachelor degree in 

biblical studies and theology; and how many have received graduate-level, �����	
�, and 

doctoral studies? 

21 Cooper, class notes.  
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Reshaping my ministry based on these discoveries. What would be gained by 

my personal pastoral and professorial ministry based on these discoveries? Voodoo 

decreases when education increases; therefore, all strength must be placed on education.  

On the educational side, education in my ministerial environment has priority. 

Classes for Sunday school teachers and biblical interpretative classes for preachers and 

deacons are not neglected. Under my ministry, we have two primary schools and are 

planning to provide secondary education in the next two years. The vision for an 

undergraduate and graduate university is on the way for the near future.  

On the developmental side, we must form small business groups that will learn 

how to do business and obtain small loans to develop business. 

On the religious side; strong emphasis must be put on Bible study groups. 

Discipleship is crucial to us, and an exemplary life is a requirement.  

Anticipate new directions this research may uncover for the church in Haiti.  

Educational missions from many protestant groups from all over the world are willing to 

invest assiduously in recreating the Haitian being. The involvement of a more popular 

vision for a better education must be considered. Now, many people are more interested 

in caring about educating the elites; while this is acceptable, education must be 

considered in a justifiable and equitable manner in order to offer a chance to the masses, 

which is where voodoo is chronically rooted. 

I think the greatest result for the church in Haiti is strengthening the Church to 

diminish syncretism through an educated clergy for Protestantism. Moreover, education 

with a biblical approach for the vulnerable masses needs to be considered. This will 

change most of the current realities in the life of the Haitians.  
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Concluding Summary on Christian/Voodoo Syncretism in Haiti 

Without replacing mediocre Protestant pastors in both rural and urban milieus, 

without sane biblical teaching, without strong Scriptural programs, and without replacing 

fasting and watch-night rituals with discipleship, voodoo will never end. Regardless of 

����� �����	 �� 
�� �� evangelism appears, or how many people convert, Haitians will 

remain voodooistic and syncretistic. One may not be happy with or understand my point, 

but what is lacking in Haitian Protestantism is not rituals of the Gospel, but an accurate 

teaching of the Scriptures. It is not a lack of Protestant temples, but a lack of education 

from the lowest to the highest levels. With education, Haitians could think critically and 

become civilized from a biblical perspective.  

Similarly, development is related to the educational level of a people. It is logical 

that education become a backdrop for development. While people do not think or make 

good judgments or good decisions, development is impossible. As long as a lack of 

education and lack of science affect the Haitian mentality, including that of the Protestant 

clergy whom the masses obey, then development is realistically impossible and will 

never progress.   

Frankly, voodoo will never stop growing unless Protestants invest themselves in 

the education of their clergy and their fellow Christians, and ensure that the clergy 

influences their fellow Christians with an accurate teaching of the Bible. Well-trained and 

godly leaders must be incarnated into the lives of the people to develop them for the 

Kingdom. Both rural Protestants and urban Protestants must work on a spiritually-

influenced education for their people. 

One may ask about the educated ones who are still syncretistic. Will syncretism 

die out if every single pastor in the country has received a serious graduate education? 
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What if pastors replace ceremonies that support syncretism with more healthy biblical 

practices? What if godly pastors live with their rural or urban communities to model them 

into the likeness of Christ?  

This is my answer to those questions: all of the abovementioned will help 

decrease syncretism. As this research has demonstrates, Christian-voodoo syncretism 

correlates with the level of education and socioeconomic structure in the Haitian context. 

This, I want to offer my contribution to any of them. However, from a theological 

perspective (Satan is trying to deceive every human being), syncretism will not disappear, 

nor will it ever end. Although everything mentioned in this chapter would help decrease 

it, above all syncretism is spiritual warfare, a holy war. It is a divine fight between the 

Heavenly kingdom of light and the earthly kingdom of darkness, between good and evil. 

Therefore, fight the Good Fight. 
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APPENDIX A 

The Questionnaire Used 

 

The Questionnaire that I used found its inspiration from what I have read, heard, 

and observed in Protestantism. It considers the kind of beliefs that people share in 

Protestantism and the kind of practices that are derived from their beliefs.  

The Questionnaire was first written in English for approval by the IRB and then 

translated into Creole by myself so that people can participate in the research in their own 

language. I made sure that everything fit what was approved by the IRB.  

The Questionnaire has 14 Christian-voodoo syncretistic practices and 15 

Christian-voodoo syncretistic beliefs. That does not suggest that these lists are 

exhaustive, but I believe they cover most of what is happening with regard to a 

syncretistic approach in Protestant churches.  
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Questionnaire 

Please return to the interviewer upon completion or send to: 

vilmerpaul@hotmail.com or Rev. Vilmer Paul, #17 Rue Flora Madeline, Cap-Haitian, 

Haiti. 

Please help me understand the spiritual growth which various people have taken 

as they come out of voodoo to faith in Jesus Christ. In fact, if you could answer the 

questions for your own personal life or about a person you are very familiar with that 

would be great. 

Know that your participation is completely voluntary and confidential. All the 

information given will be kept in great confidentiality. Thank you in advance for being 

part of this research project.  

i- Gender: ______male _________ Female _________ 

ii- Age: 18 � 24 ____ 25 � 35 ___ 36 � 50 ___ 50 � older _____ 

iii- Educational status: I never went to school ______ primary school level 

_______ High school level ___________ College Level _______ 

Graduate School Level ___ 

iv- Civil status: Single ____        Free union _________           Married _____    

Divorced _____ Widow _____ 

v- Faith confession:  What is the religious background of your mother 

and father? _____________________  In what religion were you born 

______ Please, specify the religious identity of the church you go to 

________________________________________________________ 
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To answer the questions, please circle the following which best describe your 

preference.  

SA = Strongly Agree, A = Agree, N= Neutre,  D= Disagree, SD = Strongly disagree 

Haitian Christian Practices (18) 

1. In the last three months, I have paid an offering to an lwa for a member of my 

family.  ____ SA A N  D  SD 

2. In the last three months, I have given permission to my parents to mention my 

name when seeking help from Mètsen fèy.  ____ SA A N  D  SD 

3. In the last three months, I have sought  help in withdrawing a curse or a fetish 

from my life.  ____ SA A N  D  SD 

4. In the last three months, I have gone to someone who could tell me my future 

(fortune-telling).  ____ SA A N  D  SD 

5. In the last three months, I went to a person and paid him/her to make me a lucky 

person.  ______ SA A N  D  SD    

6. In the last three months, I have sought help to withdraw sickness  that another 

person sent on me.  ______ SA A N  D  SD 

7. I arranged to have a witchdoctor witness �� �������	 
� �� ��������� �������. 

_______ SA A N  D  SD 

8. In the last three months, I have obtained and recited a prayer in a prayer book. 

_______ SA A N  D  SD 

9. In the last three months, I fasted on my sack kolèt for God to answer me.  

______ SA A N  D  SD 

10. In the last three months, I have massaged and drunk in a bottle for my own 

protection.  ______ SA A N  D  SD 
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11. I have an object as a help to protect me against those who hate me in my job. 

______ SA A N  D  SD 

12. I have an object at home to help protect my life and the life of my family from 

fetish. ______ SA A N  D  SD 

13. In the last three months, I have tried to avenge by fetish the one hitting a member 

of my family. ______ SA A N  D  SD 

14. In the past three months, I have turned the face of a chair when I have to sit to 

avoid hurt from fetish. ______ SA A N  D  SD 

Haitian Christian Beliefs 

1. I believe that having a prayer book or something else around me (in my pocket, 

car, house or business) gives me protection against malefactors.  ______ 

SA A N  D  SD 

2. I believe that having a Bible around me (in my pocket, car, house or business) 

gives me protection against malefactors.  _____ SA A N  D  SD 

3. I believe praying for vengeance like asking God to throw rocks and fire at my 

enemies is good.  ______ SA      A N  D  SD 

4. I believe that reciting words from the Bible can bring protection from curses. 

______ SA A N  D  SD 

5.  I believe if I fast and pray a night watching prayer, God can make me lucky and I 

can find what I need.  _____ SA A N  D  SD 

6. I believe that dressing in white and red is a way to have victory.  _____ 

SA A N  D  SD 
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7. I believe that I should wear a mourning garment for a death in my family for 12-

18 months to protect me against re revenge of that dead. _______ 

SA A N  D  SD 

8. I believe that by giving money in a church offering, God will bring me health or 

protection or remove pain in my life.  _______ SA   A N  D  SD 

9. I believe that my deliverance is proportional to the amount of money I give in my 

prayer envelope to the church.  _______ SA     A N  D  SD 

10.  I believe that if there is sickness or near death in a young person I know, it is 

always because of some witchcraft. ______ SA A N  D  SD 

11. � ������� �� �	�
 
� ��
 ��� ������,� ��� � ������� �� ������� 
���� 
� ����� �� �

should curse him in return.  ________ SA A N  D  SD 

12. I would like my church leader to predict my future.  ____  

SA A N  D  SD 

13. I believe pastors can seek help with a bottle (everyone will know it) to make more 

people come to their churches.  ______ SA    A N  D  SD 

14. ��� ���� ���� �	��� �������� ��� 	�� 
� ���� ����; I believe if a malefactor 

sends a curse on me, I should seek help from a ginen who could help remove it. 

_______SA A N  D  SD 

15. I believe a Christian should be seeking the help of a two hands doctor (one using 

medicine and fetish together) to tell me what is going on (yes, to tell me what is 

wrong with my life and offer alternative). ______ SA    A   N  D  SD 
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Religious Background Questions 

To answer the questions, please circle the following which best describe you.  

SA = Strongly Agree, A = Agree, N= Neutre, D= Disagree, SD = Strongly disagree 

1. I consider myself a Christian.  _____ SA A N  D  SD 

2. I have family members who follow voodoo diligently.  _____ 

SA A N  D  SD 

3. When I became a Christian, a church leader taught me how to renounce voodoo 

practices and beliefs.  ______ SA A N  D  SD 
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Creole Translation of the Questionnaire 

Souple, Ede mwen konprann kwasans spirityèl ke divès moun ap pran kòm yo te 

soti nan yon kilti vodou pou yo te vin kwè nan Jezu Kris. Anfèt, si ou ka reponn kesyon 

sa yo pou pròp lavi pèsonèl ou, ou pou  yon moun ke ou konnen très byen eke ou gen 

relasyon ak li, sa tap vrèman bon. 

Konnen ke patisipasyon ou konplètman volontè epi konfidansyèl. Tout 

enfòmasyon ke ou bay ap rete kenbe nan tout konfidansyalite. Mèsi davans paske ou 

patisipe nan Etid spirityèl sa.  

i- Jan :  ________ Mal _____________ Femèl  

ii- Laj : 18-24_______25-35_______ 36-50 ________ 50- X ___________ 

iii- Estati Edikasyonèl :  mwen pa te janm al lekòl ________ Nivo primè ____ 

iv-  Nivo Segondè ________ Nivo Inivèsite __________ Nivo superyè 

(Metriz, Doktora) ____________ 

v- Eta sivil : Selibatè _________ inyon lib __________ Marye _________ 

Divose ________ Vèv _______ 

vi- Nan ki denominasyon ou ye ________________________________ depi 

kilè _____________________ nan ki denominasyon paran ou ye? _____  

Legliz ou mache a, nan ki denominasyon li ye ________________ 

Me konsiy yo : 

1- AD; vle di: Antyèman dakò  

2- D ; vle di :Dakò 

3- N : Net  

4- PD ; vle di Pa Dakò 

5- APD ; vle di Antyèman Pa Dakò 
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Pratik Kretyen Ayisyen 

1- ��� ��� ����	 
�� �� �� 
�	� �	 ��� ������ � ��� ����� �� �� �� ���
��

mwen mal _____ AD     D     N     PD     APD 

2- Nan twa dènye mwa sa yo, mwen te bay paran mwen pèmisyon pou pale pou 


�	� �� ���� �����	 �	��� ��� 
	� ��� 
���	� ���� ���� �� � � ��

APD 

3- Nan twa dènye mwa sa yo, mwen te chèche èd pou retire yon madichon ou byen 

yon fetich nan lavi mwen. __ AD     D     N     PD     APD 

4- Nan twa denyé mwa sa yo 
�	� ���� �����	 ���	� ����� ���� 
�	� �� �	

______ AD     D     N     PD     APD 

5- Nan twa dènye mwa sa yo, mwen te peye lajan pou mwen te ka chanse______ 

AD     D     N     PD     APD 

6- ��� ��� ����	 
�� �� �� 
�	� ��� �����	 �� ����
 �	  	�� 	 
����� �	 lòt 

moun te voye sou nou nan fanmiy mwen_____ AD     D     N     PD     APD 

7- Mwen te aranje pou yon bokò parenn mariaj mwen ou byen paren pitit mwen 

______    AD     D     N     PD     APD 

8- Nan twa dènye mwa sa yo, mwen te genyen  liv priyè, epi resite priyè nan liv la 

______   AD     D     N     PD     APD 

9- Nan twa dènye  mwa sa yo, mwen te jene sou sak kòlèt pou Bondye ka tande 

mwen___ AD     D     N     PD     APD 

10- Nan twa dènye mwa sa yo, mwen te pran masay, epi bwè yon bagay pou 

proteksyon mwen kont malveyan yo _____   AD     D     N     PD     APD 

11- Mwen gen yon bagay kòm yon èd pou proteje mwen kont malveyan ki rayi mwen 

pou travay la ou byen pou sa mwen genyen. ______   AD     D     N     PD     APD 
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12- Mwen genyen yon bagay pou proteje fanmiy mwen, pou yo pa pran nan fetich 

malveyan  yo ___ AD     D     N     PD     APD 

13- ��� ��� ����	 
�� �� �� 
�	� ��� �����	 �� ����
 �	 �	���	 
����� �	 ���

moun te voye sou nou nan fanmiy mwen_____ AD     D     N     PD     APD 

14- Nan twa dènye mwa sa yo, lè yo banm chèz poum chita, mwen vire fas li pou 

moun pa pranm nan fetich ______ AD     D     N     PD     APD 

Kwayans Kretyen Ayisyen: 

1- ��	� ��� �	 ���
 �	��	� ��� ��� ���
 ����	 �����	 ��� ���� 
�	� ��� ���

mwen ou nan machin mwen, map jwenn proteksyon kont malveyan yo ______ 

AD     D     N     PD     APD 

2- Mwen kwè ke sim mete Bib mwen nan Pòch mwen, nan bizinis mwen, lakay 

mwen, map jwenn proteksyon kont malveyan yo _____ 

AD     D     N     PD     APD 

3- Mwen kwè mwen ka priye pou Bondye voye ròch ak dife sou lenmim yo. ______ 

 AD     D     N     PD     APD 

4- ��	� ��� �	 �	���	 ����� ��� ��� �� �� ����	�	�
 ���� �� 
	���� �� �	 ���	 ���

mwen _____ AD     D     N     PD     APD 

5- Mwen kwè ke si mwen priye, jene, fè vèy de nwi, Bondye ka fèm vin chanse, epi  

mwen ka trouve sa mwen bezwen. ____ AD     D     N     PD     APD 

6- ��	� ��� ��
 ��	��	� ����	 ���� 	 ���� �	 ��� 
���	� ����
 �	� ���������

______ AD     D     N     PD     APD 

7- Mwen kwè yon dèfen ka eseye fè nou mal nan fanmiy la si li pa renmen sa nap fè 

yo _______ AD     D     N     PD     APD 
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8- Mwen kwè ke sim bay lajan nan ofrann Legliz la, Bondye ap bay mwen santé, 

���������	
 ��� ������� 	�	 ������	� ������ �� � � �� ��� 

9- Mwen kwè jan mwen mete lajan nan ofrann ou byen jan mwen bay anvlop mwen, 

se menm fason sa a
 �����	�� �� ��	� ��	� ______AD     D     N     PD     APD 

10- Mwen kwè ke si yon jenn moun rive malad byen mal epi mouri  menm nan men 

�����
 �� ������	 �� �� ������� ������� �� � � �� ��� 

11- ���	 ��� ���� ��� ���  �	��� ��!
 �� ��	 ��	 ap chache fè mwen ou fanmiy 

��	 ������	
 �� ����� ���	�� �"�	����� �� � � �� ��� 

12- Mwen ta renmen lidè legliz mwen profetize sou avni mwen _____ AD     D     N     

PD     APD 

13- Mwen kwè ke pastè yo ka chache èd nan yon objè pou plis moun ka "�	� ���#���

paske tout zòn nan ap vin konvèti. ___ ___AD     D     N     PD     APD 

14- � �	��� �� ����� ����� �����! �� ��	 ��	 "��� ��� ��	 �� ��� ��	� ��	


��	 ��� ���� ����
 ��	 ���� $%�$%� �� &�	 ��	 �� ���� ��������� �������

AD     D     N     PD     APDP 

15- ���	 ��� �� ��	 �� $%�$%� �� ��	 ����� ' �	 �� ����
 ����� �� ���

_____ AD     D     N     PD     APD 

Kesyon Demographik  

1- Mwen konsidere mwen menm kòm yon Kretyen ___ AD     D     N     PD     APD 

2- Mwen gen kèk manm Fanmiy mwen kap swiv vodou seriezman _____ 

AD     D     N     PD     APD 

3- Lè mwen te vin Konvèti, yon lidè Legliz te anseye mwen kijan mwen te ka 

renonse tout pratik ak kwayans ki nan vodou. ____ AD     D     N     PD     APD 
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APPENDIX B 

Literature Used 

The documents in the Bibliography were cited and quoted in the chapters of this 

dissertation and most of them have been cited several times. They are books and articles 

from many who have advised others in matters of voodoo, Catholicism, Protestantism, 

and many other secular domains. Most seem well acquainted with the Haitian lifestyle. 

They have experienced what they have reported. Some examples include:  

� Alfred Metreaux, French of Swiss origin, has lived in the Mabial valley in 

Haiti in 1941; he was an ethnologist specialist of the Latino American people.  

� Louis J. André, Pastor and Church planter, lives in Haiti and has serious 

information about the lifestyle of the Haitian people. 

� Jean Price Mars was born in Grande Rivière du Nord (Haiti) on October 15, 

1876 and died in Petionville (Haiti) on March 1, 1969. As physician, 

ethnographer, diplomat, statesman, educator, and writer, he is considered the 

primary mentor Haitian in the twentieth century. 

� Milo Rigaud was an ethnologist, psychologist, and theologian; he was born 

and lived at Port-Au-Prince in 1903.  

� Claudine Michel is a Professor of Black studies at the University of 

California, with an association to study Haitian voodoo.  

� Clinton Eugene Lain has lived in Haiti where he conducted research; he has a 

doctorate in missiology.  
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Many other authors of the books and articles used here have lived in Haiti or are 

Haitians. All of them, implicitly or explicitly, support or offer explanatory help in 

discovering many factual and fundamental truths about Christian-voodoo syncretism in 

Haiti. Some also contribute by helping toward a solution to the problem. Some of the 

quotes used herein are also from interviews with many individuals in the Protestant 

environment.   
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